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Editor’s Foreword 


In the Name of Allah, the Most Beneficent, the Ever-Merciful: May He raise the 
rank of His final Messenger Muhammad and grant him peace. 


This is a reprint of the translation of the book, I‘tiqad al-A°immati al-Arba‘ah ( s\ass\ 
ro i do5 1) by Dr. Muhammad al-Khumayyis, may Allah reward him well for 
his work. The book was originally published by TROID Publications, and it was 
received well by the English-speaking Muslims, providing much needed clarity, 
by Allah’s Permission, to important issues of creed and the united stance of our 


early scholars on them. 


So the publishers, may Allah grant them success, have requested that I review 
the translation and help prepare the book for its second printing, which I was 
honoured to do. The translator himself had also helped prepare the second 


printing by re-formatting the Arabic verses from the Qur’an. 
The following is a summary of my work on the book, by Allah’s Permission: 


The section: “Prerequisites to Understanding the Correct Creed” was removed 
from its place within the book and made as a Translator’s foreword. Likewise, 
“Biographies of the Four Imams”, another addition from the translator, was 
removed from its place and made as an appendix. This keeps the body of the book 
entirely a translation of Dr. Khumayyis’ work. Furthermore, all footnotes within 
the main body of the book are those of Dr. Khumayyis unless otherwise noted. 
Those added by the translator, Maaz Qureshi, are preceded by ‘Translator’, and 
my footnotes begin with ‘Editor’. 


Corrections were made to some problematic passages in the book, due to mistakes 


in translation, overly literal translations, errors in grammar, or misprints in the 
original Arabic publication. Transliterated Arabic words were replaced by their 


English meanings as much as possible. 


Vowelized Arabic texts for the Prophetic narrations have been added, as well as 
for some of the statements of the Imams. When I came across a scholar’s verdict 


on the authenticity of one of the reports mentioned, I included it in the footnotes 
for added benefit. 


In general, the translator's commentary in the footnotes of this printing is 
beneficial and relevant. However, I am unable to vouch for the accuracy of the 
translations of quoted material or references in them. I only browsed through 
them, without referring back to their Arabic sources, making minor changes when 
necessary. This goes for the “Translator’s Foreword” and the appendicies as well, 
with the exception of “Appendix Two: The Path is One”, being a translation of a 
section from Sittu Durar of Shaykh ‘Abd al-Malik Ramadani. I compared this, in 
its entirety, to its original Arabic source and edited it as I did with the book of Dr. 


Khumayyis, by Allah’s Permission. 


I also found that the author’s “Conclusion” was not included in the first printing, 
so I translated it and included it in its place before the appendicies. I also added 


the missing conclusion to “Appendix Two: The Path is One”. 


It is sincerely hoped that all Muslims who claim adherence to the teachings of 
these great Imams (may Allah have mercy on them) will truly embrace the most 
important aspect of their teachings: the correct beliefs they understood from the 
texts of the Book and the Sunnah based on the understanding of the Companions 


and their followers. 


Thanks are due to to everyone who helped with this project: “Abd al-Karim (Abu 
Mahasin), Umm Nasibah, Abu Zaki, and Abt Fartq. Special thanks are due to 


Il 


Abu Ahmad al-Nahwi for his invaluable assistance. May Allah reward them all 


generously for their contributions, help, and/or advice. 


We hope that Allah blesses this book and causes it to reach the open hearts of some 


of His submissive servants. 


I pray that Allah grants us all—the author, translator, editor, publisher, and reader 
—knowledge of sound beliefs and righteous actions, and that He grants us success 
in this worldly life and in the Hereafter, and forgives our sins. Surely He is the 


One who answers our supplications, Most Generous and Kind. 


Moosaa Richardson 
1426/8/27 (2005/10/31) 
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Translator’s Foreword: 


Prerequisites to Understanding the Correct Creed 


[1] A Censure of the Intellect 
Imam Abu al-Muzaffar al-Sam‘ani (may Allah have mercy on him) said: 


The people of the Sunnah say, “The foundation of the religion is following 
[Ittiba‘], and the intellect is subservient.’ So if the foundation of the 
religion was left to the intellect, the creation would have been in no need 
of Revelation, nor of prophets, and the commands and prohibitions would 


have no meaning, and anyone could have said whatever he wanted.' 
From ‘Abdullah ibn “Umar (may Allah be pleased with him) who said: 


My brother and I were sitting in a gathering... and then some elders from 
the Companions of the Messenger of Allah (sallallahu ‘alayhi wa sallam) 
came and they sat by one of his doors. We hated to divide between them 
so we Sat to one side. They mentioned an ayah from the Qur’an and began 
arguing about it until they raised their voices. So the Messenger of Allah 
(sallallahu ‘alayhi wa-sallam) came out, angry. Indeed his face was red. 
He flung dust at them and said: 
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1 al-Hujjah (85/a). 


‘Slow down O my people! Nations before you were destroyed because 


of this, due to their differing about their prophets and due to their claims 
that parts of their books contradicted other parts. Verily the Qur’an was 
not sent down to contradict itself; rather it affirms itself. So whatever 
you know from it, then act upon it, and whatever you are ignorant of, 


then refer it to someone who is knowledgeable about it.” 


Imam Ahmad (may Allah have mercy on him) said, “So we refer the Qur’an to 
One who is knowledgeable about it—to Allah, the Blessed and Exalted, as He is 


W3 


the most knowledgeable about it. 
Imam al-Sam‘ani said: 


Indeed they make their intellects callers to Allah, and they take them to 
the level of messengers concerning what is between them. So if a person 
says: ‘There is none worthy of worship except Allah and my intellect is the 
Messenger of Allah,’ it will not be objectionable for this to be ascribed to 
the people of rhetoric by way of its meaning.‘ 


“Abdullah ibn Mas‘ud (may Allah be pleased with him) said, “Follow and do not 


innovate, for indeed you have been sufficed, and every innovation is misguidance.”® 
[2] The Position of the Salaf Concerning Rhetoric and Argumentation 
Imam al-Baghawi (d. AH 516) (may Allah have mercy on him) said, “So the scholars 


2 Hasan: Related by Ahmad in his Musnad (2/181) by way of Abu Hazim from ‘Amr ibn Shu‘ayb, 
from his father, from his grandfather. Abu Hazim is Salamah ibn Dinar, who is reliable. Its chain of 
narrators is hasan. 

3 Related by Hanbal ibn Ishaq in al-Mihnah (p. 45) from Ahmad. 

4 See al-Hujjah (83 /a). 

5 Sahih: It was reported by Ahmad in al-Zuhd (p. 162), Waki in al-Zuhd (no. 315), al-Darimi (no. 211). 
It was also reported by Ibn Nasr in al-Sunnah (p. 23), Mujahid in al-Sab‘ah (p. 46), Ibn al-Tabarani in 
al-Sunnah (no. 104), and al-Bayhaqi in al-Madkhal (no. 204). 


VI 


from the people of the Sunnah are united upon the prohibition of quarrelling and 


argumentation, and upon discouraging others away from learning or discussing 


theological rhetoric.”* 


Imam al-Shafii (may Allah have mercy on him) said, “That a slave meets Allah 
with everything He forbade except shirk is better for him than theological rhetoric. 
Indeed I have seen things from the people of theological rhetoric that I do not 
think a Muslim would say.”’ 


He (may Allah have mercy on him) also said, “Whoever manifests nationalism 
or theological rhetoric and calls to it, then he has apostated from the testimony 
(shahadah). That the servant meets his Lord, the Mighty and Majestic, with every 
sin except shirk is better than meeting Him having followed his desires and 


innovated.”® 


Imam Ahmad said to al-Mu‘tasim during the days of the trial, “IJ am not a person 
of argumentation or theological rhetoric. I am only a person of narrations and 


reports.” 
[3] The Way of the Salaf Is the Best Methodology and the Moderate Path 


Allah says: 
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The first predecessors from the Emigrants and the Helpers and those who 


6 Sharh al-Sunnah (1/216). 

7 Reported by Ibn Abi Hatim in Adab al-Shafi%i (p. 182), and it is authentic. 
§ Related by Isma‘ll ibn al-Fad1 in al-Hujjah (7/b), and it is authentic. 

° Reported by Hanbal ibn Ishaq in al-Mihnah (p. 54) from Imam Ahmad. 
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followed them in goodness, Allah is pleased with them and they are pleased 


with Him, and He has prepared for them gardens underneath which rivers 
flow. They will abide therein forever. That is the great achievement. 
[Surah al-Tawbah, 9:100] 


Imam al-Awza‘l (d. AH 157), may Allah have mercy on him, said: 


cS pA 08555 O15 SEH Gol) SUL « oll ads O15 ls Jo UL elle” 
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“Adhere to the narrations from those who have preceded, even if the people reject 
you, and beware of the opinions of men, even if they beautify it with their speech. 
So indeed the affair will become clear [for others], while you are upon a straight 


path regarding it.” 


He also said, “So make yourself patient upon the Sunnah, and stop where the 
people stopped, and say what they said, and refrain from what they refrained 
from. Travel upon the path of your righteous Salaf, for verily sufficient for you is 


what was sufficient for them.” 
[4] Opposing the Way of the Salaf Is Misguidance 


In describing the path of the Salaf in creed, Shaykh al-Islam Ibn Taymiyyah (d. Au 
728), may Allah have mercy on him, said: 


Whoever looks into the words of the famous Imams from the Salaf 
concerning this topic will come to know that they were the most 
accurate in discernment regarding this topic, due to authentic texts and 
unadulterated intellects. He will see that their statements are established 


upon the texts and the intellect. Due to this, they were united, not differing, 


10 Related by al-Bayhaai in al-Madkhal (no. 233) with an authentic chain of narrators. 
4 Related by Isma‘il ibn al- Fad] in al-Hujjah (6/a-b) with an authentic chain of narrators. 
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established, not deficient. Those who opposed the Salaf and the Imams 
did not understand the reality of their statements. They did not know 
the reality of the texts and the intellects, so they started to go in different 


directions and differ about the Book, and thus became opponents of the 
Book. Indeed, Allah the Exalted said, 


“(we t os r « sae 7 = a 7 
dan BLES a) UN 5 bya! Ge lll olf 
And indeed, those who differ about the Book are in extreme 
dissension. 
[Surah al-Bagarah, 2:176]” 


Imam Abu Hatim al-Razi (d. aH 264), may Allah have mercy on him, said: 


A sign of the people of innovation is their hatred of the people of 
narrations. A sign of the heretics is that they call the people of the Sunnah: 
Hashawiyyah, wanting thereby to nullify the narrations. A sign of the 
Jahmiyyah is that they call the people of the Sunnah: Mushabbihah. A sign 
of the Qadariyyah is that they call the people of narrations: Mujbirah. A 
sign of the Murji‘ah is that they call the people of narrations: Mukhalifah 
[Opponents] and Nuqsaniyyah [the Deficient Ones]. A sign of the Rafidah® 
is that they call the people of the Sunnah: Nasibah.“ However, the people 
of the Sunnah are not deserving of any name except one, and it is absurd 


to gather them upon these names.* 


The Imam, the Hafiz, Muhammad ibn Sinan al-Wasiti said: 


2 Daru Ta°arud al-‘Aql wa-al-Nagql (2/301). 

‘5 Rawafid: They are extreme Shi‘ah who call themselves Ithna ‘Ashariyyah (the Twelvers) or 
Ja‘fariyyah. This sect was formed by ‘Abdullah ibn Saba’, a Jew who appeared during the caliphate of 
‘Uthman. He claimed to have love for ‘Ali and the family of the Prophet (sallallahu ‘alayhi wa-sallam). 
They curse the Companions and declare them to be disbelievers, especially Abu Bakr, ‘Umar, ‘Uthman 


and the wives of the Prophet. They also believe that the Quran is incomplete. 
44 Nawasib: Those who have hatred towards ‘Ali and the family of the Prophet. 
5 Related by Ibn al-Tabari in al-Sunnah (1/189) and refer to (p. 182). 


IX 


The Mushabbihah are those who go beyond the Hadith. So as for those 
who speak with the Hadith, then they do not increase upon what they hear. 


These are the people of the Sunnah. They only believe in what has come 
in the Hadith; they are the believers. They believe in what the Prophet 


(sallallahu ‘alayhi wa-sallam) came with: the Book and the Sunnah. 


[5] The Prohibition of Using Terms That Are Not Found in the Qur’an or the 


Sunnah in Matters of Creed 
Shaykh al-Islam Ibn Taymiyyah (may Allah have mercy on him) said: 


Verily the great Imams used to forbid the usage of doubtful innovated 
ambiguous terms. In them, the truth is covered with falsehood, along with 
that, it causes doubt and differing and tribulation, which are in opposition 
to the narrated terminology, and those terms whose meanings have not 
been fully explained. So, whatever is narrated can be made familiar, and 
whatever is known can be made known. As Imam Malik said, ‘If there 
is little knowledge, futility emerges, and if there are few narrations, the 
desires increase.’ So if a word is neither textually proven nor is its meaning 


known to the intellect, then it is useless and full of desires...” 


© Related by Isma‘ll ibn Fad] in al-Hujjah (32/b) with an authentic chain of narrators, 

” Dar’u Ta‘arud al-‘Aql wa-al-Naql (1/271). A further example of this can be seen when Shaykh al- 
Islam Ibn Taymiyyah was discussing the issue of attributing a jihah (direction) to Allah. He says in 
Minhaj al-Sunnah (1/216): 


The people have three sayings about the application of the word jihah. A group negates it, 
another affirms it and the other explains the matter: and this divergence is found amongst 


the affirmers of the Attributes of the companions of the four Imams and their likes. 


The dispute of the People of Hadith and Sunnah, however, regarding the denial and 
affirmation of it is a dispute regarding the word itself, it is not a dispute concerning the 


meaning. For this reason, a group from the companions of Ahmad, such as Taymis, al-Qadi 
in one of his two sayings negates it, and another group the majority of which affirm it, and 


this is also the second of the two sayings of al-Qadi. This [difference] is because the word 
jihah [direction] sometimes refers to that which exists and can sometimes refer to that which 
does not exist. It is also known that there is nothing in existence save the Creator and the 
created. So when something that exists that is other than Allah is intended by the word jihah, 
it is from the creation of Allah, and nothing from the creation surrounds or encompasses 
Allah, the Most High. And if by jihah [direction] something which does not exist is intended, 


and that is whatever is above the world, then there is nothing above it save Allah alone. 


Shaykh al-Islam also said in the course of this topic: “Indeed the term jism [body], a‘radh [organs], 
mutahayyiz [extent] are newly invented terminologies. We have mentioned many a time before that 
the Salaf and the Imams have not spoken about such things—neither by way of negation, nor by way 
of affirmation. Rather they declared those who spoke about such a matter to be innovators, and went 


to great lengths to censure them. 


This is what has repeatedly been affirmed by Shaykh al-Islam (may Allah have mercy on him) in many 
of his books, such as: Sharh Hadith al-Nuziil (p. 69-76), Majmii‘ al-Fatawi (3 / 306-310, 13 /304-305), Minhaj 
al-Sunnah al-Nabawiyyah (2/134-135, 192, 198-200, 527). Indeed, in Sharh Hadith al-Nuzil, Shaykh al- 
Islam has labelled ascribing Allah with the term jism, by saying: 


It is an innovation in the Shari‘ah, a corruption of the language, and a contradiction to (sound) 
intellect. Rather, it is repudiated by the Shari‘ah, the language and the (sound) intellect. And 
from them, Shaykh al-Islam mentions the intended meaning of ascribing Allah with the term 
jism, by saying, ‘Whosoever alleges that the Lord is a jism—with the meaning that he accepts 
division, separation and partition (for Allah)—then he is the most disbelieving of people 
and the most ignorant. Indeed, his statement is more evil than the one who says that Allah 
has a son—with them meaning that a part of Him split and thus became His son [Al-Asalah 


magazine (issue 4/p. 54-55)]. See also his Rudiid wa-al-Ta‘agqqubat (p. 21-23). 
And he also says in Bayan Talbis al-Jahmiyyah (1/442), in regards to the usage of the term hadd (limit): 


These words that he mentioned would be applicable if they had said that He has an Attribute 
and it is hadd, as suggested by this person who tries to refute them. This has not been said by 
anyone and neither would any intelligent person say this, for this statement has no reality to 
it due to there not existing a single Attribute from the Attributes that He is described with, 
such as a Hand or Knowledge, that has been specified as hadd. All that is meant here is what 
distinguishes something from something else with regards to its description and measure as 
is well known of the word hadd when dealing with the clearly defined things. For example it 


is said: the hadd of man, meaning those characteristics that distinguish him as being a man. 


XI 


Author’s Introduction 


Verily all praise is for Allah, we praise Him, seek His aid, guidance, and 
forgiveness; and we seek refuge in Allah from the evils of our selves and from 
the bad (consequences) of our actions. Whosoever Allah guides, then none can 
misguide him, and whosoever He misguides, then there can be no guide for him. 
I testify that there is no deity worthy of worship except Allah alone, and I testify 


that Muhammad is His servant and Messenger. 


O you who believe! Fear Allah as He should be feared and die not except as 


Muslims. 
[Surah Ali-‘Imran, 3:102] 
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O people! Fear your Lord who created you from a single soul and created its 
wife from it, and from them both He created many men and women. And fear 
Allah through whom you demand your mutual [rights] and [do not cut the 
relations of] the wombs. Verily Allah is ever an All-Watcher over you. 


[Stirah al-Nisa’, 4:1] 
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O you who believe! Say a word that is straight and to the point; your actions 


will be rectified for you and your sins will be forgiven. And whosoever obeys 
Allah and His Messenger, then he has indeed achieved a great achievement. 
[Surah al-Ahzab, 33:70-71] 


To proceed: I completed extensive research to attain a doctorate in the Foundations 
of the Religion According to Imam Abu Hanifah, may Allah the Exalted have 
mercy on him, and I included in it a brief synopsis of the creed of the (other) three 
Imams: Malik, al-Shafi and Ahmad, when some distinguished people requested 
me to publish a separate book on the creed of these three Imams. So to make it 
more complete, including all four Imams, I felt that I should add to what I have 
mentioned, a brief synopsis of the creed of Imam Abt Hanifah, summarized 
from my more extensive work, including his creed with regards to tawhid, Qadar 
(Divine Pre-Decree), iman (faith), the Companions, and his position on theological 


rhetoric. 


And I ask Allah to make this action sincerely for His Noble Face, and that He 
grants us all success in attaining the guidance of His Book and in proceeding upon 
the Sunnah of His Messenger (sallallahu ‘alayhi wa-sallam). Allah is behind the 


intention, and He is sufficient for us and a fine Caretaker. 


And the conclusion of our call is: All praise is due to Allah, the Lord of all that 


exists. 


Muhammad ibn ‘Abd al-Rahman al-Khumayyis 


Section One: 


The Creed of the Four Imams Is a Single Creed 
in All Foundational Matters of the Religion, with the 


Exception of the Issue of Iman 


The creed of the four Imams—Abt Hanifah (d. an 150), Malik (d. an 179), al-Shafia 
(d. AH 204) and Ahmad (d. aH 241)—is what the Book and the Sunnah speak of, and 
what the Companions and those who followed them in righteousness were upon. 
And there is no disagreement between these Imams, all praise is due to Allah, in 


the fundamental matters of belief; rather, they are in agreement concerning the 


1 Translator: Imam Ibn Abi al-‘Izz al-Hanafi (d. AH 729), may Allah have mercy on him, said: 


Knowledge of the fundamentals of the Religion is the most noble branch of knowledge, since 
the excellence of a certain type of knowledge depends upon what it is concerned with, and 
this is the greater fiqh [understanding], which is why Imam Abu Hanifah (d. an 150), may 
Allah have mercy on him, called that which he compiled concerning Usul al-Din, ‘al-Figh 
al-Akbar’ [the greatest fiqh]. The need of the servants for this knowledge is greater than 
every other need, and it is the most necessary of all things for them, since there is no life 
for the hearts, nor any delight, nor any tranquillity, except through knowing their Lord, the 
One to be worshipped, their Creator—with His Names, His Attributes and His Actions, and 
that He, along with all that—is more beloved to the person than anything else. So man’s 
striving is with regards to everything that will draw him nearer to Allah, to the exclusion of 


the creation. 


However, it is impossible for the minds to come to know and understand all that in detail, 
so the Most Merciful, the Most Majestic—from His mercy—sent messengers to teach that 
and call to it, and to give good news to those who accept their call and to warn those who 
reject it. The key to their call and the essence of their message was the servant’s drawing 
closer to Allah, the Most Perfect, through His Names, Attributes and Actions, since all that 
the messengers were ordered with is built upon this. This then is followed by two great 
principles: 
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Attributes of the Lord, and that faith (Iman) is undoubtedly an affirmation of the 
heart and the tongue. Furthermore, they refuted the people of theological rhetoric, 


like the Jahmiyyah? and others who were affected by Greek philosophy and other 


schools of rhetoric. 
Shaykh al-Islam Ibn Taymiyyah (d. aH 728) said: 


However, from the mercy of Allah to His servants is that He gave them 
Imams who spoke truthfully to the ummah, like the four Imams and 
others, who used to refute the statements of the people of theological 
rhetoric, like the Jahmiyyah. They refuted their positions on the Qur’an, 
iman, and the Attributes of the Lord. And they were in agreement about 
what the Salaf were upon: that Allah will be seen in the Hereafter, and 
that the Qur’an is the word of Allah, not a created thing, and that faith is 
undoubtedly an affirmation of the heart and the tongue.* 


And he said: 


Firstly: Knowing the path that leads to Him and that is the Shari‘ah which comprises His 
orders and prohibitions. 
Secondly: That those following the path know what lies in store for them, which is endless 
bliss. So the people who know God best are the ones who best follow the way to Him; and 
know best what lies at the end of the way.” (Sharh al-‘Agidah al-Tahiwiyyah p. 69). 
? Translator: The Jahmiyyah are the followers of Jahm ibn Safwan, who unleashed upon this ummah 
the horrific innovation of ta‘til (denial of Allah’s Attributes) either directly, or by twisting the meaning 
of Hand of Allah to mean: His power or generosity. They also deny that Allah is above the creation, 
above His Throne, as well as holding the belief that Paradise and Hellfire are not everlasting. Refer to 
al-Radd ‘ald al-Jahmiyyah by Imam Ahmad, and also al-Darimi and al-Ibanah (p.141) of Abt al-Hasan al- 
Ash‘ari. It is also noteworthy to refer to Siyar A‘lam al-Nubala@? (11/ 169-171) of al-Dhahabi. 
’ Translator: Imam al-Shafii (d. AH 204) said: “My ruling regarding the people of theological rhetoric 
is that they should be beaten with palm leaves and shoes and be paraded amongst the kinsfolk and the 
tribes with it being announced, ‘This is the reward of the one who abandons the Book and the Sunnah 
and turns to theological rhetoric.’” Refer to Sharh al-Agidah al-Tahawiyyah of Ibn Abi al-‘Izz, (p. 75). 
Refer to Sharh al-Sunnah (1/218) of Imam al-Baghawi. 
4 Kitab al-Iman (p. 350-351) with the commentary of Muhammad al-Harras. 
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Verily all of the famous Imams affirmed the Attributes of Allah the 
Exalted, and they said that the Qur°’an was the word of Allah, it was not 
created, and they said that Allah will be seen in the Hereafter. This is the 
way of the Companions and those who followed them in goodness, from 


the family of the Prophet and the rest, and this is the way of the Imams of 
the people, like Malik ibn Anas (d. AH 179), al-Thawri (d. aH 161), Layth 
ibn Sa‘d (d. AH 175), al-Awza‘l (d. AH 157), Abti Hanifah, al-Shafii and 
Ahmad.° 


Shaykh al-Islam Ibn Taymiyyah was asked about the creed of al-Shafii, so he said: 


The creed of al-Shafit (may Allah be pleased with him) and the creed 
of the Salaf of the ummah, such as Malik, al-Thawri, al-Awza‘4, Ibn al- 
Mubarak (d. AH 181), Ahmad ibn Hanbal, and Ishaq ibn Rahawayh (d. au 
238) is the creed of the scholars whom they followed like Fudayl ibn ‘Tyad 
(d. AH 187), Abu Sulayman al-Darani, Sahl ibn Sa‘d al-Tustari (d. AH 283), 
and others. There was no disagreement between these Imams and their 
likes over the principles of the Religion, and likewise Abu Hanifah (may 
Allah have mercy upon him). The [same] creed is authentically relayed 
from him in tawhid, Qadar [Divine Pre-decree], and the likes. He is in 
agreement with the creed of those Imams: what the Companions and 
those who followed them in goodness were upon, and it is what the Book 
and the Sunnah speak of.° 


This is also what al-‘Allamah, Siddiq Hasan Khan chose when he said: 


So our way is the way of the Salaf, which is affirmation [ithbat without 
tashbih [claiming that Allah’s Attributes resemble those of the creation]; 
tanzih [glorification] without ta‘til [denying the attribute]. It is the way 
of the Imams of Islam, like Malik, al-ShafiS, al-Thawrni, Ibn al-Mubarak, 


> Minhaj al-Sunnah (2/106) of Ibn Taymiyyah. 
6 Majmii< al-Fatawi (5/256). 


Imam Ahmad, and others. There is no disagreement between these Imams 


in the foundations of the Religion.” Such is the case with Abu Hanifah 
(may Allah have mercy on him) because the creed that is authentically 


reported from him is in agreement with the creed of these Imams, and it is 
that which the Book and the Sunnah speak of.* 


So here are some of the statements of the four Imams of the people: Abt Hanifah, 
Malik, al-Shafil and Ahmad, regarding what they believed about the foundational 


matters of the Religion, along with their stance on theological rhetoric. 


” Translator: The significance of the creed of the four Imams being one single creed is only realized 


fully when one sees that Allah has commanded us to be upon one path. Refer to "Appendix Two: The 
Path is One". 


§ Qutf al-Thamar (p. 47-48) of Siddiq Hasan Khan. 
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Section Two: 
The Creed of Imam Abit Hanifah 
(d. AH 150) 


[A]: Statements of Imam Abt Hanifah Concerning Tawhid 


Firstly, his belief concerning the oneness of Allah, an explanation of the legislated 
manner of tawassul (drawing near to Allah), and a refutation of the innovated 


forms of tawassul: 


1. Imam Abu Hanifah said, “It is not befitting for anyone to call upon Him, 
except by Him, and with the supplications He has permitted and ordered. This is 


understood from His statement: 


23 Be ane We ie" Vat ie Se #2 
id Optort od lad LQ 13,636 223 Aes | als 
Ogle NSIT & Oy ato sles 
And the most Beautiful Names belong to Allah, so call upon Him by them, and 
leave the company of those who deny His Names. They will be requited for 
what they used to do.” 


[Sarah al-A‘raf, 7:180].1 


2. Abu Hanifah said, “It is detested for the supplicator to say, ‘I ask You by the 
right of so-and-so,’ or, ‘By the right of Your prophets and messengers, or ‘by the 


WW» 


right of the Sacred House and the Sacred Sanctuary. 


1 gl-Durr al-Mukhtar ma‘a Hashiyah Radd al-Muhtar (6/396-397). 
2 Sharh al-‘Agidah al-Tahawiyyah (p. 234), It haf al-Sadah al-Mustagim (2/285), and Sharh Figh al-Akbar (p. 
198) of al-Qari. 


3. And Abt Hanifah said, “It is not befitting for anyone to call upon Allah, except 


by Him, and I detest that one says: ‘By the junctures of Honour from your Throne,” 


TIN 4 


or ‘By the Right of Your creation. 


Secondly is his position on the affirmation of the Attributes (of Allah) and a 
refutation of the Jahmiyyah: | 


4. And he said: 


Allah is not to be described with the attributes of the creation. His Anger 
and His Pleasure are two Attributes from His Attributes, without inquiry 
into their specific details, and this is the statement of Ahi al-Sunnah wa- 
al-Jama‘ah. He becomes angry, and He becomes pleased; and it is not to 
be said: His Anger is His Punishment, and His Pleasure is His Reward. 
We describe Him as He has described Himself: One, Eternal, He does not 
beget, nor is He begotten, and there is none equal to Him, the Ever-Living, 
All-Capable, All-Hearing, Ever-Watchful, All-Knowing. The Hand of 
Allah is above their hands. It is not like the hands of His creation, and His 


Face is not like the faces of His creation.® 


> It was hated by Imam Abu Hanifah and Muhammad ibn al-Hasan that a man say in his 
supplication, “O Allah, verily I ask you by a juncture of Honour from Your Throne,’ due 
to the absence of a text to permit it. As for Abu Yisuf, then indeed he permitted it due 
to a text from the Sunnah, wherein it was reported that the Prophet (sallallahu ‘alayhi 
wa-sallam) said in his supplication, ‘O Allah, verily I ask you by the junctures of Honour from 
Your Throne, and by the utmost degree of mercy from your Book.” This Hadith is related by 
al-Bayhaqi (9/382) in “The Book of Supplications,” as found in al-Binayah (9/382) and Nasb al- 
Rayah (4/272). Three defects are found in the chain: [i] Dawtid ibn Abi ‘Asim did not hear from 
Ibn Mas‘ud; [ii] ‘Abd al-Malik ibn Jurayj is mudallis (one who fails to mention who he actually 
took the narration from) and he attributes narrations directly to the Prophet (sallallahu ‘alayhi 
wa-sallam) often without mentioning the Companion he heard from; [iii] ‘Umar ibn Hartn was 
accused of lying. Due to that, Ibn al-Jawzi, as is found in al-Biniyah (9/382), said, “This Hadith is 
fabricated without a doubt, and its chain is futile, as you can see.” Refer to Tahthib al-Tahthib (3/189), 
(6/405), and (7/501). 

4 al-Figh al-Absat (p. 56). 

5 Tbid (p. 56). 
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5. And he said: 


And He has a Hand, a Face, and an Essence [Dhat], as Allah the Exalted 
mentions in the Qur’an. So whatever Allah the Exalted mentioned in 
the Qur’an in regards to the Face, Hand, and Essence, then these are His 
Attributes without inquiry [about their specific details]. And it is not 
to be said that His Hand is His Power or His Bounty, because this is a 
nullification of the Attribute. Furthermore, it is the position of the people 
who deny Qadar and the Mut‘tazilah.° 


6. And he said, “It is not befitting for anyone to say anything about the Essence 
[Dhat] of Allah [from his opinions]. Rather, one must describe Him with what He 
described Himself, and not to say anything about Allah based upon his opinion. 
Blessed and Exalted is Allah, Lord Of the Worlds.”’ 


7. And when he was asked about the Divine Descent (Nuztl), he said, “He 


TIN: 


descends, without asking ‘how. 


8. And Abt Hanifah said, “And Allah the Exalted is called upon while one faces 
upwards, not downwards, because to address something below you shows that 
it does not have Rububiyyah [Lordship] and Ulthiyyah [Divinity] in any way.” 


9. And he said: 


Pe A | HE PR Ree Se. eae EL Jer Be Se, Gas 
“Al gh olin) 9 Ay gle aod : JAY 9 6 ty Cay gy” 


“And He becomes Angry and He becomes Pleased, and it is not to be said: His 


6 al-Figh al-Akbar (p. 302). 

7 Sharh al-°Agidah al-Tahawiyyah (2/327) with the checking of Dr. al-Turki, Jal@ al-“Aynayn (p. 368). 

8 ¢Agidah al-Salaf wa-as'hab al-Hadith (p. 42) and al-Asma@ wa-al-Sifat (p. 456) of al-Bayhaqi, and al- 
Kawthari was silent about it. And also refer to Sharh al-‘Agidah al-Tahawiyyah (p. 245) with the 
authentication of al-Albani, and Sharh al-Figh al-Akbar (p. 60) of al-Qari. 

? al-Figh al-Absat (p. 51). . ; 


Anger means His Punishment, and His Pleasure means His Reward.” 


10. And he said, “And no likeness is to be drawn between Him and any of the 
things from His creation, nor does He resemble His creation. He always had and 


will have His Names and Attributes.”" 


11. And he said, “And His Attributes are not like the attributes of the creation, His 
Knowledge is not like our knowledge, His Capability is not like our capability, His 
Sight is not like our sight, His Hearing is not like our hearing, and His Speech is 


not like our speech.”” 


12. And he said, “Allah the Exalted is not to be described with the attributes of the 


creation.” ® 


13. And he said, “Whoever has described Allah with a description specific to 


human beings has indeed disbelieved.”" 
14. And he said: 


His Attributes are either permanent Attributes or chosen Actions. As for 
the permanent Attributes, then they are [the likes of] Life, Capability, 
Knowledge, Hearing, Sight, and Iradah [Will]. As for the chosen Actions, 
then they are [the likes of] creating specific things, providing specific kinds 
of sustenance, fashioning specific things, introducing new kinds of Creation 
and producing them, and other Attributes related to [His] Actions. He does 


not cease to be described with these Names and [permanent] Attributes.® 


10 q]-Figh al-Absat (p. 56), and the checker of the book, al-Kawthari, was silent about it. 
1 gl-Figh al-Akbar (p. 301). 

? Tbid (p. 302). 

8 Thid (p. 56). 

14 ql-°Agidah al-Tahawiyyah (p. 25) with the notes of al-Albani. 

15 ql-Figh al-Akbar (p. 301). 


Editor: For more information about Allah’s permanent Attributes and His chosen Actions, refer 
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15. And he said, “Allah is always described with actions, and His Actions are 
eternal Attributes. And Allah the Exalted is the one who does the Action, and His 


Actions are eternal Attributes.’* That which is a result of the Action is created, 
however the Action of Allah the Exalted is not created.” 


16. And he said, “Whoever says, ‘I do not know whether my Lord is above the 
sky, or on earth,’ has indeed disbelieved. Likewise, whoever says: ‘He is above the 
Throne, but I do not know whether the Throne is in the sky or on earth’ [has also 


disbelieved].”" 
17. A woman asked him, “Where is your Lord whom you worship?” 

So he said, “Verily Allah the Exalted is above the sky [fi-sama’], not on earth.” 
Then aman said to him, “What do you say about the statement of Allah the Exalted: 
° , Pe ee ae 
one Saw, 

And He is with you.” 


[Surah al-Hadid, 57:4] 


He said, “It is like when you write to someone, ‘Verily I am with you,’ while you 


are absent from him.” 


to: Exemplary Foundations Concerning the Beautiful Names and Attributes of Allah (p.56-57) by Shaykh 
Muhammad ibn Salih al-“Uthaymin, TROID Publications. 

16 Editor: This repetition is found in the original Arabic source. 

1 al-Figh al-Akbar (p. 301). 

'8 al-Figh al-Absat (p. 46). And the likes of this wording was quoted by Shaykh al-Islam Ibn Taymiyyah 
in Majmi‘ al-Fataiwi (5/48), Ibn al-Qayyim in Jjtima‘ al-Juytsh al-Islamiyyah (p. 139), al-Dhahabi in 
al-°Ulu (p. 101-102), Ibn Qudamah in al-“Ulu (p. 116), and Ibn ‘Abd al-Izz in Sharh al-Tahawiyyah (p. 
301). 

9 gl-Asma@? wa-al-Sifat (p.429) 


Editor: The manner in which Allah is with His Servants is not like the way a person says to another, 
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18. And likewise he said, “The Hand of Allah is above their hands, not like the 


hands of His creations.” 


19. And he said, “Verily Allah is free from all imperfection, and Exalted, 


° : ee ae 
And He is with you. 
[Surah al-Hadid, 57:4].” 


He said, “He is like when you write to a man, ‘Verily Iam with you,’ whilst you 


are absent from him.”””! 


20. And he said, “Indeed He spoke to Musa (peace be upon him), and it was not 
that he (Musa) spoke to Him.”” 


21. And he said, “And He spoke with His Speech, and His Speech is an eternal 
Attribute.”” 


“I am with you,” in his absence, may Allah be exalted. This kind of an example is used to explain 
the concept of ma‘iyyah (one thing being with another). Allah’s Ma‘iyyah is not like the ma‘iyyah 
of anything else, as is the case with all His Attributes and Actions. Furthermore, this statement, as 
found in al-Asma? wa-al-Sifat of al-Bayhagi #905 (Maktabah al-Sawadi, Jeddah) cannot be attributed 
to Abii Hanifah, since Nuh ibn Abi Maryam is the one who relayed it. The scholars of Hadith have 
abandoned his reports, and some of them, like al-Bukhari and al-Hakim, declared him to be a fabricator 
of narrations. (Tahdhib al-Kamial, 7 /368-370). 


For an important clarification of the issue of Ma‘iyyah, read: Exemplary Foundations Concerning the 
Beautiful Names and Attributes of Allah (p.170-185) by Shaykh Muhammad ibn Salih al-“Uthaymin, 
TROID Publications. 

20 gl-Figh al-Absat (p. 56). 

1 al-Asma’ wa-al-Sifat (2/170). 

Editor: Point #19 is a repetition of Point #17 in the original Arabic source as well. 

22 gl-Figh al-Akbar (p. 302). 

23 ql-Figh al-Akbar (p. 301). 
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22. And he said, “And He speaks, [and His Speech is] not like our speech.” 


23. And he said, “And Musé (upon him be peace) heard the Speech of Allah, just 
as Allah the Exalted said, 


FZ a - s&s &4 ¢ Pa e 7 
LISS age AD IS 
And Allah spoke to Misa directly. 
[Surah al-Nisa’, 4:164] 


And indeed Allah the Exalted spoke, and it was not that Musa (upon him be peace) 
spoke (to Allah).”” 


24. And he said: 
Sy pile pS LEG be gree Os gill 289 OS eKe ae Leall Bc alll aS OT? 
o - - 7 so a ad ; ; os 
“dp ray dele alll clue (Jl hts 
“And the Qur’an is the Speech of Allah; it is written upon the pages, preserved 


in the hearts, recited upon the tongues, and [it was] revealed to the Prophet 


(sallallahu ‘alayhi wa-sallam).”* 
25. And he said, “And the Qur’an is not created.””” 


[B]: Statements of Imam Abi Hanifah Concerning Qadar 


1. A man came to Abti Hanifah wanting to argue with him about Qadar (Divine 
Pre-Decree), so he said to him, “Do you not know that the one who looks into 


Qadar is like the one who looks at the sun with his bare eyes? The more you look 


N 


4 gl-Figh al-Akbar (p. 301). 
5 Ibid (p. 302). 
6 Ibid (p. 301). 
7 bid (p. 301). 


nN 


Ny 
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into it, the more confused you become.”” 


2. Imam Abu Hanifah used to say, “Allah the Exalted was eternally knowledgeable 


of all things before they even existed.” 


3. And he said, “Allah knows the condition of the absentee in his absence, and 
He knows what his condition would be if he were present. And Allah knows the 
condition of the one who is present in his presence, and He knows what it would 


be like in his non-existence.” 


4. Imam Abt Hanifah used to say, “And His Divine Pre-Decree [Qadar] is in the 
Preserved Tablet [al-Lawh al-Mahfuz].”* | 


5. And he said, “And we affirm that Allah the Exalted commanded the Pen to 
write. So the Pen said, ‘What shall I write, O my Lord?’ So Allah the Exalted said, 


‘Write what will happen up until the Day of Judgement,’ as in the statement of 
Allah the Exalted: 


Py, Ki (te 3 Ce 7 dA . . 3 ee ee t dA 
COV Gatine pS 5 ptr ISG KOVR wel  ogled ceed JS 
And everything that they do is in Records. 


And everything, small and large, is written.” 
[Sarah al-Qamar, 54:52-53].” 


6. Imam Abu Hanifah said, “There is nothing in this world nor in the Hereafter, 
except that He willed it.” 


*® Qal@id “Ugid al-“Uqyan (q/77/b). 
29 al-Figh al-Akbar (p. 302-303). 

% Tbid (p. 302-303). 

31 [bid (p. 302). 

32 al-Wasiyyah (p. 21). 

8 al-Figh al-Akbar (p. 302). 
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7. Imam Abu Hanifah said, “Allah created things from nothing.” 


8. And he said, “And Allah the Exalted was the Creator before He created 
[anything].”* 


9. And he said, “We affirm that the servant is created, and he has deeds, beliefs, 
and knowledge. So since the performer of the action is created, then his actions 


have more of a right to be considered created.”* 


10. And he said, “All of the actions of the people, their movements, and even their 
moments of rest, are their true actions [subject to reward or punishment]. And 
Allah the Exalted has created them, and they only occur by His Will, Knowledge, 
Pre-Destination [Qada‘], and Pre-Decree [Qadar].”” 


11. Imam Abu Hanifah said: 


And all the deeds of the servants, their movements, and even their 
moments of rest, are literally their actions, and Allah the Exalted created 
them, and all of them are from His Will, Knowledge, Pre-Destination 
[Qada‘], and Pre-Decree [Qadar]. All acts of obedience have been made 
obligatory by the Command of Allah the Exalted, and out of His Love 
[Mahabbah], Pleasure [Rida], Knowledge, Will, His Pre-Destination 
[Qada‘], and His Pre-Decree [Taqdir]. All acts of disobedience take place 
with His Knowledge, Pre-Destination [Qada‘], Pre-Decree [Taqdir], and 
His Will; but not with His Love [Mahabbah], nor with His Pleasure [Rida], 


nor by His Command.* 


34 ql-Figh al-Akbar (p. 302). 

% Tbid (p. 304). 

36 gl-Wasiyyah (p. 14), along with its explanations. 

37 ql-Figh al-Akbar (p. 303). 

88 Ibid (p. 303). 

Editor: A distinction is made here between two types of Allah’s Qadar. One type (Qadar Kawni), is 
made up of everything that happens, good and bad, as nothing takes place without His Decree. The 
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12. And he said: 


Allah the Exalted created the creation free of any kufr [disbelief] or iman 
[faith]. Then He spoke to them, commanded them, and prohibited them. 
So those who disbelieved did so by their own action, rejection, and denial 
of the truth, so Allah the Exalted abandoned them [to misguidance]. And 
those who believed did so by their own action, affirmation and attestation, 


having been aided and granted success by Allah the Exalted.” 
13. And he said: 


And He caused the progeny of Adam to come out of his loins as tiny specks. 
Then He gave them intelligence, spoke to them, commanded them to have 
faith, and prohibited them from disbelief. So they affirmed His Lordship, 
and that was their iman, that is the fitrah they are born upon. So whoever 
has disbelieved after that, then indeed he has altered and changed [his 
original testimony]. And whoever has had faith and believed, then indeed 


he has remained firm upon it and consistent.“ 


14. And he said, “And He is the one who ordered and pre-destined things, and 
nothing can occur in this world, nor in the Hereafter, except with His Will, 
Knowledge, Divine Pre-Ordainment, and Pre-Decree, and He has written it all in 
al-Lawh al-Mahfuz [the Preserved Tablet].”” 


15. And he said: 


other (Qadar Shar‘) includes things that Allah loves and orders His Servants to do. Both types have 
been mentioned in this passage. 

* Correction: Allah the Exalted created the creation upon the fitrah (natural inclination) of Islam, as 
Abu Hanifah shall explain in that which is to follow. 

40 al-Figh al-Akbar (p. 302). 

41 Tbid (p. 302). 

2 Ibid (p. 302-303). 
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No one from amongst His creation is compelled to disbelieve, nor to 


have faith. Rather, He created them individually, and iman and kufr are 
the actions of the servants. And Allah the Exalted knows the one who 
disbelieves at the time of his disbelief, and when he believes after that, 
and Allah knows he is a true believer, then He loves him, without His 


Knowledge having changed.” 
[C]: Statements of Imam Abit Hanifah Concerning Iman 
1. He said, “And faith [iman] is affirmation [iqrar] and belief [tasdiq].”“ 


2. And He said, “Iman is a testimony of the tongue along with belief in the heart. 


Verbal testimony alone cannot be iman.”* 
3. And Abu Hanifah said, “And iman does not increase, nor does it decrease.” 


His statements denying the increase and decrease of iman, and his labelling man 
an attestation in the heart and a testimony on the tongue, and that actions are not 
an essential part of iman marks the difference between the creed of Imam Abu 
Hanifah—with regards to iman—and the creed of the rest of the scholars of Islam, 
such as Malik, al-Shafia, Ahmad, Ishaq, al-Bukhari, and the others, and the truth 


is with them. 


The statement of Abu Hanifah here is in opposition to the correct position, while 
he is rewarded in both cases.” Also, Ibn ‘Abd al-Barr and Ibn Abi al-‘Izz mentioned 


things that indicate that Abu Hanifah may have retracted his position, and Allah 


43 ql-Figh al-Akbar (p. 303). 

“4 Tbid (p. 304). 

45 Kitab al-Wasiyyah (p. 2), along with its explanation. 

46 Tbid (p. 3), along with its explanation. 

* Editor: “In both cases” meaning: when he erred as well as when he was correct, he is rewarded due 


to his effort to reach the truth in both cases. 


17 


knows best.*8 


[D]: Statements of Imam Abi Hanifah Concerning the Companions 


1. Imam Abu Hanifah said: 


“se W Spo WN lee Sy lei GS 
“We do not mention any of the Companions of the Messenger (sallallahu ‘alayhi 


wa-sallam), except in a good manner.” 
2. And he said, “And we do not disown any of the Companions of the Messenger 
(sallallahu ‘alayhi wa-sallam), nor do we have allegiance to one of them at the 


expense of others.” 


3. And he used to say: 


aN 
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“The stay of one of them with the Messenger of Allah (sallallahu ‘alayhi 
wa-sallam) for just one hour is better than the righteous actions of one of us done 


throughout his entire lifetime, however long it may be.” 


4. And he said, “And we affirm that the most virtuous people after our Prophet, 
Muhammad (sallallahu ‘alayhi wa-sallam), are: Abu Bakr al-Siddiq, then “Umar, 
then ‘Uthman, then ‘Ali, may Allah bestow His mercy upon all of them.” 


48 Refer to al-Tamhid (9/247) of Ibn ‘Abd al-Barr, and Sharh-°Agidah al-Tahawiyyah (p. 359) of Ibn ‘Abd 
al-‘Izz al-Hanafi. 

9 ql-Figh al-Akbar (p. 304). 

50 gl-Figh al-Absat (p. 40). 

51 Manaqib Abi Hanifah (p. 76). 

52 ql-Wasiyyah (p. 14), along with its explanation. 
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5. And he said, “The most virtuous of the people after the Messenger of Allah 
(sallallahu ‘alayhi wa-sallam) are: Abu Bakr, ‘Umar, ‘Uthman, and ‘Ali. And 


we refrain from mentioning any of the Companions of the Messenger of Allah 


(sallallahu ‘alayhi wa-sallam), except in a favourable way.”* 


[E]: Imam Abi Hanifah’s Forbiddance of Rhetoric and Argumentation in the 


Religion 


1. Imam Abu Hanifah said, “The people of innovation in al-Basrah are many. | 
went there twenty odd times, and sometimes I stayed there for a year or more, or 
perhaps less, under the impression that the knowledge of rhetoric was the greatest 


of sciences.” 4 


2. And he said: 


I used to study rhetoric, to the extent that I became highly skilled in it, 
even a reference point the people referred to. And we used to sit close to 


the circle of Hammad ibn Abi Sulayman. 


Once, a woman came to me, and said, ‘If a man has a wife, who is a slave, 
and wishes to divorce her according to the Sunnah, how should he do it?” 
I did not know what to say, so I commanded her to ask Hammad and to 


return and inform me of his answer. 


So she asked Hammad, and his answer was: ‘He pronounces divorce on 
her one time, when she is not menstruating and he has not had intercourse 
with her since [at least] before her last menses. Then, he leaves her until 
she has gone through two menstrual cycles. Once she has bathed after 


that, then she is allowed to marry other men.’ When she told me this, 


53 As is found in al-Nir al-Lami‘ (section 119/b). 
54 Managib Abi Hanifah (p. 137) of al-Kurdi. 
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I said, ‘I have no need for rhetoric,’ and I took my shoes and sat under 


Hammad.® 


3. And he said, “May Allah curse ‘Amr ibn “Ubayd, for verily he made way for the 


people to become engrossed in theological rhetoric that does not benefit them.”* 


Once, a man asked, “What do you say about the theological rhetoric that the 
people have invented relating to the non-essential characteristics [a°arad] and the 


bodies [ajsam]?” 


He said, “These are the words of the philosophers! Stick to the narrations and the 
way of the Salaf,” and beware of all newly invented affairs, for verily they are 


innovations.” 


4. Hammad, the son of Abii Hanifah, said, “My father (may Allah have mercy on 
him) came to me one day while I was sitting with some people of rhetoric, arguing 


about an issue with raised voices. So when I heard him in the house, I went to him. 


°° Tarikh Baghdad (13/333). 

56 Dhamm al-Kalam (p. 28-31) of al-Harawt. 

*” Translator: When this word (Salaf) occurs in the language, it shows what has past and preceded in 
knowledge, faith, virtue, and goodness. In Lisan al-“Arab (9/159): “And the Salaf are whoever preceded 
from your fathers and your close families, and those who are above you in age and virtue. And the first 
generation is named as such, and the tabi‘tin [the second generation] and the Salaf al-Salih [Righteous 


Predecessors].” 


From this is the statement of the Messenger of Allah (sallallahu ‘alayhi wa-sallam) to his daughter 
Fatimah al-Zahra’ (may Allah be pleased with her), “Verily I am the best predecessor [salaf] for you” 
Related by Muslim (no. 2450). 


Imam al-Awza‘l said, “Make yourselves patient upon the Sunnah; stop where the people stopped; 
speak with what they spoke with; and refrain from that which they refrained from. And follow the 
path of your Righteous Predecessors [Salaf al-Salih], for verily sufficient for you is that which was 
sufficient for them.” Related in al-Shari‘ah (p. 58) of al-Ajurri. [Editor: Footnote abridged.] 

58 Dhamm al-Kalam (194/b). 
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He said to me, ‘O Hammad, who is with you?’ 


I said, ‘So-and-so, so-and-so, and so-and-so,’ naming them to him. 
He asked me, ‘And what are they talking about?’ 


I replied, ‘About such and such an issue.’ 


So he said to me, ‘O Hammad, leave off theological rhetoric!’ I never knew my 


father to be confused or to order something and then later prohibit that very thing. 
So I said to him, ‘O father, didn’t you tell me to learn it [rhetoric]?’ 

He said, ‘Yes, my son, and today I prohibit you from it.’ 

I said, ‘And why is that?’ 


He said, ‘O my son, these people disputing over different issues of rhetoric are 
people that used to be united upon one position and one religion, until Shaytan 
came whispering to them, and spread hatred and differing between them, until 


TINS59 


they all ended up in opposition to one another. 


5. And Abu Hanifah said to Abu Yusuf, “Beware of speaking to the common folk 
about matters of faith by way of rhetoric, since they blindly follow you, and they 


will become pre-occupied with that.” 


So these are some of his statements and beliefs (may Allah have mercy upon 
him) with regards to the principles of the religion, and his position on theological 


rhetoric and those who use it. 


°° Managib Abi Hanifah (p. 183-184) of al-Makki. 
 Tbid (p. 373) of al-Makki. 
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Section Three: 
The Creed of Imam Malik ibn Anas 
(d. au 179) 


[A]: His Statements Concerning Tawhid 


1. It is related by al-Harawi from al-Shafid, that he said: “Malik was asked 
about theological rhetoric and tawhid. He replied, ‘It is inconceivable to suggest 
that the Prophet (sallallahu ‘alayhi wa-sallam) taught his ummah about the 
manners of cleansing themselves after using the toilet, yet he did not teach them 


tawhid.! Tawhid is what the Prophet (sallallahu ‘alayhi wa-sallam) spoke of: 


a 


(Co YY YY Ng) 58s > oll JoUF of Syl y) 
I have been commanded to fight the people until they say: There is no deity 


WM 


worthy of worship besides Allah... 


‘Translator: Abu Dharr (may Allah be pleased with him) said, “Indeed the Messenger of Allah 
(sallallahu ‘alayhi wa-sallam) passed away, and there is not a bird flapping its wings in the sky, except 
that he mentioned to us something about it.” Related by Ahmad (5/153), al-Taydlasi (no. 479) and al- 


Tabarani in al-Kabir (no. 1647). Its chain is authentic. 


Salman al-Farisi (may Allah be pleased with him) narrated that it was said to him, “Your Prophet 
(sallallahu ‘alayhi wa-sallam) has taught you everything, even how to relieve yourselves?” So he said 
to them, “Yes indeed! And he has prohibited us from facing the qiblah [direction of prayer] whilst 
relieving ourselves...” Related by Muslim (1/152) and Ahmad (no. 8). 

2 Related by al-Bukhari (3/262), Muslim (1/51) and al-Nasa@’i (5/14). All of them relate it by way of 
“Ubaydullah ibn [‘Abdillah ibn] ‘Utbah ibn Mas‘ud from Abu Hurayrah. And Abi Dawiid (3/101) 
related it from Abt Salih from Abt Hurayrah. [Editor: Misprint in Arabic source corrected]. 
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So whatever protects one’s wealth and blood (based on this Hadith) is the reality 
of tawhid.* 


2. And al-Daraqutni (d. AH 385), may Allah have mercy on him, relates from Walid 
ibn Muslim who said, “I asked Malik, al-Thawri (d. aH 161), al-Awza‘Ql (d. an 157), 
and al-Layth ibn Sa‘d about the narrations concerning the Attributes. They all said: 


a 
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«le [US] Lag 


MMs 


‘Pass them on [as] they have come. 


3. And Ibn “Abd al-Barr said, “Malik was asked, ‘Will Allah be seen on the Day of 
Judgement?’ So he said, ‘Yes. Allah says: 


es Gene ym hg 
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And some faces shall be shining and radiant upon that day, 
looking at their Lord. 
[Surah al-Qiyamah, 75:22] 


And He said about another people: 


<\ 
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No! Verily they shall be veiled from their Lord upon that day.’” 
[Strah al-Mutaffifin, 83:15]¢ 


° Editor: The rest of the Hadith mentions prayer, and zakah, and, “Whoever does that, then his blood 
and property are safe from me...” 

4 Dhamm al-Kalam (q/210). 

> This narration is related by al-Daraqutni in al-Sifat (p. 75) and by al-Ajurri in al-Shari‘ah (p. 314) 
and by al-Bayhaqi in al-I°tigad (p. 118) and Ibn “Abd al-Barr in al-Tamhid (7/149). [Editor: Misprint in 
Arabic source corrected. | 

® al-Ingita‘ (p. 36). 
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And al-Qadi ‘Iyad relates in Tartib al-Madarik from Ibn Nafi® and Ash‘hab, that 
they both said, while one added more than the other, ‘O Aba ‘Abdillah, And some 
faces shall be shining and radiant upon that day, looking at their Lord, will they 
be looking towards Allah?’ 


He (Malik) said, “Yes, with their own two eyes.” 


So one of them said to him, “There are some people who say that Allah cannot be 


looked at, and that ‘to look at Him’ really means: looking forward to the reward.” 


He said, “They have lied, rather Allah will be seen. Have you not heard the 


statement of Musa (upon him be peace): 


ge a @ Z re 
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Lord, I wish to look at You. 
[Surah al-A‘raf, 7:143] 


So do you hold that Mus4 would ask his Lord for something impossible? Allah 


said: 


SB o 
You will not [be able to] see Me.” 
[Surah al-A‘raf, 7:143] 


This refers to this worldly life, because it will come to an end, and things that come 
to an end shall not see something that does not come to an end. However, when 
they reach the place of unending life, they will look using what is unending (their 
eyesight) at what is eternal (Allah). And Allah said: 


2) 
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No! Verily they will be =e from their Lord upon that day.” 
[Surah al-Mutaffifin, 83:15] 


4. And Abu Nu‘aym relates from Ja‘far ibn ‘Abdillah who said, “We were with 
Malik ibn Anas when a man came and said, ‘O Aba SAbdillah: 


770 & oe i- *§ o> o*€ 
The Most Merciful has ascended above His Throne. 
[Surah Ta Ha, 20:5] 


How did He ascend?’ So anger overcame Malik’ like none had ever seen from him. 
He looked down at the ground and scratched it with a piece of wood he was holding 
until he began to sweat profusely. Then he raised his head and tossed the wood 
aside, and said, “The specific details are incomprehensible, however ascending is 


something not unknown,’ having faith in it is obligatory, and questioning about 


” Refer to Lisan al-‘Arab (3 / 446). 

*Translator: Rabi‘ah al-Ra’y (d. an 136) said, “Istiwd is not unknown, and its modality is 
incomprehensible, and from Allah is the Message, upon the Messenger is to convey, and upon us is to 
affirm.” Related by al-Lalaka@i (no. 665). 


Shaykh al-Islam Ibn Taymiyyah said in al-Fatawi al-Hamawiyyah (p. 109): 


So the statement of Rabi‘ah and Malik, ‘Istiwd is not unknown,’ agrees with the statement 
of the rest, ‘Pass them on as they have come, without asking how.” So they have denied 
having knowledge of the modality, yet they have not negated the reality of the Attribute. 
And if the people were to believe in the wording only, without understanding its meaning 
the way that Allah intended it, they would have said, ‘Istiwa’ is not known, and the modality 
is incomprehensible.’ And they would have said, ‘Pass them on as they have come, without 
asking how, since ‘Istiwa’ at that moment, cannot be known. Rather, it is unknown at the 


level of linguistic words!’ 


And also, they would not be in need of negating the knowledge of the modality when 


the meaning of the word is not understood, they would only be in need of negating the 
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it is an innovation. And I believe that you are a person of innovation.’ He then 


ordered him out, and he was removed.”? 


5. And Abu Nu‘aym relates from Yahya ibn al-Rabi‘ who said, “I was with Malik 
ibn Anas when aman came to him and said, ‘O Aba “Abdillah, what is your position 


on someone who says the Qur’an is created?’ Malik replied, ‘[This questioner is] a 


TIN 


heretic [zindigq]"”, so kill him. 


Then he said, “O Aba ‘Abdillah, I have only mentioned something that I heard 


knowledge of the modality if the Attributes are affirmed. And also, the one who negates 
some of the Attributes, or all of them, then he is not in need of saying, ‘without asking how.’ 
So whosoever says, ‘Allah is not above the Throne,’ he is not in need of saying, ‘without 
asking how.’ So if the madh’hab of the Salaf had actually been to negate the Attributes, then 
why would they have said, ‘and without asking how?’ 


And also their statement, ‘Pass them on as they have come,’ necessitates a remaining 
indication of what it is. So the fact that it has come as a wording indicates a meaning. So if 
negation of these Attributes was to be indicated, then it would have been obligatory to say, 
‘Pass on the wording with the belief that the understanding is not the intended meaning,’ or, 
‘Pass on their wordings along with the belief that Allah is not truly to be described with what 
this indicates.’ So at that moment, you have passed them on as they came, and therefore it 
cannot be said, ‘and do not ask how.’ So, modality must be negated from that which is not 


confirmed linguistically from the statement. 


? Related in al-Hilyah (6/325-326), and it is also related by al-Sabuni in ‘Agidah al-Salaf wa-As hab al- 
Hadith (p. 17-18) by way of Ja‘far ibn ‘Abdillah from Malik, and Ibn ‘Abd al-Barr in al-Tamhid (7/151) 
by way of ‘Abdullah ibn Nafi* from Malik, and al-Bayhaqi in al-Asma? wa-al-Sifat (p. 408) by way of 
“Abdullah ibn Wahb from Malik. Ibn Hajar said in Fat 7: al-Bari (13 /406-407) that its chain of narrators 
is hasan (good). And it was authenticated by al-Dhahabt in al-°Uli (p. 103). 

10 al-Zindiq: It is a word that came into Arabic from Persian. It was first used by the Muslims to refer 
to those who believe in two origins: light and darkness, like the Manawiyyah and others. Then its 
meaning, according to their usage, evolved to include those who believe in reincarnation, atheists, and 
anyone else who had misguided beliefs. Then it began to be applied to doubt spreaders and anyone 
who deviated from the rulings of the religion in beliefs or actions. Refer to al-Mawsii‘at al-Muyassarah 
(1/929), and Tarikh al-Ilhad (p. 14-32) of ‘Abd al-Rahman Badawi. 

41 Editor: Carrying out Islamic punishments for blasphemy, apostasy, and the likes is only done in a 


land ruled by Islam, by the Imam of the Muslims or one of his official representatives. 
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[from others]. He [Malik] said, “You are the first person I ever heard this from.’ 


Then he explained the gravity of the statement.”” 


6. And it is related by Ibn ‘Abd al-Barr from “Abdullah ibn Nafi® who said, “Malik 


ibn Anas used to say, ‘Whoever says that the Qur’an is created, he is to be beaten 


7I9N43, 


severely and jailed until he repents. 


7. And it is related by Abu Dawud from ‘Abdullah ibn Nafi* who said, ‘Malik said: 
“Allah is above the sky [fi-al-sama‘]", and His Knowledge is everywhere.” 


[B]: His Statements Concerning Qadar 


1. Abu Nu‘aym relates from Ibn Wahb* who said: I heard Malik saying to someone, 


? Related in al-Hilyah (6/325), and it was related by al-Lalaka’1 in Sharh Usil I°tiqad Ahl al-Sunnah wa-al- 

Jama‘ah (1/249) by way of Abu Muhammad Yahya ibn Khalaf from Malik. And it was also mentioned 

by al-Qadi ‘Tyad in Tartib al-Madarik (1/460). 

8 gl-Ingita® (p. 35) Editor: Islamic punishments are only to be applied in lands under Muslim rule by 
the Imam or one of his official representatives. 

4 Translator: The statement ‘in the sky’ means ‘above the sky’ and this is known in the Arabic language. 


Similar usage is found in the statement of Allah the Exalted: 


Sl ent 8 Sabeyy 
So I will crucify you upon [fi] the trunks of palm trees. 
[Surah Ta Ha 20:17] 


That is to say, ‘ald (upon) the trunks of palm trees. And there is His statement: 


GSU 5 Npceald 
And walk upon [fi] its slopes... 
[Surah al-Mulk 67:15] 


That is to say, upon (ala) the mountains in search of provision.’ [Editor: Footnote abridged.] 

'S Related by Abu Dawiid in Mas@il al-Imam Ahmad (p. 263), “Abdullah ibn Ahmad in al-Sunnah (p.11 
of the old printing), and Ibn ‘Abd al-Barr in al-Tamhid (7/138). 

16 He is ‘Abdullah ibn Wahb al-Qurashi. Ibn Hajar said about him, “The faqih [jurist], trustworthy 
[thiqah], a hafiz, a worshipper. He died in the year AH 198. Tagqrib al-Tahdhib (1/460). 
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“Did you ask me yesterday about Qadar?” 


The man said, “Yes.” 


So he said, “Allah the Exalted has said: 
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And if We had wished, We could have given each person his guidance. 
However, the Word from Me took place that I will fill Hell with jinn and 
mankind together. 

[Surah al-Sajdah, 32:13] 


So that which Allah the Exalted has stated must happen.”” 


2. And al-Qadi ‘Iyad said, “Imam Malik was asked about the Qadariyyah: Who are 
they? He replied, ‘The ones who say: He [Allah] did not create sins.’” 


And likewise, he said about the Qadariyyah, “They are those who say that they 
have [unrestricted] ability; if they wish, they will obey, and if they wish, they will 
disobey [with no restrictions from Allah’s Qadar].”* 


3. And it is related by Ibn Abi ‘Asim from Sa‘d ibn ‘Abd al-Jabbar who said, “I 
heard Malik ibn Anas saying, ‘My view concerning them [the Qadariyyah] is 
that they should be made to repent. If they repent, fine; if not, then they are to be 
killed.’”” 


7 ql-Hilyah (6/326). 

18 Tartib al-Madarik (2/48), and refer to Sharh Usiil I*tigqad Ahl al-Sunnah wa-al-Jama‘ah (2/801). 

9 ql-Sunnah (1/87-88) of Ibn Abi ‘Asim, and it is also related by Abu Nu‘aym in al-Hilyah (6/326). 
Editor: Al-Albani calls its chain sahith in Zilal al-Jannah (no. 197). And as mentioned previously, 
carrying out Islamic punishments for blasphemy, apostasy, and other crimes is only done in lands 


ruled by Muslims by the Imam or one of his official representatives. 
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4. And Ibn “Abd al-Barr said, ‘Malik said, “The only ones I have ever seen denying 
Qadar are dim-witted, trivial, and light-headed.” 


5. And Ibn Abi ‘Asim related from Marwan ibn Muhammad al-Tatari who said, “] 


heard about Malik ibn Anas being asked about marriage to a Qadari. So he recited: 


° 


2 
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And verily a believing slave is better than an idolater. 
[Surah al-Bagarah, 2:221]# 


6. And al-Qadi‘Tyad said, “Malik said, ‘It is not permissible to accept the testimony 


of the Qadari who calls [to his innovation], nor the Khariji nor the Rafidi.’”” 


7. And alcOadi ‘Iyad said, “Malik was asked about the deniers of Qadar: Should 
we refrain from speaking to them? He replied, ‘Yes, if they have knowledge of 
what they are saying.’” | 


And he said in another version, “Prayer is not to be performed behind them, nor 
is the Hadith to be accepted from them, and if you encounter them in towns that 


lie near the borders of the Muslim lands,” then expel them from those places.” 
[C]: His Statements Concerning Iman 


1. Ibn “Abd al-Barr relates from ‘Abd al-Razzaq ibn Hammam who said, “I heard 


0 gl-Ingita® (p. 34). 

1 gl-Sunnah (1/88) of Ibn Abi ‘Asim, and al-Hilyah (6/326) of Abu Nu‘aym. 

Editor: Al-Albani calls its chain sahih in Zilal al-Jannah (no. 198). 

22 Tartib al-Madarik (2/47). 

3 Editor: In Arabic: Thaghr ( sa), a town at or near the border between the land of the Muslims and 
the land of the disbelievers that is of special significance in times of war, as the enemy may try to 
invade by way of it. (al-Nih@yah 1/210). 

24 Tartib al-Madarik (2/47). 
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Ibn Jurayj®, Sufyan al-Thawri, Ma‘mar ibn Rashid, Sufyan ibn “Uyaynah, and 


Malik ibn Anas saying: 
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‘Faith [iman] is [composed of] words and actions, it increases and decreases.”” 


2. And Abu Nu‘aym relates from ‘Abdullah ibn Nafi® who said, “Malik ibn Anas 


VIN97 


used to say, ‘Faith [man] is [composed of] words and actions. 


3. And Ibn ‘Abd al-Barr relates from Ash‘hab ibn ‘Abd al-SAziz who said, “Malik 
said, ‘The people prayed in the direction of Bayt al-Maqdis [i.e. Jerusalem] for 
sixteen months, then they were commanded to face al-Bayt al-Haram [i.e. the 
Ka‘bah in Makkah], after which Allah the Exalted said: 
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And never would Allah have caused you to lose your iman. 
[Surah al-Bagarah, 2:143] 


This (iman) means, ‘your prayers towards Bayt al-Maqdis.’ And with this I refute 


the saying of the Murji‘ah that prayer is not from iman.”* 
[D]: His Statements Concerning the Companions 


1. Abu Nu‘aym relates from “Abdullah al-‘Anbari” who said, “Malik ibn Anas said, 


5 He is “Abd al-Malik ibn ‘Abd al-‘Aziz ibn Jurayj al-Rumi al-Amawi, and al-Dhahabi said about him, 
“The Imam, the Hafiz, the Faqih of the Sacred House,“Abd al-Walid.” He died in the year AH 150. Refer 
to Tadhkirat al-Huffaz (1/169), and refer to his biography in Tarikh Baghdad (10/400). 

6 gl-Ingita® (p. 34). 

27 ql-Hilyah (6/327). 

8 ql-Ingita® (p. 34). 

22? He was ‘Abdullah ibn Sawwar ibn ‘Abdillah al-‘Anbari al-Basri al-Qadi. Ibn Hajr said about him, 
“He is trustworthy; he died aH 228, and it has been said that he died in other than that year” Taqrib al- 
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‘Whoever finds fault in any of the Companions of the Messenger (sallallahu ‘alayhi 


wa-sallam) or has rancour in his heart towards them has no right to a share in the 
booty of the Muslims,’ then he recited: | 
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And those who came after them saying, ‘Our Lord! Porive us and our 
brothers who have preceded us in faith, and put not in our hearts any hatred 
towards those who have believed. Our Lord! You are indeed full of kindness, 

| Most Merciful. 
[Stirrah al-Hashr, 59:10] 


‘So whoever finds fault with them, or has rancour in his heart towards them, then 
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he has no right to a share in the booty. 


2. And Abu Nu‘aym relates from one of al-Zubayr’s children* who said, “We 
were with Malik, and they mentioned a man who used to find fault with the 
Companions of the Messenger of Allah (sallallahu ‘alayhi wa-sallam), so Malik 
recited this ayah: 


“ 
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Tahdhib (1/421), Tahdhib al-Tahdhib (5/248). 

30 gl-Hilyah (6/327). 

31 The son of al-Zubayr ibn al-“Awwam who studied with Malik and narrated from him was ‘Abdullah 


ibn Nafi‘ ibn Thabit ibn al-Zubayr ibn al--Awwam, whose biography has preceded. A brief biography 
of Mus‘ab ibn ‘Abdillah ibn Mus‘ab (who is also from al-Zubayr’s children) shall follow. 
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Muhammad is the Messenger of Allah, and those with him are stern against 


the disbelievers and merciful to one another. You see them bowing and 

prostrating, seeking bounties from Allah and His Pleasure. Their mark is on 

their faces as a result of prostration. This is their description in the Tawrat 

[Torah]. And their description in the Injil [Last Testament] is that of a seed 
that shoots forth its stalk, makes it strong, and then becomes firm and stands 
upright on its stem, bringing delight to the farmers, so that the disbelievers 

will be enraged at them [the Companions]. 
[Stirah al-Fat’h, 48:29] 


So Malik said: 


YN 
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‘This verse applies to anyone who possesses any contempt in his heart towards 
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any of the Companions of the Messenger of Allah (sallallahu ‘alayhi wa-sallam). 
3. And al-Qadi ‘Iyad mentions from Ash‘hab ibn ‘Abd al-‘Aziz who said: 


We were with Malik when a man from amongst the “Alawis [descendants 
of ‘Ali ibn Abi Talib] who used to attend his gatherings came. He 
called out to him, ‘O Aba ‘SAbdillah!’ So Malik went over to him, 
and there was not just anyone whom he would have answered with 
more than looking in their direction. So the student said to him, ‘I 
wish to make you a proof between myself and Allah, so that when 
I stand before Him and He questions me, I will say: Malik told me 
that.’ So he [Malik] said to him, ‘Go ahead and ask.’ So he said, ‘Who 
is the best of the people after the Messenger of Allah (sallallahu ‘alayhi 
wa-sallam)?’ He replied, ‘Abu Bakr.’ The ‘Alawi said, “Then who?’ Malik 
said, ‘Then ‘Umar.’ The ‘Alawi said, ‘Then who?’ Malik said, ‘The Caliph 


32 gl-Hilyah (6/327). 
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who was killed oppressively, “UUthman.’ Then the ‘Alawi said, ‘By Allah, 


I will never sit with you, ever!’ Malik said to him, ‘The choice is yours.’* 
[E]: His Forbiddance of Rhetoric and Argumentation in the Religion 


1. Ibn ‘Abd al-Barr relates from Mus‘“ab ibn ‘Abdillah al-Zubayri* who said, Malik 


ibn Anas used to say: 


I detest theological rhetoric in the religion, and the scholars of our land 
[al-Madinah] have not ceased to detest and prohibit it, like the rhetoric 
founded in the opinions of Jahm, [denying] Qadar, and everything that 
resembles that. And [I only like] discussion in general when it relates to 
real actions. So as for speaking [hypothetically] about the religion of Allah 
and about Allah the Mighty and Majestic Himself, then silence is more 
beloved to me, because I have seen the scholars of our lands prohibiting 


discussions about the religion, except that which relates to real actions.* 


2. And Abu Nu‘aym relates from ‘Abdullah ibn Nafi® who said, “I heard Malik 
saying, ‘Even if a man commits all of the major sins, except for shirk [associating 
partners] with Allah, and refrains from all these desires and innovations,’ and 


from them he mentioned theological rhetoric, ‘He shall enter Paradise.’”* 


3. And al-Harawi relates from Ishaq ibn ‘Isé” who said, “Malik said, ‘Whoever 


seeks the religion through rhetoric will deviate, and whosoever seeks wealth 


33 Tartib al-Madarik (2 / 44-45). 

3 He is Mus‘ab ibn ‘Abdillah ibn Mus‘ab ibn Thabit ibn ‘Abdillah ibn al-Zubayr ibn al-“Awwam al- 
Asdi al-Madani, residing in Baghdad. Ibn Hajar said about him, “Truthful [sadtq], an expert in the 
people’s lineages. He died in the year an 236” Tagqrib al-Tahdhib (2/252), and refer to his biography in 
Tahdhib al-Tahdhib (10/162). 

% Jami° Bayan al-‘Ilm wa-Fadlihi (p.415). 

Editor: Misprint in Arabic source corrected. 

%6 gl-Hilyah (6/325). 

37 He is Ishaq ibn ‘Isé ibn Najth al-Baghdadi. Ibn Hajar said about him, “Truthful [sadtiq]; he died in the 
year AH 214” Tagrib al-Tahdhib (1/60), refer to his biography in Tahdhib al-Tahdhib (1/245). 
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through alchemy will become bankrupt, and whosoever seeks after strange 
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narrations will become a liar. 


4. And al-Khatib relates from Ishaq ibn ‘Isé who said, “I heard Malik ibn Anas 
censuring argumentation in the religion, saying, ‘Every time someone comes 
who can argue better than another, he wants us to abandon what Jibril brought to 
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Muhammad (sallallahu ‘alayhi wa-sallam) [because of his argument]. 


5. And al-Harawi relates from ‘Abd al-Rahman ibn Mahdi who said, “I came to 


Malik once when a man was questioning him. So he said, 


It seems you are from the companions of ‘Amr ibn “Ubayd. May Allah 
curse ‘Amr ibn ‘Ubayd, for he is the one who invented this innovation of 
theological rhetoric! If rhetoric is to be considered knowledge, then the 
Companions and their followers would have spoken about it, just as they 


spoke about the laws and legislations.” 


6. And al-Harawi relates from Ash‘hab ibn ‘Abd al- ‘Aziz who said, “I heard Malik 
saying, ‘Beware of the innovations.’ It was said, ‘O Aba ‘Abdillah, what are the 
innovations [that you intend]?’ He said, ‘They are the people of innovation who 
speak about the Names and Attributes of Allah, His Speech, Knowledge, and 
Power, and they do not remain silent about that which the Companions and those 


who followed them in righteousness remained silent [about].’”“ 


7. And Abt Nu‘aym relates from al-Shafit who said, “When some of the people of 
desires came to Malik ibn Anas, he said, ‘As for me, then I am upon clear evidence 
from my Lord and my religion. And as for you, then you are in doubt, so go to a 


doubter [like yourself] and argue with him.”” 


38 Dhamm al-Kalam (q/173/a). 
3° Sharaf Ashab al-Hadith (p. 5) and Sharh Usil al-I*tiqad (no. 293) of al-Lalaka’i. 
40 Dhamm al-Kalam (q/173/b). 


4 Ibid (q/173/a). 


42 ql-Hilyah (6/324). 
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8. Ibn “Abd al-Barr narrated from Muhammad ibn Ahmad ibn Khuwayz Mindad 
al-Misri al-Maliki who said in the “Chapter of Leases” in his book, al-Khilaf, ‘Malik 


said: “It is not permissible to lease any of the books of the people of desires, 


innovations, or astrology,’ and he mentioned certain books.’ And the books of the 
people of desires and innovations, according to our companions [from the Maliki 
scholars], are those of the people of rhetoric from amongst the Mut‘tazilah and 


others. Any contract of lease related to such books is to be dissolved.” 


3 Refer to Jami° Bayan al-‘Ilm wa-Fadlihi (p. 416-417). 


Translator: Ibn al-Qayyim (d. AH 751) narrates in his book al-Turug al-Hukmiyyah (p. 282) about the 
books of deviance, that al-Marrudhi said to Ahmad, “I borrowed a book, and in it are a few evil things; 
do you think I should tear it up or burn it?” He said, “Yes; burn it.” 


Ibn al-Qayyim continued saying: 


The Prophet (sallallahu ‘alayhi wa-sallam) had seen in ‘Umar’s hand, a book transcribed from 
the Tawrat, and he was surprised at how much it resembled the Qur’an; so the Messenger’s 
chin dropped, so then ‘Umar went with it to the fire and threw it therein. The Prophet once 
ordered a man who wrote something from him other than the Qur’an to erase it. Then he 
allowed the writing of his Sunnah, and did not allow other than that. So all of these books 
which contain deviance from the Sunnah are not permitted; rather, it is permitted to erase 
them or tear them apart. Nor is there anything more harmful to the ummah than these books. 
Similarly, even the Companions had burnt up all the versions of the Mus’haf other than the 
Mus’haf of “Uthman, for what they feared for the ummah of the division that might arise. So 
how would it be if they saw the books, which have spread difference and division amongst 
the ummah. 


Abu Anas Hamad al-“Uthman comments upon these statements in Zajar al-Mutahawin (p. 96) saying, 
“The evil of the Jews and the Christians is open and clear to the common Muslims; as for the people of 
innovation, then their harm is not clear to every person. This is why the scholars see that to refute the 


people of innovation takes precedence over refuting the Jews and the Christians.” 
Ibn al-Jawzi (d. aH. 597) — may Allah have mercy on him —- said: Abu al-Fadl al-Hamdani said: 


The innovators of Islam and the fabricators of Hadith are more harmful than the atheists, 


because the atheists desire to corrupt the religion from the outside, and these, they desire 


36 


So these are a few glances at the stance of Imam Malik and his statements 


concerning tawhid, the Companions, man, theological rhetoric, and other affairs. 


to corrupt it from within. They are like the people of a town who strive to corrupt it [from 
within], but the atheists are those who have surrounded it from the outside. So, the ones who 
are inside open up the fortress, so they are more evil to Islam than those who do not wear the 
cloak of Islam’ (al-Mawdiat, 1/51, of Ibn al-Jawzi). 


And Ibn Taymiyyah said in Majmii‘ al-Fatawi (28/232): 


Their harm [the people of innovations, disbelief, or misguidance] is greater than the harm 


of the enemies who wage war [on the Muslims]. For if those people conquer [the Muslim 


lands], they do not corrupt the hearts [of the people] and the religion that lies within them, 
except afterwards. However, those people [the people of innovation] corrupt the hearts from 


the very beginning. 


[Editor: Footnote abridged. ] 
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Section Four: 
The Creed of Imam al-Shafi‘1 
(d. AH 204) 


[A]: His Statements Concerning Tawhid 


1. It is related by al-Bayhaqi from al-Rabi‘° ibn Sulayman who said, al-Shafi‘ said: 


Whoever takes an oath by Allah, or by one of His Names, then breaks the 
oath, then he must make an expiation. And whoever swears by something 
other than Allah, such as when a man says, ‘By the Ka‘bah, by my father, or 
by such and such,’ and then breaks it, then there is no expiation upon him. 
And similar to this is his statement, ‘By my life...’ There is no expiation 
upon him. Taking an oath by other than Allah is a detested and prohibited 


act due to the statement of the Messenger (sallallahu ‘alayhi wa-sallam): 
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((Verily Allah, the Mighty and Majestic, has prohibited that you swear 
by your fathers. So whoever is going to swear, then let him swear by 


Allah, or let him remain silent.))! 2 


And al-Shafit explained that the Names of Allah are not (separate) created entities; 


so whoever swears by one of Allah’s Names, then breaks his oath, then he must 


’ Related by al-Bukhari (11/ 530) and Muslim (no. 1646). 
2 Managib al-Shafii (1/405). 
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make an expiation. 


2. And Ibn al-Qayyim mentions in Ijtima‘ al-Juyiish from al-Shafii that he said: 


The statement concerning the Sunnah which I am upon, and which I have 
seen our companions, the people of Hadith,‘ to be upon, those whom I 
have seen and learned from, such as Sufyan, Malik, and others, is the 
testimony that there is no deity worthy of worship besides Allah, and that 
Muhammad is the Messenger of Allah. That Allah the Exalted is above 
His Throne, above His sky; He draws close to His creation however He 
wishes, and that Allah the Exalted descends to the lowest heaven however 


He wishes.® 
3. And al-Dhahabi mentions from al-Muzani that he said: 


I knew that if anyone could rid me of a troubling concern about an issue of 
tawhid, it would be al-Shafi1. So I went to him while he was in a mosque 
in Egypt. When I knelt in front of him, I said, ‘I am troubled about a certain 


3 Related by Ibn Abi Hatim in Adab al-Shafi%i (p. 193) and by Abt Nu‘aym in al-Hilyah (9/112-13), 
and by al-Bayhaqi in al-Sunan al-Kubra (10/28) and in al-Asm@ wa-al-Sifat (p. 255-256). And it is also 
mentioned by al-Baghawi in Sharh al-Sunnah (1/188), and refer to al-°Ula (p. 121) of al-Dhahabi, and 
its Mukhtasar (p. 77). 

4 Translator: Ahmad ibn Hanbal mentioned the Hadith of the Prophet (sallallahu ‘alayhi wa-sallam), 
“The ummah will divide into more than seventy sects, [all of them will go to the Hellfire, except one]...” 
So he said, “If they are not the people of Hadith, then I do not know who they are!” Sharaf As’hab al- 
Hadith (1/7). 


Imam al-Shafii said, “If I were to see a man from the people of Hadith, it would be as if I had seen the 
Prophet (sallallahu ‘alayhi wa-sallam) living” Sharaf As ‘hab al-Hadith (1/31). 


Shaykh ‘Abd al-Qadir al-Jilani said, “As for the Saved Sect, it is Ahl al-Sunnah wa-al-Jama‘ah, and 
there is no name for Ahl al-Sunnah except one, and that is: the people of Hadith.” al-Ghunyat al-Talibin 
(p. 212). [Editor: Footnote abridged.] 

5 Ijtima® al-Juyiish al-Islamiyyah (p. 165), Ithbat Sifat al-“Uli (p. 124), and refer to Majmii< al-Fatawi (4/181- 
183) and al-°Uli (p. 120) of al-Dhahabi, and its Mukhtasar (p. 77). 
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issue of tawhid. I know that no one knows as much as you, so what do you 


say about this?’ 


He became angry and said, ‘Do you know where you are?’ I said, ‘Yes.’ 

He said, ‘This is the place where Allah drowned Pharaoh. Has it reached 
you that the Messenger of Allah was ordered to ask about that?’ I said, 
‘No.’ He said, ‘Have the Companions spoken about it?’ I said, ‘No.’ He 
said, ‘Do you know how many stars are in the sky?’ I said, ‘No.’ He said, 
‘So you don’t even know about one planet—its type or the time and place 


of its appearance and disappearance?” I said, ‘No.’ 


He said, ‘So there is something from the creation that you see with your own 
eyes that you do not even know anything about, yet you speak about the 
Knowledge of the Creator?’ Then he asked me a question about ablution, 
and I erred in my response. So he explained it from four different angles 
[and asked me about them], and I was not correct in any of my responses. 
So he said, ‘So you leave alone the knowledge of something which you 
are in need of five times a day, and instead you burden yourself with the 
knowledge of the Creator? When this [kind of thing] comes to your mind, 
then remember the statement of Allah the Exalted: 
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And your God is One God; there is no true god besides Him. He is the 
Most Merciful, the Bestower of Mercy. Verily in the creation of the 


heavens and the earth... 
[Surah al-Bagarah, 2:163-164] 


So use the creation as a proof for [the Greatness of] the Creator, and do not 


burden yourself with what is beyond your understanding.”® 


6 Siyar A‘lam al-Nubal@ (10/31). 
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4. Ibn ‘Abd al-Barr relates from Yunus ibn ‘Abd al-A‘la’ who said, “I heard al- 


Shafi saying, ‘When you see a man saying that a name is other than what it refers 


to [i.e. a separate entity], or that something [mentioned in an explicit manner] is 


ALE.) 


not actually that thing [but something else], then bear witness to his deviance. 


5. Al-Shafii said in his book, al-Risalah, “And the praise is for Allah...Who is as He 


described Himself, exalted far above whatever His creation is described with.” 


6. Al-Dhahabi mentions that al-Shafi said, “We affirm these Attributes that the 
Qur’an came with, and those that are mentioned in the Sunnah, and we negate the 
idea of something resembling Him [tashbih],” since He negated this from Himself, 


saying: 


on Al 3 ss al ry a Alias Cyoed 
There is nothing like unto Him.” 
[Surah al-Shurd, 42:11]." 


7. And Ibn ‘Abd al-Barr relates from al-Rabi‘ ibn Sulayman who said, “I heard al- 
Shafii saying, regarding the statement of Allah the Mighty and Majestic: 


’ He is Yunus ibn ‘Abd al-A‘ld ibn Maysirah al-Sadafi al-Samari. Ibn Hajar said about him, 
“Trustworthy [thiqah], from the lesser of the tenth category [students of the Tabi‘tin]. He died in 
the year aH 264” Tagrib al-Tahdhib (2/380), and refer to his biography in Shadarat al-dahab (2/149) and 
Tabagat al-Shafi°iyyah (p. 28) of Ibn Hidayatillah. 

8 al-Ingita® (p. 79), and Majmi‘ al-Fatawi (6/187). 

° al-Risalah (p. 7-8). 

10 Translator: In regards to tashbih, al-Hafiz, Nu‘aym Ibn Hammad (d. AH 228) said, “Whosoever claims 
that Allah resembles His creation has disbelieved, and whosoever denies whatever Allah described 
Himself with has also disbelieved. And there is no tashbih at all in what Allah has described Himself 
with, nor in what His Messenger (sallallahu ‘alayhi wa-sallam) has described Him with.” Refer to al- 
‘Uli (no. 217). | 

Imam Ishaq ibn Rahawayh (d. AH 238) said, “Tashbih can only occur if one says, ‘The Hand is like my 
hand,’ or, ‘The Hearing is like my hearing,’ so this is tashbih. As for when he says Hand, Hearing and 
Sight as Allah said, then he must not ask how, nor must he inquire about the likeness. And this cannot 
be tashbith.” Refer to Mukhtasar al-CUla (p. 191). 

1 Siyar A‘lam al-Nubal@ (20/341). 
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No! Verily they will be veiled from their Lord that day. 
[Surah al-Mutaffifin, 83:15] 


‘Through this, He has taught us that there will be people who will not be veiled, 


FIN19 


looking at Him, finding no difficulty whatsoever in that. 


8. And it is related by al-Lalaka’1 from al-Rabi* ibn Sulayman who said, “I was 
in the presence of Muhammad ibn Idris al-Shafii when a note came to him from 
Upper Egypt, and in it was the question, ‘What do you say about the statement of 
Allah the Exalted: 
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No! Verily they will be coe cies from their Lord that day. 
[Stirah al-Mutaffifin, 83:15] 


Al-Shafid said, ‘Since some will be veiled, then this is proof that others will see 
Him.’ So al-Rabi‘ said, ‘O Aba ‘Abdillah, is this your position?’ He said, ‘Yes, this 
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is what I hold as my religion before Alla 


9. Ibn ‘Abd al-Barr relates from al-Jarudi* who said, “Ibrahim ibn Isma‘l ibn 


“Aliyyah® was mentioned to al-Shafi‘, so he said: ‘I oppose him in everything, and 


2 gl-Ingita® (p. 79). 

3 Sharh Usil I°tigad Ahl al-Sunnah wa-al-Jama‘ah (2/506). 

14 Tt seems that he is Musd ibn Abd al-Jartid. About him, al-Nawawi said, “He is one of the companions 
of al-Shafi‘l, and from those who took and narrated from him.” And Ibn Hibatillah said, “He used 
to give religious verdicts in Makkah upon the madh’hab of al-Shafi, and the date of his death is not 
known” Tahdhib al-Asma@? wa-al-Lughat (2/120) and Tabagat al-Shafi%i (p. 29) of Ibn Hidayatillah. 

45 He is Ibrahim ibn Isma‘il ibn ‘Aliyyah. Al-Dhahabi said about him, “A horrible Jahmi. He used to 
debate, and he used to say the Qur’an was created. He died in the year aH 218” Mizan al-I°tidal (1/20), 
and refer to his biography in Lis@n al-Mizan (1/34-35). 
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I do not say the statement, There is no deity worthy of worship besides Allah, as he 


says it; rather I say, There is no deity worthy of worship besides Allah, who spoke 
to Musd (upon him be peace) directly, from behind a veil. And that person [Ibrahim 
ibn Isma‘ll ibn ‘Aliyyah] says, ‘There is no deity worthy of worship besides Allah 


who created some speech and made Musa hear it from behind a veil.” 


10. And it is related by al-Lalaka’i from al-Rabi‘ ibn Sulayman, that al-Shafii said: 


“iS ghd os eipe : JB cy” 


“Whosoever says the Qur'an is created is a disbeliever.”” 
11. And it is related by al-Bayhaqi from Abu Muhammad al-Zubayri who said: 


A man said to al-Shafi4, ‘Inform me about the Qur’an, is it a creator?’ So 
al-Shafia said, ‘By Allah, no!’ He said, ‘Then is it created?’ So al-Shafia 
said, ‘By Allah, no!’ He said, ‘So it is not created?’ So al-Shafid said, ‘By 
Allah, yes [it is not created]!’ He said, ‘So what is the proof that it is not 
created?’ So al-Shafil raised his head and said, ‘Do you accept that the 
Qur’an is the Speech of Allah?’ He said, ‘Yes.’ So al-Shafii said, ‘You have 
been preceded in these words of yours, for Allah the Exalted said: 


abi IS pany 3 Sob Hees gs BAN of Beh by; 


And if anyone from amongst the polytheists seeks protection with 
you, then grant him protection so that he may hear the 
Speech of Allah. 

[Surah al-Tawbah, 9:6] 


© gl-Ingita° (p. 79), and al-Lisan (1/35), and the incident was mentioned by al-Hafiz from Managib al- 
Shafi’ of al-Bayhadi. 
” Sharh Usul I‘tiqad Ahl al-Sunnah wa-al-Jama‘ah (1/252). 
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And Allah spoke to Miisa directly. 
[Stirah al-Nisa’, 4:164] 


So al-Shafil said, ‘So do you affirm that Allah existed and His Speech 
existed, or rather Allah existed while His Speech did not?’ The man 
replied, ‘Yes, Allah existed, and His Speech existed.” 


So al-Shafit smiled and said: ‘O people of Kufah! Indeed you have 
fallen into a serious transgression. If you affirm that Allah existed before 
anything else, and that His Speech existed, so how can you speak with 
such rhetoric: ‘The Speech is Allah, or is not Allah, or other than Allah, or 


something less than Allah?!’ So the man became silent and left. 


12. And there occurs in a book of creed attributed to al-Shafi4, from the narration 
of Abu Talib al-Ishari,2 who said, “He was asked about the correct manner of 
believing in the Attributes of Allah the Mighty and Majestic. So he said: 


Allah the Mighty and Majestic has Names and Attributes that have come 
in His Book, and that have been narrated by His Prophet (sallallahu 
‘alayhi wa-sallam) to his ummah. It is not for any man from Allah’s 
creation to contradict the proofs established, since the Qur’an has been 
sent down, and the authentic statements of the Prophet (sallallahu ‘alayhi 


wa-sallam) have been relayed to him by reliable narrators. If a person 


18 Managib al-Shafi%i (1 / 407-408). 

19 He is Muhammad ibn ‘Ali al-Ishari, a truthful (sadtiq) and well-known shaykh. He is alone in 
narrating this book, and he included within it what he narrated with inner peace, as al-Dhahabi said 
about him in al-Mizan (3/655). More than one person from amongst the Salaf quoted these statements 
of (al-Shafi's) ‘agidah from his narration, such as Ibn Qudamah in the book, Sifat al-°Ult (p. 124), Ibn 
Abi Ya‘la in al-Tabagat (1/283), Ibn al-Qayyim in Ijtima‘ al-Juyiish (p. 165), and al-Dhahabi himself in 
al-Siyar (10/79). In fact, this treatise we are quoting has been read by the Imam, al-Hafiz, Ibn Nasr al- 
Dimashq}, and it was quoted by Ibn Abi Ya‘la in al-Tabagat in its entirety. 
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opposes this after the proof has been established against him, then he is a 
disbeliever in Allah, the Mighty and Majestic. When the proofs have not 
been established against him by way of the texts, then he has the excuse 


of ignorance, because knowledge of that is not reached by the intellect 
[alone], nor by principles or deep thought or the like. Allah the Mighty 
and Majestic [has informed (us)]” that He is all-Hearing and that He has 
two Hands, with His statement: 


Olabe ate olay ff 
Nay, His two Hands are outstretched. 
[Stirah al-Ma’idah, 5:64] 


And that He has a Right Hand, as is found in the statement of Allah the Mighty 
and. Majestic: 
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And the heavens will be folded up in His Right [Hand]. 
[Surah al-Zumar, 39:67] 2! 


And that He has a Face, as in the statement of Allah the Mighty and Majestic: 
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Everything shall perish, except His Face. | 
[Surah al-Qasas, 28:88] 


And His statement: 


© Editor: Misprint in Arabic source corrected. . 
*t Editor: “And both of His Hands are right hands,” as stated by the Prophet (sallallahu ‘alayhi wa- 
sallam), in a Hadith collected by Muslim (no. 4698). 
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And the Face of your Lord, full of Majesty, shall remain [forever]. 
[Strah al-Rahman, 55:27] 


And He has a Foot, as in the statement of the Prophet (sallallahu ‘alayhi wa- 


sallam): 


oe 
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((Until the Lord, the Mighty and Majestic, places His Foot upon it 
[the Hellfire])).” 


[And that He laughs]* as in the statement of the Prophet (sallallahu ‘alayhi wa- 
sallam) about the one who is killed in the Path of Allah the Mighty and Majestic: 


((He meets Allah the Mighty and Majestic whilst He is laughing at him [being 
pleased with him])).” 


And that He descends every night to the lowest heaven, according to the narration 
of the Messenger of Allah (sallallahu ‘alayhi wa-sallam) concerning that. And He 
is not one-eyed, as in the statement of the Prophet (sallallahu ‘alayhi wa-sallam) 


when he mentioned the Daijjal: 


((Verily he is one-eyed, and your Lord is not sneered) 25 


2 Related by al-Bukhari (8/594) and Muslim (no. 2848), both of them relate it by way of Qatadah from 
Anas ibn Malik. 

3 Editor: Misprint in Arabic source corrected. 

4 Related by al-Bukhari (6/39) and Muslim (no. 1890), both of them relate it by way of al-A‘raj from 
Abt Hurayrah. 

5 Related by al-Bukhari (13/91) and Muslim (no. 2933), both of them relate it by way of Qatadah from 
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And that the believers will see their Lord, the Mighty and Majestic, on the Day 
of Judgement, just as they look at a full moon during its night. And that He has a 


Finger, as in the statement of the Prophet (sallallahu ‘alayhi wa-sallam): 


CC S95 ee BN abel So panel on 529 Wold eb) 
((There is no heart, except that it is between the two Fingers of the Most Merciful, 
the Mighty and Majestic.))* 


So these meanings that Allah the Mighty and Majestic has described Himself 
with, and those that His Messenger (sallallahu ‘alayhi wa-sallam) described Him 
with, the reality of them cannot be known by deep thought or principles, nor can 
anyone (who denies them) be declared a disbeliever whilst being ignorant of them 
(the texts). This may only be done after the texts reach him. The text takes the place 
of actually witnessing the report,” so it becomes something that must be taken as 
one’s religion, in its literal sense. Thus it acts as a witness against him, just as if he 
witnessed it and heard it directly from the Messenger of Allah (sallallahu ‘alayhi 


wa-sallam). 


However, we affirm these Attributes and negate any tashbih (resemblance), since 


Allah the Exalted has negated it whilst mentioning Himself. He has said: 
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Anas ibn Malik. 

6 The likes of this has been narrated by Ahmad in al-Musnad (4/182), Ibn Majah (1/72), al-Hakim in 
al-Mustadrak (1/525), al-Ajurri in al-Shari‘ah (p. 317), and Ibn Mandah in al-Radd ‘ald al-Jahmiyyah (p. 
87). All of them are from the Hadith of Nawwas ibn Sam‘an, al-Hakim said, “It is authentic according 


to Muslim’s criteria, yet he did not relate it.” And al-Dhahabi agreed in al-Talkhis. 


And Ibn Mandah said about it, “The Hadith of Nawwas ibn Sam‘an is a confirmed Hadith. It is related 
by well-known Imams from those whom it is not possible to criticize even one of them.” 
*”” Editor: Meaning that the report comes by way of connected chains, relayed by trustworthy narrators, 


i.e. it is mutawatir, or the chain is authentic (sahih or hasan). 


48 


There is nothing like unto Him, and He is the All-Hearing, the All-Seeing. 
[Surah al-Shurd, 42:11] 


[B]: His Statements Concerning Qadar 


1. It is related by al-Bayhaqi from al-Rabi° ibn Sulayman who said that al-Shafi 


was asked about Qadar, so he said: 


Whatever You wish occurs, even if I do not wish it, and whatever I wish 
cannot occur, unless You will it. You created the servants upon your 
Knowledge; so in terms of knowledge, there is the young and the old. 
This one You have favoured, and this one You have forsaken. This one 
You support, and that one You do not support. So from amongst them are 
the wretched and the jubilant. And from amongst them are the repugnant 
ones and the good ones.” 


2. It is mentioned by al-Bayhaqi in Managqib al-Shafi% that al-Shafi1 said: 


The will of the servants is only within the Will of Allah the Exalted. They do 
not will anything, except that Allah, the Lord Of the Worlds, has willed it. 
So the people do not create their actions; rather, the actions of the servants 
are from the creations of Allah the Exalted. And the divine pre-decree 
[Qadar], the good and the evil of it, is from Allah the Mighty and Majestic. 


8 Thave quoted this creed from a transcribed manuscript from the original handwritten copy, which 


is preserved in the main library of the University of Leaden in Holland. 


29 Related in Maniagib al-Shafii (1/42-413), and Sharh Usil I‘tigad Ahl al-Sunnah wa-al-Jama‘ah (2/702). 
Translator: From ‘Ali (may Allah be pleased with him), that one day the Prophet (sallallahu “alayhi 


wa-sallam) was sitting with a wooden stick in his hand with which he was scratching the ground. He 


raised his head and said, “There is none of you, but has his place assigned either in the Fire or in 


Paradise.” They inquired, “O Messenger of Allah! Why should we carry on doing good deeds? Shall 


we depend [upon Qadar] and give up work?” The Prophet (sallallahu ‘alayhi wa-sallam) said, “No, 


carry on doing good deeds, for everyone will find it easy to do such deeds that will lead him towards 
that for which he has been created” Related by Muslim (no. 6400). 
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The punishment in the grave is true; the questioning of the occupants 


of the graves is true;*! the resurrection is true; the reckoning is true; and 


°° Translator: From SA’ishah (may Allah be pleased with her), who said that a Jewish woman came 
to her and said to her, “May Allah protect you from the punishment of the grave.” So she asked the 
Messenger of Allah (sallallahu ‘alayhi wa-sallam) about it and he said, “Yes, there is punishment in the 
grave!” ‘A°ishah (may Allah be pleased with her) said, “After that, I never saw the Messenger of Allah 
(sallallahu ‘alayhi wa-sallam), except that he sought refuge from the punishment of the grave in every 
prayer that he prayed” Related by al-Bukhari (no. 1372). From Abu Hurayrah (may Allah be pleased 
with him) who said, “The Prophet (sallallahu ‘alayhi wa-sallam) said, ‘When one of you finishes the 
last tashahhud (testimony of faith), he should seek refuge in Allah from four things: (1) the Punishment 
of Hell, (2) the Punishment of the grave, (3) the trials of life and death, (4) and from the evil trials of the 
Masih al-Dajjal (Anti-Christ)’” Related by Muslim (2/93), Abii Dawiid (no. 983). 


Sufyan ibn “Uyaynah (d. aH 197), may Allah have mercy on him, said: 


The Sunnah is ten things. Whosoever accepts them has completed the Sunnah, and whosoever 
abandons anything from them has abandoned the Sunnah: Affirming Qadar [Divine Pre- 
Decree], giving precedence to Abu Bakr and ‘Umar, the pond in Paradise, Intercession, the 
Scales, the Bridge over the Hellfire, iman is statement and action, the Qur’an is the speech of 
Allah, punishment in the grave, being raised up on the Day of Judgement, and not testifying 
that any Muslim will definitely be in Paradise or Hell [except with a text]. (Al-Lalak@i, no. 
312). 


[Editor: Footnote abridged.] 
*! Translator: From the Hadith of al-Bara’ ibn ‘Azib, the Prophet (sallallahu ‘alayhi wa-sallam) said: 


The angels come to him [the believer], then they say to him: ‘Sit. Who is your Lord?’ So 
he says: ‘My Lord is Allah.’ They say: ‘What is your religion?’ He says: “My religion is 
Islam.’ So they say: “Who is this man who was sent amongst you?’ He says: ‘He is the 
Messenger of Allah (sallallahu ‘alayhi wa-sallam).’ So they say: ‘How did you come to 
know of him?’ So he says: ‘I read the Book of Allah, and I believed in it, and I attested 
to it.’ So it will be called out from the heavens, ‘Indeed he has spoken the truth, so make 
space for him in Paradise, and clothe him with the clothes of Paradise, and show him his 
place in Paradise.’ He said: ‘So he will be allowed to see it, and his grave will be made 
spacious for him as far as the eye can see. A man with beautiful clothes, a handsome face, 
and a good smell will be presented to him. He will say, ‘Receive the glad tidings that 
will please you upon this day that you were promised.’ So [he] will say: ‘May Allah have 
mercy upon you; who are you, because your face seems to represent goodness? He said: 
So he says: ‘I am your righteous deeds.’ 
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Paradise and Hell are true. And similar is the case with everything else 


found in the narrations [from the Prophet]. 


3. And al-Lalaka’i relates from al-Muzani who said, “Al-Shafi_l said, ‘Do you know 
who the Qadari is? He is the one who says that Allah has not created any action 


until it takes place.’”* 


4. And al-Bayhagqi relates from al-Shafil that he said, “The Qadariyyah are those 
about whom the Messenger of Allah (sallallahu ‘alayhi wa-sallam) said: 


So the angels come to him [the disbeliever and the hypocrite] and they say: ‘Sit. Who is 
your Lord?‘ He says: ‘haah, haah, I do not know.’ So they say: ‘What is your religion?’ So 
he says: ‘Haah, haah, I do not know. I heard the people speaking.’ So they say: ‘Who is 
this man who was sent amongst you?’ [So he says, ‘Haah, haah, I do not know.’] So it is 
called out from the sky, ‘Verily he has lied, so make space for him in the Fire, and clothe 
him with the clothes of the Fire.’ And he will be shown his place in the Fire. He said: ‘So 
he will see his place in the Fire, and he will be overtaken by its heat and its scorching air, 
and his grave will be constricted for him, until his ribs start to interlace. And then there 
will be presented a man with an ugly face, repulsive clothes, and a repugnant smell, so he 
will say, ‘Woe to you, who are you? So by Allah your face seems to resemble evil.’ So he 
will say: ‘O Lord, do not establish the Hour! [O Lord], do not establish the Hour!’ 


Shaykh Hamdi ibn ‘Abd al-Majid al-Salafi says in his checking of al-Ahadith al-Tiwal (p. 59): 


Itis related by Ahmad (4/287-288, 295, 296) and [others]. Al-Hakim said: Itis sahih [authentic] 
upon the conditions of the two shaykhs [al-Bukhari and Muslim], and al-Dhahabi agreed 
with him, and it is as they say. It was also declared sahih by Ibn al-Qayyim after he quoted 
its authentication from Abu Nu‘aym and others. Refer to Ahkam al-Jana°iz of our shaykh, 
Muhammad Nasir al-Din al-Albani. 


[Editor: Footnote abridged.] 
32 Maniaigib al-Shafii (1/145). 
33 Sharh Usil Itigad Ahl al-Sunnah wa-al-Jama‘ah (2/701). 
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((They are the Magians of this ummah.))* 


They are those who say that Allah does not know about the people’s sins until 


they occur.”* 


5. And al-Bayhaqji relates from al-Rabi‘ ibn Sulayman from al-Shafii that he used 
to detest praying behind a Qadari.* 


[C]: His Statements Concerning Iman 


1. Ibn ‘Abd al-Barr relates from al-Rabi* who said, “I heard al-Shafia saying, ‘Faith 
[iman] is [made up of] words, actions, and beliefs in the heart. Have you not seen 
the statement of Allah the Mighty and Majestic: 


~SSkeal Avel AUN OF ts 


4 Related by Abii Dawid (5/66) and al-Hakim in al-Mustadrak (1/ 85), both of them relate it by way of 
Abu Hazim from Ibn ‘Umar. Al-Hakim said, “This Hadith would be sahih according to the criteria of 
the two shaykhs [al-Bukhari and Muslim], if it is confirmed that Abu Hazim heard from Ibn ‘Umar, yet 
they (al-Bukhari and Muslim) did not include it (in their sahihs).” And al-Dhahabi agreed. 

Editor: It has been confirmed that Abt Hazim did not hear from Ibn ‘Umar, as mentioned by al-Hafiz 
al-Mizzi in Tuhfat al-Ashraf. Thus, Shaykh Mugbil al-Wadi‘ said in his checking of al-Mustadrak (1/149), 
“Tt is not authentic.” However, Shaykh al-Albani considered it to be hasan due to support from similar 
(weak) narrations from Jabir and Hudhayfah, both found in al-Sunnah of Ibn Abi ‘Asim (no. 328, 329). 
And Allah knows best. See: Zilal al-Jannah (p.157-158). 

© Managib al-Shafi%i (1/413). 

36 Managqib al-Shafii (1/413). Editor: This does not mean that al-Shafii considered the Qadariyyah 
Muslims, or that he allowed prayer to be offered behind them, since: [1] something being “detested” 
(the prayer behind a Qadari) can also be a reference to an impermissible action, [2] it is reported from 
al-Shafii himself that he considered denying Qadar to be disbelief (al-Lalaka%, no. 1302), and [3] in 
another report al-Shafi told the people not to pray behind the Qadariyyah in another report. (See 
Point #4 from [D]: Imam al-Shafii ’s Position on the Companions. And Allah knows best. 
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And never would Allah have caused you to lose your im4an. 
[Surah al-Bagarah, 2:143] 


It means their prayers towards Bayt al-Maqdis [Jerusalem], so He named their 


II937 


prayers iman, while it [prayer] is made up of words, actions and beliefs. 


2. And al-Bayhaqi relates from al-Rabi* ibn Sulayman who said, “I heard al-Shafi4 


saying: 


Bigica, ey Bias aR op 
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‘Faith [iman] is [composed of] words and actions; it increases and decreases. 


3. And al-Bayhadi relates from Abu Muhammad al-Zubayri who said that a man 
asked al-Shafi, ” Which deed is the most excellent with Allah?” 


Al-ShafiT said, “It is that without which no other deed is accepted.” He asked, 
” And what is that?” 


He replied, “Faith [iman] in Allah, besides whom there is no true deity, is the 
highest level of actions, and the noblest of them in status, and the most exalted in 


proportion.” 


The man said, “Then will you not inform me about 1man, whether it is words and 


actions, or is it words without actions?” 


So al-Shafi1 said, “Faith is performing deeds for the sake of Allah, and some of 


those deeds are words.” 


The man said, “Elaborate on that for me so I understand it.” 


37 al-Inqita® (p. 81). 
38 Managib al-Shafii (1/387). 
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So al-Shafil said, “Indeed iman has situations, levels, and categories. Some people 


have completed their iman as much as possible, others are clearly deficient, and 


others are strong [in their Iman] but still increasing.” 


The man said, “So iman [can be]” perfected, and it increases and decreases?” 


So al-Shafi% said, “Yes.” 


He said, “And what is the proof for that?” 


So al-Shafill said: 


Verily Allah, may His mention be exalted, ordained iman upon the 
limbs of the children of Adam. He divided it [iman] up and distributed 
it amongst them [the limbs]. So there is no limb from amongst the limbs, 
except that it has been made responsible for a portion of iman that its 


sister limb has not been made responsible for, according to what Allah 
the Exalted has ordained. 


From these limbs is his heart which he understands and learns things 
with, and it is the leader of his body, and the body parts do not refrain 


from or engage in action except based on its opinion and order. 


And from these limbs are his two eyes with which he sees, his two ears 
with which he hears, his two hands with which he strikes, his two legs 
upon which he walks, his private parts with which he has intercourse 


with, his tongue that he speaks with, and his head where his face is found. 


That which has been ordained upon the heart is other than what has been 
ordained upon the tongue; what has been ordained upon the hearing is 


other than what has been ordained upon the two eyes; what has been 


%? Editor: Misprint in Arabic source corrected. 
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ordained upon the two hands is other than what has been ordained upon 


the two legs; and what has been ordained upon the private parts is other 


than what has been ordained upon the face. 


The iman that Allah has obligated upon the heart is affirmation, 
knowledge, firm belief, pleasure and submission that there is no deity 
worthy of worship besides Allah; He is alone and has no partners; He 
has not taken a companion, nor a son; and that Muhammad (sallallahu 
“‘alayhi wa-sallam) is His servant and Messenger. Furthermore, it is an 
affirmation of whatever comes from Allah, be it a Prophet or book. So 
that is what Allah, may His praise be exalted, obligated upon the heart, 


and this is its action: 


2° 7 ont Ags @ C2 ane 1 Os pe ee r 
Except for the one who is forced, whilst his heart is content with iman. 


However, the one who is pleased with disbelief... 
[Surah al-Nahl, 16:106] 


And He said: 


39° ° @ ° : “t 
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Indeed, in the remembrance of Allah do hearts find tranquillity. 
[Sarah al-Ra‘d, 13:28] 


And: 
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Those who say, ‘We believe,’ with their mouths, yet their hearts have not 
believed. 
[Strah al-Ma’idah, 5:41] 
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And whether you disclose what is in your own selves, or conceal it, Allah will 


hold you accountable for it. 
[Surah al-Bagarah, 2:284] 


He continued: “So that is the iman that Allah has ordained upon the heart, and 
this is its action, and it is the main component of iman. And Allah has obligated 
statements and expressions upon the tongue, of what the heart believes and 


affirms.” 


So He said with regards to that: 


@ game, 2S 
dy ori 
Say: ‘We believe in Allah.’ 
[Surah al-Bagarah, 2:136] 


And: 
Zo 8 a 4 ae 
And speak well to the people. 
[Surah al-Bagarah, 2:83] 


He said: ”So these are the statements that Allah has ordained upon the tongue, 
and they are expressions of what is in the heart, and that is its action. And that is 
the iman that has been ordained upon it. Allah has ordained for the hearing that it 
does not listen to what Allah has prohibited, and that it refrains from what Allah 


has made unlawful for it." 
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He said with regards to that: 


s P 4 2 
ie se (roe oe! BG al “(3 o Fo (: er SG 85 
ae ere eee 

wea 31 ASU] oe Gadd ob lpo ghd GE pgne [pdr 
And indeed He has revealed to you in the Book that when you hear the verses 
of Allah being disbelieved in and mocked, then do not sit with them until they 


change to a different topic, or else you will be like them. 
[Surah al-Nisa’, 4:140] 


{+ He continued: 


Then He, the Mighty and Majestic, made an exception in the case of 
forgetfulness, saying: 
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And if Shaytan makes you a 
[Surah al-An‘am, 6:68] 


oth 


Meaning: If [due to forgetfulness] you sit with them, 
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Then do not sit with the wrong-doers after the reminder. 
[Surah al-An‘am, 6:68] 


And He said: 
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So give glad tidings to My Servants who have heard the Word and they follow 
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the best of it. Those are the ones whom Allah has guided; those are the people 


of understanding. 
[Surah al-Zumar, 39:17-18] 


And: 
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Indeed the believers are successful, 


those who observe humility in their prayers, 


And: 


a ae ee ee ee 
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..and those who pay the Zakat. 
[Sarah al-Mu’miniin, 23:1-4]” 


And: 
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And if they hear idle talk, they turn away from it. 
[Strah al-Qasas, 28:55] 
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If they pass by some vain talk, they pass by it with dignity. 


40 Editor: The author also references the third verse: 
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And those who turn away from idle speech. 
[Surah al-Mu’miniun, 23:3] 
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[Surah al-Furqan, 25:72] 


Then he continued: 


So that is what Allah—may His mention be exalted—has ordained upon 
the hearing: staying away from whatever is not lawful for it, and that is its 


action, and it is from iman. 


And Allah has ordained for the two eyes that they do not look at what 
Allah has made unlawful, and that one lowers his gaze from what Allah 
has prohibited him to look at. Allah the Blessed and Exalted said with 
regards to that: 
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So tell the believing men to lower their gaze, 


« te 


and to guard their private parts. 
[Surah al-Nutr, 24:30-31] 


This includes a prohibition of looking at another person’s private parts, 
and an obligation to protect one’s own private parts from being seen by 
others. And it is said that everything that is mentioned in the Book of 
Allah in regards to guarding the private parts refers to zina [fornication, 
adultery], except for this verse—it refers to the gaze alone. So this is the 
lowering of the gaze that Allah has ordained upon the two eyes. It is their 


action, and it is from iman. 


Then he informed about what He ordained upon the heart and the hearing 
and the eyes in one verse. Allah the Glorified and Exalted said in regards 
to that: 
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And do not follow that which you have no knowledge of. Verily the 


hearing, the sight, and the heart will all be questioned. 
[Surah al-Isra’, 17:36] 


And He has ordained upon the private parts that they are not used for 
something that Allah has made unlawful for it: 
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And those who preserve their private parts. 
[Surah al-Mu’miniin, 23:5] 


And He said: 
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And you have not been hiding yourselves, lest your ears, 


eyes, and flesh testify against you. 
[Stirah Fussilat, 41:22] 


So the meaning of flesh is the private parts, including the thighs. So that is 
what Allah has ordered upon the private parts—to guard them from that 


which is not lawful for them—and this is their action. 


And He ordained upon the hands that one must not extend them towards 
that which Allah the Exalted has made unlawful, and that one extends 
them to do that which Allah has commanded, like giving charity, keeping 
family ties, jihad in the Path of Allah, and to Ponty oneself for prayers. He 
said with regards to that: 
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O you who believe! When you stand up for prayer, wash your faces, 


and your hands up to the elbows. 
[Surah al-Ma’idah, 5:6] 


And He said: 
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So when you meet those who disbelieve [on the battlefield], then 
strike their necks, until you have killed and wounded many of them. 
After that, there is either generosity or ransom. 

[Surah Muhammad, 47:4] 


| This is because violence and war [strain]* the ties of kinship, and charity 


is a way of correcting that. 


And he ordained upon the legs that one does not walk with them towards 
what Allah has made unlawful. He has said in regards to that: 
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And do not walk upon the earth with arrogance. Verily you cannot tear 
[or penetrate] the earth, nor can you attain a stature like the mountains 
in height. 
[Surah al-Isra’, 17:37] 


And He ordained upon the face that it must prostrate to Allah during the 
day and night, and at the times of prayer. He said with regards to that: 
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“| Editor: Misprint in Arabic source corrected. 
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O you who believe! Bow down and prostrate and worship your Lord 


and do good [deeds], so that perhaps you may become successful. 
[Surah al-Hajj, 22:77] 


And He said: 


O51 aU as 1ye5 3G al Sela! oly 
And verily the mosques are for Allah, 


so do not call upon anyone along with Allah. 
[Surah al-Jinn, 72:18] 


What is meant by “mosques” here is whatever the son of Adam prostrates 


his forehead upon in his prayer. So this is what Allah has ordained upon 
these limbs. 


And He referred to purification and prayers as iman in His Book. That 
was when Allah the Exalted redirected His Prophet (sallallahu ‘alayhi wa- 
sallam) from prayer towards the Sanctified House [in Jerusalem] to the 
Ka‘bah, after the Muslims had been praying towards the Sanctified House 


for sixteen months. 


So they said, “O Messenger of Allah, what about the prayers we prayed 
towards the Sanctified House? What is their condition and what is our 
condition?” So Allah, the Exalted revealed: 
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And never would Allah have caused your iman to be lost. Verily Allah 


is Most Kind and a Bestower of Mercy upon the people. 
[Surah al-Bagarah, 2:143] 


So the prayer was called iman. So whoever meets Allah having been 


vigilant about his prayers, having guarded over all his limbs, having 
fulfilled everything that Allah had commanded and ordained upon his 
limbs, then he meets Allah with complete Iman and is from the people of 
Paradise. And whoever has intentionally neglected some of what Allah 
has obligated him with, he meets Allah with deficient Iman. 


So he (the questioner) said, “I understand that it can be deficient or complete, but 


what is the proof for its increase?” 
So al-Shafi‘ said: 


Allah, may His mention be exalted, said: 


we 
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And whenever a Sirah is revealed, they say, ‘Which of you has it 

increased in faith?’ As for those who believe, their iman has increased 

and they receive glad tidings. And as for those in whose hearts there 

is a disease, it will add doubt to their suspicion, and they will die as 

disbelievers. 


[Surah al-Tawbah, 9:124-125] 


And He said: 
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Verily they were young men who believed in their Lord, and We 


increased them in guidance. 


63 


[Surah al-Kahf, 18:13] 


So al-Shafi said: 


If this iman had been one thing, neither increasing nor decreasing, then 
no one could have any more than another, and the people would all be 
the same, and any superiority [of one over another] would be nullified. 
However, the believers enter Paradise due to complete iman. And they 
attain different ranks with Allah in Paradise due to their various levels 


of iman. And due to deficient iman, the negligent ones will enter the Fire. 


Allah, the Mighty and Majestic, makes His servants compete with each 
other, like horses racing on the day of the competition. They travel upon 
their various speeds, and He gives each person [his rank] in accordance to 
what he has achieved, without taking anything of their right away from 
them, and without giving precedence to the slower person over the faster 
one, nor the lesser in virtue over one who is better than him. This is how He 
favoured the beginning of this ummah over its latter part. Had it not been 
the case that the one who was quicker to Iman was more virtuous than the 
latecomers, then the latter part of this ummah would have reached [the 
status of] its first part.” 


[D]: His Statements Concerning the Companions 
1. Al-Bayhaqji relates that al-Shafii said: 


Allah, the Blessed and Exalted, has praised the Companions of the 
Messenger of Allah (sallallahu ‘alayhi wa-sallam) in the Qur’an, the 
Tawrat [Torah], and the Injil [the Book given to ‘Is4], and their virtue has 
been established for them upon the tongue of the Messenger of Allah. 


(sallallahu ‘alayhi wa-sallam) in a way that none after them can receive. So 


2 Managib al-Shafi%i (1/387-393). 
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Allah has bestowed mercy upon them, and He has given them good news 


of far-reaching lofty positions He has to give them the ranks of the truthful 
ones, the martyrs and the righteous. They brought us the traditions of the 
Messenger of Allah (sallallahu ‘alayhi wa-sallam), witnessing him whilst 
the Revelation descended upon him. So they knew what the Messenger 
of Allah (sallallahu ‘alayhi wa-sallam) intended, which statements were 
general and which were specific, which commands were resolute and 
which were encouraging instructions. They knew everything from his 
Sunnah that we know, as well as things we do not know. They are above 
us in every type of knowledge and verdict, in piety and intelligence, and 
in precise points of keen understanding and deduction. And with us their 
opinions are more praiseworthy and take precedence over the opinions 


we hold for ourselves, and Allah knows best.# 


2. And al-Bayhaqi relates from Rabi‘ ibn Sulayman who said, “I heard al-Shafia 


saying in order of preference: ‘Abt Bakr, ‘Umar, “Uthman, and ‘Al1.’” 


3. And al-Bayhaqi relates from Muhammad ibn ‘Abdillah ibn ‘Abd al-Hakam* 
who said, “I heard al-Shafil saying, ‘The most virtuous of the people after the 
Messenger of Allah (sallallahu ‘alayhi wa-sallam) is Abu Bakr, then ‘Umar, then 
“Uthman, then ‘Ali, may Allah be pleased with all of them.” 


4, And al-Harawi relates from Yusuf ibn Yahya al-Buwayti who said, “I asked al- 
Shafi, ‘Can I pray behind a Rafidi?’” 


48 Managib al-Shafi% (1/442). 

“4 Managib al-Shafia (1/423). 

4 He is Muhammad ibn “Abdillah ibn ‘Abd al-Hakam al-Misri, Abu ‘Abdillah; al-Shirazi said about 
him, “He accompanied al-Shafi and learned fiqh from him. And during the trial [of the claim of 
creation of the Qur°’an] he was taken to Ibn Abi Du’ad, and he did not answer in the way that he (Ibn 
Abi Du’ad) wanted him to answer, and he was returned to Egypt. He died in the year AH 262” Tabagit 
al-Fugah@ (p. 99), and refer to his biography in Tabagat al-Shafi‘iyyah (p. 30) of Ibn Hidayatillah, and 
Shadarat al-Dhahab (2/154). 

46 Managib al-Shafi‘ (1/433). 
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He said, “Do not pray behind a Rafidi, nor a Qadari, nor a Muyji’.” 


I said, “Describe them to me.” 


He said, “The one who says that iman is words [only], then he is Murji’. And 
whosoever says that Abu Bakr and “Umar are not two rightful Imams, then he is 
a Rafidi. And anyone who holds that he is unrestrictedly free to do what he wants 


is a Qadari.”” 
[E]: His Forbiddance of Rhetoric and Argumentation in the Religion 


1. And al-Harawi relates from al-Rabi‘ ibn Sulayman who said, “I heard al-Shafi 
saying, ‘If a man were to include in his will that another man should get his 
books of knowledge after his death, and amongst them were books containing 
theological rhetoric, then the books of rhetoric could not be included in that, since 


117 4g 


they are not [books of] knowledge. 


2. And al-Harawi relates from al-Hasan al-Za‘farani who said, “I heard al-Shafia 
saying, “I have not debated with anyone about theological rhetoric except once, 


and I seek forgiveness from Allah for that.’””” 


3. And al-Harawi relates from al-Rabi° ibn Sulayman who said that al-Shafit 
said, "If I wanted to, I could have written a large book against every opponent. 
However, rhetoric is not my kind of thing, and I do not like that anything from it 
should be attributed to me.” | 


4, And Ibn Battah relates from Abt Thawr who said, “al-Shafi4 said to me, ‘I have 
not seen anyone who has indulged in any kind of theological rhetoric and then 
“” Dhamm al-Kalam (q/215), and it was mentioned by al-Dhahabi in al-Siyar (10/31). 
48 Dhamm al-Kalam (q/213) and it was mentioned by al-Dhahabi in al-Siyar (10/30). 


49 Ibid. 
50 Dhamm al-Kalam (q/215). 
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succeeded.’”*! 


5. And al-Harawi relates from Yunus al-Misri who said, “al-Shafid said, ‘If Allah 
puts a man to trial by causing him to do every prohibited thing, except ascribing 
partners to Allah, then this is better than Allah putting him to trial by misleading 


41159 


him into theological rhetoric. 


So these are the statements of Imam al-Shafit, may Allah have mercy on him, 


about the principles of the religion, and this is his position on theological rhetoric. 


5! al-Ibanah al-Kubrd (p. 535-536). 
2 Managib al-Shafit (p. 182) of Ibn Abi Hatim. 
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Section Five: 
The Creed of Imam Ahmad ibn Hanbal 
(d. AH 241) 


[A]: His Statements Concerning Tawhid 


1. There occurs in Tabagat al-Hanabilah that Imam Ahmad was asked about 


tawakkul (reliance on Allah), so he said, 


“BEN Se oY CSL aah] Ga 


“It is to cut off one’s hope in gaining anything from the people.” 


2. And there occurs in Kitab al-Mihnah by Hanbal? that Imam Ahmad said, “Allah 
| speaks continuously, and the Qur’an is the Speech of Allah, the Mighty and 
Majestic, it is not created. And in no way is Allah to be described with anything 
more than what He, the Mighty and Majestic, has described Himself with.” 


3. And Ibn Abi Ya‘ld relates from Abt Bakr al-Marwazi who said, “I asked Ahmad 
ibn Hanbal about the narrations which are rejected by the Jahmiyyah in regards 
to the Attributes, the believers seeing Allah [in the Hereafter],‘ the Night Journey 


1 Tabagat al-Hanabilah (1/416) [Editor: Misprint in Arabic source corrected.] 

2 He is Hanbal ibn Ishaq ibn Hanbal ibn Hilal ibn Asad, Abt ‘Ali al-Shaybani, and he is the son of the 
paternal uncle of Ahmad ibn Hanbal. Al-Khatib said about him, “Reliable [thiqahl], firm.” He died in 
the year AH 273. See Tarikh Baghdad (8 / 286-287). Refer to his biography in Tabagat al-Hanabilah (1/143). 


Editor: This footnote is originally found with point #5 in this section. 

3 Kitab al-Mihnah (p. 68). 

4 Translator: From Suhayb ibn Sinan al-Namri (may Allah be pleased with him), from the Prophet 
(sallallahu ‘alayhi wa-sallam) who said, “When the people of Paradise have entered Paradise, Allah, 
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(Isra’), and the story of the Throne, so he declared them authentic and said, ‘The 


ummah has received them with acceptance, and they are to be relayed as they 


IMs 


have come. 


4, “Abdullah ibn Ahmad said in Kitab al-Sunnah, that Ahmad said, “Whosoever 
alleges that Allah does not speak, then he is a disbeliever. Verily, we relay these 


narrations as they have come.”* 


5. And al-Lalaka’i relates from Hanbal that he asked Imam Ahmad about Allah 
being seen in the Hereafter. He said, “[This is established by] authentic narrations, 
we believe in them and affirm them. And we believe in everything that has been 
narrated from the Prophet (sallallahu ‘alayhi wa-sallam) with good chains of 


WW 


narration; we believe in it and affirm it. 


6. And Ibn al-Jawzi mentioned a book that Ahmad ibn Hanbal wrote to Musaddad;3 
it was stated therein, “Describe Allah with what He has described Himself with, 


the Blessed and Exalted, will say, “Do you want that I should increase you with something?’ So 
they will say, ‘Have you not whitened our faces? Have you not entered us into Paradise and given 
us salvation from the Fire?’ So the veil will be raised. So then there will be nothing more beloved 
to them than the opportunity to look at their Lord the Mighty and Majestic.” Related by Muslim 
(1/163), at-Tirmidhi (no. 2552), al-Nasa‘°t in al-Kubrd (4/198), and Ibn Majah (no. 187) by way of ‘Abd 
al-Rahman ibn Abi Ya‘ld from Suhayb. 


From Abi Sa‘id al-Khudri (may Allah be pleased with him) who said, “We said, ‘O Messenger of Allah, 
will we see our Lord on the Day of Judgement?’ He said, ‘Do you find any difficulty in seeing the sun 
or the moon in a cloudless sky?’ We said, ‘No.’ He said, ‘Then verily you find no difficulty in seeing 
your Lord that day, just as you have no difficulty in seeing these two.’”” Related by al-Bukhari (4/285) 
and Muslim (1/167) by way of ‘Ata’ ibn Yasar from Abi Sa‘id. 

> Tabagat al-Hanabilah (1/56). 

6 al-Sunnah (p. 71) of ‘Abdullah ibn Ahmad ibn Hanbal. 

” Sharh Usil I‘tigqad Ahl al-Sunnah wa-al-Jama‘ah (2/507). 

8 He is Musaddad ibn Misrahad ibn Mursabil al-Asdi al-Basri. Al-Dhahabi said about him, “The imam, 
the hafiz, the evidence.” He died in the year aH 228. See Siyar A‘laim al-Nubala@ (10/591). Refer to his 
biography in Tahdhib al-Tahdhib (10/107). 
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and negate from Allah what He has negated from Himself.”? 


7. There occurs in the book al-Radd “ala al-Jahmiyyah of Imam Ahmad, that he 
said, “And Jahm ibn Safwan falsely alleged that whosoever described Allah with 
something that He described Himself with in His Book, or something that is 


narrated from His Messenger, that he was a disbeliever, and that he was from the 


Mushabbihah.”” 


8. And Ibn Taymiyyah mentioned that Imam Ahmad said, “We believe that Allah 
is above His Throne however He wishes and in whatever way He wishes, without 
any specific way or a description that a Seren can understand or describe. 
Knowledge of the Attributes of Allah has come from Him, and they are established 
for Him [as His true Attributes]. He is as He described Himself: 


é . A, Oo a 
ALS GY 
No vision can grasp Him.” 
[Surah al-An‘am, 6:103]" 


9. And Ibn Abi Ya‘ld mentions from Ahmad that he said: 


VE} ce” 


“Whoever alleges that Allah will not be seen in the Hereafter is a disbeliever who 


“NBL G1Ks FAS 4b SRN Sse Vall o 
has rejected the Qur’an.”” 


10. And Ibn Abi Ya‘ld mentioned from ‘Abdullah ibn Ahmad who said, “I asked 
my father about a people who say, ‘When Allah spoke to Musa,® He did not speak 


? Managib al-Imam Ahmad (p. 221). 

10 al-Radd ‘ald al-Jahmiyyah (p. 104). 

4 Dar? Ta°arud ul-°Aql wa-al-Nagl (2/30). 

2 Tabagat al-Hanabilah (1/59, 145). 

® Translator: Imam Abt Bakr al-Marruthi, the companion of Ahmad ibn Hanbal, said, “I heard Abu 
“Abdillah—meaning Ahmad—and it was said to him that ‘Abd al-Wahhab was speaking and he had 
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with a voice,’ so my father said, ‘Allah spoke with a voice, and we relay these 


117'44 


narrations as they have come. 


11. And al-Lalaka’i relates from ‘Abdiis ibn Malik al-‘Attar that he said, “I heard 
Abit ‘Abdillah Ahmad ibn Hanbal saying, ‘the Qur’an is the Speech of Allah, and 
it is not created, and you should not be weak when saying that it is not created. 


Since the Speech of Allah is from Him, and nothing from Him is created.’” 
[B]: His Statements Concerning Qadar 


1. And Ibn al-Jawzi mentioned in al-Managqib that Ahmad ibn Hanbal wrote to 
Musaddad, and he stated therein, “And to believe in Qadar [Divine Pre-Decree]; 


its good and its evil, and its sweetness and its bitterness is all from Allah.” 


2. And al-Khallal relates from Abi Bakr al-Marwazi that he said, “Abu SAbdillah 
was asked [about Qadar], so he said, “The good and the evil has been pre-decreed 


upon the servants.’ So it was said to him, ‘Allah created the good and the evil?’ He 


said, ‘Whoever claims that Allah spoke to Musa without a voice, then he is a Jahmi, and an enemy of 
Allah, and an enemy of Islam.’ So Abu ‘Abdillah said, ‘How beautiful is what he has said! May Allah 
pardon him.’” Related by al-Khallal from al-Marruthi. See Dar’ al-Ta‘arud (2/37-39). 


‘Abdullah ibn Ahmad said, “I said to my father, ‘Verily there are those who say that Allah did not speak 
to Musa with a voice.’ So he said, ‘These are the heretical Jahmiyyah, they only use ta‘til [denial],’ and 


he mentioned the narrations in opposition to their statement” (Majmi‘ al-Fatawi (12 /368)). 


From ‘Abdullah ibn Unays who said, “I heard the Messenger of Allah (sallallahu ‘alayhi wa-sallam) 
saying, ‘Allah shall assemble the servants—or the people—naked, uncircumcised, and buhm.’ We 
said, ‘What is buhm?’ He said, ‘They will have nothing with them. They will be called by a voice 
that they will hear from afar just as they would hear from near, ‘I am the Master, I am the Supreme 
Judge.’” A hasan Hadith related by Ahmad (3/495). 

[Editor: Footnote abridged.] | 

4 Tabagat al-Hanabilah (1/185). 

6 Sharh Usil I°tigad Ahl al-Sunnah wa-al-Jama‘ah (1/157). 

16 Managqib al-Imam Ahmad (p. 169, 172). 
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said, “Yes, Allah pre-decreed it.’”” 


_ 3. And there occurs in the book al-Sunnah of Imam Ahmad, that he said: 


And the Qadar—its good and evil, the few things of it and the many, its 
apparent and hidden matters, its sweetness and bitterness, those things of 
it which are loved and those which are despised, the positive and negative 
of it, the first of it and the last of it—is all from the Pre-Decree of Allah that 
He decreed for His servants, and He brought it into existence with exact 
measure. No one from amongst them can transcend nor exceed the Will of 
Allah the Mighty and Majestic, nor His Pre-Decree.® 


4, And al-Khallal relates from Muhammad ibn Abi Harun from Abt al-Harith 
who said, “I heard Abu ‘Abdillah saying, ‘So Allah the Mighty and Majestic pre- 
decreed obedience and disobedience, and He pre-decreed the good and the evil. 


Whoever was destined to be successful, then he is successful, and whoever was 


TIN 49 


destined to be miserable, then he is miserable. 


5. ‘Abdullah ibn Ahmad said, “I heard my father being asked by ‘Ali ibn Jahm 
about the one who denies Qadar, is he a disbeliever? He said, ‘If he denies the 
Knowledge [of Allah] by saying that Allah did not know [about things] until 
he created the knowledge [of them] and then he knew, then he has denied the 


IN 


Knowledge of Allah, so he is a disbeliever. 


6. ‘Abdullah ibn Ahmad said, “Once again I asked my father about praying behind 
a Qadari. He said, “If he disputes about it and calls to it, then do not pray behind 


IM 94 


him. 


7 al-Sunnah (q/85) of Abu Bakr al-Khallal. 

18 gl-Sunnah (p. 68). 

® Tbid (q/85). 

70 al-Sunnah (p. 119) of “Abdullah Ibn Ahmad. 
41 ql-Sunnah (1/384). 
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[C]: His Statements Concerning Iman 


1. Ibn Abi Yala mentions from Ahmad that he said: 


<A gd akg al BCH OLE JLae fail Je” 
“From the most excellent qualities of iman [faith] is to love for the sake of Allah 
and to hate for the sake of Allah.” 


2. And Ibn al-Jawzi mentions that Ahmad said, “Faith (Iman) increases and 


decreases, as occurs in the Hadith: 


CC  e pgecnri ite) Cue pl SoS! y) 


The believers with the most complete iman are those with the best manners.”* 


3. And al-Khallal relates from Sulayman ibn Ash’ath® who said, “Abu ‘Abdillah 
said, ‘prayer, Zakat (Charity), Hajj (Pilgrimage) and righteousness is from Iman; 


and disobedience decreases iman.”’* 


4. “Abdullah ibn Ahmad said, “I asked my father about a man who says that Iman 
is [composed of] words and actions; it increases and decreases; however, he does 


not say ‘in sha‘ Allah’ when describing himself as a believer—is he a Murji’? He 


2 Tabagat al-Hanabilah (2/275). 
3 Related by Ahmad in al-Musnad (2/250) and Abi Dawiid (5/60) and al-Tirmidhi (3/457) from Abu 
Salamah, from Abt Hurayrah. Al-Tirmidhi said about it, “This Hadith is hasan sahih.” 


Editor: The angle of proof in this narration for the increase and decrease of iman is that since people are 
all different in regards to their manners, then they must be on different levels of iman, since the more 
one improves his manners, the closer he is to perfecting his iman. 

24 Maniigib al-Imam Ahmad (p. 153, 168, 173). 

28 He is Abu Dawtid Sulayman ibn Ash’ath ibn Ishaq al-Sijistani, the author of The Sunan. Imam al- 
Dhahabi said about him, “The imam, the firm one, the leader of the memorizers.” He died in the year 
AH 275. Tadhkirat al-Huffaz (2/59) and refer to his biography in Tarikh Baghdad (9/55). 

26 gl-Sunnah (no. 96) of al-Khallal. 
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said, ‘I hope not. 


I also heard my father saying, “The proof against [someone]” who refrains from 
saying ‘in sha‘ Allah,’ when describing himself as a believer, is the statement of the 


Messenger of Allah (sallallahu ‘alayhi wa-sallam) to the occupants of the graves: 


7 


(Osho oS alll U5 Of U5... y) 
‘,..And we, if Allah wills, shall be meeting up with you’” * ” 


5. ‘Abdullah ibn Ahmad said, “I heard my father—may Allah bestow mercy 
upon him—being asked about irja‘, so he said, ‘We say: Iman is [composed of] 
words and actions; it increases and decreases. If a person commits zina [adultery, 


fornication] or drinks intoxicants his Iman decreases.’” 
[D]: His Statements Concerning the Companions 
1. There occurs in the book al-Sunnah by Imam Ahmad the following: 


It is from the Sunnah to mention the good qualities of the Companions of 
the Messenger of Allah (sallallahu ‘alayhi wa-sallam), all of them without 
exception, and to refrain from mentioning the negative things and the 
differing that occurred between some of them. So whosoever insults the 
Companions of the Messenger of Allah (sallallahu ‘alayhi wa-sallam), 
even one person from amongst them, then he is an innovator, a filthy, 
bankrupt Rafidi. Allah will not accept even one of his deeds... 


3B Ba a 
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*” Editor: Misprint in Arabic source corrected. 

8 Related by Muslim (2/669), by way of ‘Ata’ from ‘A°ishah (may Allah be pleased with her). 
29 al-Sunnah (1/307-308) of ‘Abdullah ibn Ahmad ibn Hanbal. 

3° al-Sunnah (1/307) of ‘Abdullah ibn Ahmad ibn Hanbal. 
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..rather, loving them is Sunnah, supplicating for them is a good deed 


that brings one close [to Allah], following their example is a means [to 


success], and embracing their ways of guidance is a virtue. 


And the Companions of the Messenger of Allah (sallallahu ‘alayhi wa- 
sallam) —after the four [Caliphs]—are the best of the people, and it is not 
permissible for anyone to mention any of their faults, nor to speak ill of 
any of them, blaming them for deficiencies and shortcomings. It is indeed 
obligatory upon the ruler to reprimand and punish whoever does that, 


and that person should not be pardoned. 


2. And Ibn al-Jawzi mentions a letter sent by Ahmad to Musaddad, and it is 
written therein, “And [from the correct beliefs] is to testify that ten [of the 
Companions] will be in Paradise [as promised during their lifetimes]: Abu Bakr, 
“Umar, ‘Uthman, ‘Ali, Talhah, al-Zubayr, Sa‘d, Saad, ‘Abd al-Rahman ibn ‘Awf, 
and Abu ‘Ubaydah ibn al-Jarrah. And whoever the Prophet (sallallahu ‘alayhi 
wa-sallam) testified for [that he will be in Paradise], we testify that he will be in 


Paradise.” 


3. ‘Abdullah ibn Ahmad said, “I asked my father about the Imams, so he said, 
‘Abu Bakr, then ‘Umar, then ‘Uthman, then SAIi.’”* 


4. And ‘Abdullah ibn Ahmad said, “I asked my father about a people who say that 


TIN34 


“Ali was not a Caliph. He said, ‘That is an evil, horrible statement. 


5. Ibn al-Jawzi mentions from Ahmad that he said, “Whoever does not recognize 


“Ali's caliphate is more misguided than his family’s donkey.”* 


31 Kitab al-Sunnah (p. 77-78) of Imam Ahmad. 

32 Managib al-Imam Ahmad (p. 170) of Ibn al-Jawzi. 
8 gl-Sunnah (p. 235). 

54 Thid (p. 235). 

35 Managib al-Imam Ahmad (p. 163). 
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6. Ibn Abi Ya‘l4 mentions from Ahmad that he said, “Whoever does not recognize 
“Ali ibn Abi Talib as the fourth of the Caliphs, then do not speak to him, and do not 


marry [your female relatives] to him.”* 


[E]: His Forbiddance of Rhetoric and Argumentation in the Religion 


1. Ibn Battah relates from Abt Bakr al-Marwazi who said, “I heard Abt ‘Abdillah 
saying, ‘Whoever indulges in theological rhetoric will become a failure. Moreover, 


indulging in theological rhetoric will lead one to becoming like the Jahmiyyah.’”” 


2. Ibn “Abd al-Barr mentions in Jami° Bayan al-‘Ilm wa-Fadlihi that Ahmad said, 
“Verily a person of theological rhetoric will never succeed, ever. You will never 
see anyone studying theological rhetoric, except that there is corruption in his 


heart.” 
3. Al-Harawi relates from ‘Abdullah ibn Ahmad ibn Hanbal who said: 


My father wrote to “Ubaydullah ibn Yahya ibn Khaqan:® ‘I am not a 
person of theological rhetoric, nor do I believe in speaking about any of 
these affairs, except about what is found in the Book of Allah and the 
narrations of the Messenger of Allah (sallallahu ‘alayhi wa-sallam). As far 


as anything else is concerned, then speaking about it is not praiseworthy.’” 


4. Ibn al-Jawzi relates from Musa ibn SAbdillah al-Tarstisi who said, “I heard 


°° Tabagat al-Hanabilah (1/45). 

37 ql-Ibanah (2/538). 

38 Jami* Bayan al-“Ilm wa-Fadlihi (2/95). 

*° He is Abu al-Hasan “Ubaydullah ibn Yahya ibn Khagan al-Turki, al-Baghdadi. Al-Dhahabi said 
about him, “The great minister...a minister for al-Mutawakkil and al-Mu‘tamid. He was honoured by 
al-Mutawakkil, and he was lenient and generous.” And Ibn Abi Yahya said, “He quoted things from 
our imam, from them is that he said, ‘I heard Ahmad saying: I keep myself clean from the wealth of 
the ruler, but it is not unlawful.’” He died in the year AH 263. See Siyar A‘lam al-Nubal@ (9/13), Tabagat 
al-Hanabilah (1/204). 

* Dhamm al-Kalam (b/216/q). 
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Ahmad ibn Hanbal saying, ‘Do not sit with the people of theological rhetoric, even 
if they defend the Sunnah.” 


5. And Ibn Battah relates from Abt al-Harith al-Sayigh who said, “Whoever loves 
theological rhetoric, then it will never come out of his heart, and you will not see a 


person of theological rhetoric succeeding.”” 


6. And Ibn Battah relates from ‘Ubaydullah ibn Hanbal who said that his father 
narrated to him, saying that he heard Abu ‘Abdillah saying: 


Hold firmly to the Sunnah and the narrations; Allah will benefit you with 
it. And beware of dispute, quarrelling and argumentation, since a person 
who loves theological rhetoric will not succeed. And whoever invents 
new kinds of rhetoric, his affair will only end up in an innovation, because 


theological rhetoric does not lead to any goodness. 


And I do not like theological rhetoric, nor disputation, nor argumentation. 
So hold firmly to the established practices, the narrations, and the figh 
that you benefit from. And leave alone the quarrelling and the theological 
rhetoric of the people of deviation and argumentation. We met the people 
[the Salaf] who did not know this, and they stayed away from the people 
of theological rhetoric. The end result of theological rhetoric is never good. 
I ask Allah to grant us and you refuge from these calamities, and that He 


keeps us safe from every form of destruction.* 


7. And Ibn Battah mentions in al-Ibanah from Ahmad who said, “If you see a man 


— loving theological rhetoric, then beware of him.” 


So these are his statements—may Allah bestow mercy upon him—in regards to 


“1 Managib al-Imam Ahmad (p. 205). 
42 g]-Ibanah (2/539) of Ibn Battah. 
[bid (2/539). 

“4 Tbid (2/540). 
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the principles of the religion, and this is his position on theological rhetoric. 
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Conclusion 


It is clear from what has preceded that the creed of the four Imams is consistent 
and agreed upon, since their creed was a single creed, with the exception of the 
issue of Iman, in which Abu Hanifah alone contradicted the others. Furthermore, 


it is said that he repented. 


This is the creed that is worthy and capable of unifying the Muslims, and it is 
the one that can keep them from being divided in the religion, since it is founded 
upon the Book of Allah and the Sunnah of His Messenger (sallallahu “alayhi wa- 
sallam). Not many people understand the creed of these Imams and comprehend 
it properly; rather, it has become widespread that these Imams did not even 
understand the meanings of the texts they quoted, and they only recited them 
without comprehension, as if Allah had only sent down His revelation in play. 
And Allah the Exalted has said: 
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A book that We have sent down, blessed, for them to contemplate over its 


verses, and so that people of understanding might receive admonition. 
- [Surah Sad, 38:29] 


And Allah the Exalted has said: 
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And verily it is a revelation from the Lord of all that exists, that which the 


> 


BO 


trustworthy spirit [Jibril] brought down upon your heart, so that you could be 
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one of the warners, in clear Arabic speech. 
[Surah al-Shu‘ara’, 26:192-195] 


And Allah the Exalted has said: 


ee ae ae ane? Ace @ 
O gland Nad We UIs oly! UI 
Verily We have sent it down as an Arabic Qur’an, so that you might use your 
intellects. 
[Surah Yusuf, 12:2] 


Allah has sent down His Book so that its verses would be contemplated and used 
as admonitions, and He informed us that He sent it down in clear Arabic so the 
people could understand its meaning and comprehend it. Since Allah has sent it 
down in clear Arabic to be contemplated, then knowing its meanings must have 
been made easy for those who it has been sent down to, especially people of that 
language. Furthermore, if comprehending its meanings was not possible, then its 
revelation would have been a waste of time, since words revealed to a people, 
having no benefit to them, would be like letters of the alphabet that construct no 


meaning when placed together. 


This claim is a crime against the creed of the Companions, their followers, and the 
Imams after them, and it is an accusation against them of something they are free 
of. Surely they knew the meanings of the texts of the Revelation and understood 
them due to their closeness to the era of prophethood. Moreover, they were the 
most deserving of the people (to have understanding of the texts) as they were 
devoting themselves to Allah with acts of worship they understood from the 
proofs in the Book and the Sunnah, and they believed in them firmly as clear truth 
and legislation from Allah the Exalted. And if they understood the path leading 
to their object of worship in this manner, then how could they not understand 
their object of worship as having attributes of perfection, and how could they not 
understand the meanings of the texts that Allah Himself had made His servants 


aware of? 
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In reality, the creed of these four Imams is the sound creed that has come in the 


Book and the Sunnah, from a pure source, untainted with the corruption of ta’wil 
(distortion), ta‘til (denial), tashbih (claiming that Allah resembles His creation), 
or tamthil (claiming exact likenesses between Allah and His creation). The people 
who negate Allah's Attributes, as well as those who claim that His Attributes 
are similar to those of His creation, have only deviated due to their mistaken 
understanding that the Attributes are only suitable when applied to the creation, 
and this idea is contradictory to the understanding that Allah created within the 
people: that there is nothing similar to Him, His Essence, His Attributes, or His 


Actions. 

And Allah is the One I ask to make this book of benefit to the Muslims, and to 
unite them upon one creed and one way: the creed of the Book and the Sunnah, 
the guidance of the Prophet Muhammad (sallallahu ‘alayhi wa-sallam) and his 
Sunnah. And Allah knows our intention; He is sufficient for us and a fine Caretaker. 


And our conclusion is: All praise is due to Allah, the Lord of all that exists. 


And may Allah raise the rank of our Messenger and grant him peace. 


Dr. Muhammad ibn ‘Abd al-RahmAn al-Khumayyis 
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Appendix One: 


Biographies of the Four Imams 


Imam Abit Hanifah' 


He is the Imam, the Faqih, the Scholar of al-Iraq, Abti Hanifah al-Nu‘man ibn 
Thabit ibn Zawta al-Taymi al-Kufi, the master of Bani Taymullah ibn Tha‘labah. 
It was said that he was from the sons of al-Faras. He was born in the year aH 80 
during the lifetime of the younger Companions, and he saw Malik ibn Anas when 
he came to them in al-Kufah. However, not a single letter from them has been 


confirmed from him. 


Ahmad al-Tjli said, “Abt Hanifah al-Taymi was from a group of oil dealers; he 


used to buy and sell silken fabrics.” 


And ‘Umar ibn Hammad ibn Abi Hanifah said, “As for Zawta, then he is from the 
people of Kabil, and he was born firm upon Islam. And Zawta was in possession 
of the tribe of Taymullah ibn Tha‘labah. So he was old and his allegiance was to 
them, then to the tribe of Qifl.” He said, “And Abt Hanifah was a fabrics merchant, 


and his shop was known in Dar ‘Amr ibn Harith.” 
Yahyé ibn Nadr said, “The father of Abu Hanifah was from Nasa.” 
Al-Harith ibn Idris said, “Abu Hanifah was originally from Tirmidh.” 


Isma‘_l ibn Hammad ibn Abi Hanifah (the grandson of Abu Hanifah) said, “My 


grandfather was born in the year Au 80, and Thabit went to ‘Ali whilst he was 


1 The following biography is taken from Siyar A‘lam al-Nubal@ (6/394-403), slightly adapted. 
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young. So he supplicated for his blessing and for his offspring, and we hope that 


these supplications from ‘Ali were answered through us.” 
Abu Yahyaé al-Himani said: 


I heard Abt Hanifah saying, ‘I saw a dream that terrified me. I saw that I 
was digging up the grave of the Prophet (sallallahu ‘alayhi wa-sallam). So 
I came to al-Basrah, and commanded a man to ask Muhammad ibn Sirin, 
so he asked him. He said that [Abu Hanifah] is digging up the narrations 
of the Messenger of Allah (sallallahu ‘alayhi wa-sallam).’ 


“Abdullah ibn al-Mubarak said, “If Allah had not aided me through Abu Hanifah 
and Sufyan, then I would have been like the rest of the people.” And he was asked, 
“Is Malik better in figh, or Abu Hanifah?” He replied, “Abu Hanifah.” 


And he also said, “I have not seen a man more dignified in his gatherings, nor 
having better manners and mildness than Abu Hanifah.” And he also said, “Abt 
Hanifah had more figh than the rest of the people.” 


It was said to al-Qasim ibn Ma‘n, “Are you pleased to be from amongst the servants 
of Abu Hanifah?” He replied, “The people have not sat in circles more beneficial 
than that of Abu Hanifah. Come with me to him.” So when he came to him, he 


stuck to him, and he said, “I have not seen the likes of this.” 


And al-Qadi, Abu Yusuf said, “Once when I was walking with Abu Hanifah, I 
heard a man saying to another, ‘This Abt Hanifah does not sleep at night.’ So Abt 
Hanifah said, ‘By Allah, do not relate from me that which I do not do.’” 


‘Abd al-Rahman ibn Muhammad ibn al-Mughirah said, “I saw Abt Hanifah 


pronouncing verdicts for the people at a mosque in al-Kufah. Upon his head was 
a long black hood.” 
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Yazid ibn Harun said, “Ihave not seen anyone more easy going than Abu Hanifah.” 


Waki said, “I heard Abii Hanifah saying, ‘Urinating in the mosque is better than 


III 


some analogical deduction [giyas]. 


And from Mu‘awiyah al-Darir who said, “Loving Abu Hanifah is from the 


Sunnah.” 
And from Mughith ibn Badil who said: 


Abu Hanifah was called by al-Mansur to the judiciary, so he refused. 
So he [al-Mansur] said, ‘Do you desire that which we have?’ So he [Abu 
Hanifah] said, ‘No, I am not appropriate.’ Al-Mansur said, ‘You have 
lied.’ Abt: Hanifah said, ‘So the leader of the believers has ruled that I am 
not appropriate. Since I am a liar, then I am not appropriate. And if I was 
truthful, I would have informed you that I was not appropriate.’ So he 


was detained. 


And Isma‘il ibn Abi ‘“Uways relates something similar from al-Rabi‘ al-Hajib, and | 
in it Abu Hanifah said, “By Allah, I am not safe from pleasure, so how could I be 
safe from anger? So I am not appropriate for that.” So al-Mansur said, “You have 
lied. Rather, you are appropriate.” So Abii Hanifah said, “How is it lawful for you 
to give authority to one who lies?” And it was said that Abu Hanifah worked for 
him. So he judged in one affair and remained for two days, then he complained 


for six days and died. 


And the fagih, Abu ‘Abdillah al-Saymari said, “He did not accept the position of 


judge. So he was beaten and detained, and he died in jail.” 


And Jarir said, “Mughirah said to me, ‘Sit with Abu Hanifah to gain figh, since if 


Ibrahim al-Nakha‘i was living, he would sit with him.” 
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Imam Malik ibn Anas? 


He is the Shaykh of Islam, the evidence of the ummah, the Imam of Dar al-Hijrah 
(i.e. al-Madinah), Abu ‘Abdillah Malik ibn Anas ibn Malik ibn Abi ‘Amir ibn ‘Amr 
ibn al-Harith ibn Ghayman ibn Khuthayl ibn ‘Amr ibn al-Harith. And his mother 
is ‘Aliyah bint Sharik al-Azdiyyah. And his maternal uncles are Abu Suhayl Nafi‘ 
and “Uways, and al-Rabi‘ and al-Nadr, the children of Abu ‘Amir. 


From Abu Hurayrah, the Prophet (sallallahu ‘alayhi wa-sallam) said, “The people 
will mount the backs of camels in search of knowledge. So they will not find a 


scholar more knowledgeable than the scholar of al-Madinah.” 


And Abt al-Mughirah al-Makhzumi said that it means the people will keep 
seeking knowledge. They will not find anyone more knowledgeable than a scholar 
in al-Madinah. So this could be Sa‘d ibn al-Musayyib, then whoever is after him 
from the teachers of Malik; or Malik, then whoever comes after him in knowledge, 


and he was the most knowledgeable of his contemporaries. 


I say: the scholars of al-Madinah after the Messenger of Allah (sallallahu ‘alayhi 
wa-sallam) and his Companions were: Zayd ibn Thabit and ‘A°ishah, then Ibn 
“Umar, then Sa‘id ibn al-Musayyib, then al-Zuhri, then “Ubaydullah ibn “Umar, 
then Malik. 


And Ibn “Uyaynah said, “Malik did not convey a Hadith except that it was 


2 Adapted from Siyar A‘lam al-Nubal@ (8 / 48-130). 

3 Related by Ahmad (2/299), al-Tirmidhi (no. 2682), Ibn Hibban (no. 2308), al-Hakim (1/91) and 
al-Bayhagi (1/286). So al-Tirmidhi declared it hasan, and it was authenticated by Ibn Hibban and al- 
Hakim, and al-Dhahabi agreed. 


Editor: The chain of this Hadith includes Ibn Jurayj and Ibn al-Zubayr, who are both mudallis (one 
who often fails to mention who he heard the Hadith from directly) and they have both narrated this 
Hadith without mentioning explicitly that they heard it from their shaykh directly. This causes the 
chain to be considered da‘if (weak), as mentioned by al-Albani in Silsilah al-Ahadith al-Da‘ifah (no. 
4833) and Mugbil ibn Hadi in his checking of al-Mustadrak (no. 307). And Allah knows best. 
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authentic, and he did not relate except from one who was thigah [reliable]. And 


I believe that al-Madinah will only waste away after his death,” meaning in terms 


of knowledge. 


And ‘Abd al-Rahman ibn Mahdi said, “I place no one in front of Malik when it 


comes to the authenticity of Hadith.” 


And he said, “The Imams of the people in their time were four: al-Thawri, Malik, 


al-Awza‘l, and Hammad ibn Zayd.” 
And he said, “I have not seen anyone more intelligent than Malik.”® 


And from Malik who said, “The shield of the scholar is, ‘I do not know,’ so if he 


leaves it down, his attacker will strike him.”® 


And al-Haytham ibn Jamil said, “I heard Malik being asked about forty-eight 


issues. So he answered thirty-two of them with, ‘I do not know.” 


And from Khalid ibn Khaddash who said, “I came to Malik with forty issues. So 


he did not respond except to five issues.” 


Ibn Wahb relates from Malik, that he heard ‘Abdullah ibn Yazid ibn Hurmuz 


4 Editor: This is not absolute. Yahya ibn Ma‘in said, “Everyone he [Malik] narrated from was thiqah, 


except one or two narrators” (al-Jarh wa-al-Ta‘dil 1 /17). 


Al-Nasa‘i said, “We do not know Malik to have narrated from anyone who was known to be da‘f, 
except ‘Asim ibn ‘Ubaydillah, and ‘Amr ibn Abi ‘Amr, and Sharik ibn Abi Namir. And we do not 
know that Malik narrated from anyone whose narrations were abandoned except ‘Abd al-Karim Abu 
Umayyah” (Sharh ‘Ilal al-Tirmidhi 1/154). 


And others mentioned: ‘Abdullah ibn Yazid (al-Jarh wa-al-Ta‘dil 5/199), Ayyub ibn Salih (al-Kamil 
1/365), and Thabit al-Ahnaf (al-Mughni fi al-Du‘af@ 1/122). And Allah knows best. 

5 From the introduction to al-Jarh wa-al-Ta‘dil (1/31). 

° al-Intiqa@? (p. 37). 
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saying, “It is befitting for the scholar that he passes on to his students the statement, 


‘I do not know,’ until that becomes the foundation that they flee to.” 


Ibn “Abd al-Barr said, “It is authentically related from Abu al-Darda’ that ‘I do not 
know,’ is half of knowledge.”’ 


Muhammad ibn Jarir said: 


Indeed Malik was beaten with the whip, and there was differing in regards 
to the reason for that. Marwan al-Tatari said that Ja‘far prohibited Malik 
from the Hadith, ‘There is no divorce for the one who is forced.”? Then 
he sent a spy to ask him about it, who relayed it back to the leaders of the 
people. So he was beaten with the whip. 


And al-‘Abbas informed us, Ibrahim ibn Hammad informed us that he used to 
look at Malik when he was helped up from his sitting. He would carry one hand 
with the other. 


From Ibn Sa‘d who said, al-Waqidi informed us, saying: 


When Malik was called and consulted, and heard from and accepted 
from, people became jealous of him. And they treated him unjustly in 


everything. So when he worked with Ja‘far ibn Sulayman, they went 


” Refer to Tartib al-Madarik (1/144) and Jami* Bayan al-°Ilm wa-Fadlihi (1/54). 

8 It has been mentioned as a statement of the Prophet (sallallahu ‘alayhi wa-sallam); however, it is 
only authentic as a statement of Ibn ‘Abbas. It is related by Ibn Abi Shaybah in al-Musannaf (5/48) 

by way of Hushaym, from ‘Abdullah ibn Talhah al-Khuza‘, from Abt Yazid al-Madini, from 
Ikrimah, from Ibn ‘Abbas who said, “Divorce does not count from someone who is coerced, nor from 
someone who is forced into pronouncing it.” Al-Bukhari (9/343) related it without its complete chain 


(muallaq). 


Editor: It was authenticated (as a statement of Ibn Abbas) by al-‘Ayni in “Umdat al-Qari [20 /252- 
253]. It is also found in the Sunan of Said ibn Manstr, as mentioned by Ibn Hajr in Tagh'lig al-Ta‘lig 
(4/455). 
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to him [Ja‘far ibn Sulayman] quickly, and many who came to him were 


against Malik. So they said, “Your right-hand worker does not see this 
bay‘ah [oath of allegiance] of yours as anything, and he takes the Hadith 
related by Thabit ibn al-Ahnaf about the divorce of the one who is forced 
—that it is not permissible according to him.’ So Ja‘far became angry and 
summoned Malik. He established the proof in regards to what had been 
raised about him. So he commanded that Malik be disrobed, then he beat 
him with the whip. And his arm was pulled until it became dislocated 
from his shoulder. And the affair that he undertook was grave. So by 
Allah, Malik never ceased after that to be held in high esteem. 


I say: This is the result of a praiseworthy trial, and it elevates the status of the 
servant amongst the believers. And whatever the case, it is what our own hands 


have earned, and Allah pardons a very great deal: 


(( Abe ced Nah ay all 29 5 )) 
“Whosoever Allah intends good for, He puts him to trial.”9 


The Prophet (sallallahu ‘alayhi wa-sallam) also said, “Everything decreed for the 


believer is good for him.”” 


And Allah the Exalted said: 


gta cee ae is a “i it = Pye e987 BL ge Ae 
And We shall try you until We have tested those who strive hard from 


amongst you and are patient, and We shall test your facts. 
[Surah Muhammad, 47:31] 


° Related by al-Bukhari (no. 5645) 

© Editor: [Similar in meaning to what was] related by Muslim (no. 2999) from Suhayb (may Allah be 
pleased with him) and by Ahmad in his Musnad (5/24) from Anas ibn Malik (may Allah be pleased 
with him). 


91 


And He also revealed in His statement: 


3 


Kel ue fe gh pa SG gs Bol od Secl Us 
When a single disaster struck you, whereas you struck them with a disaster 
twice as great, do you then ask, ‘From where did this come?’ Say, it is from 
your own selves. 
[Surah Ali-Imran, 3:165] 


And Allah says: 


ae 2 cae as of Og oe Gy tas é ¥ i Be ad 
And whatever misfortune befalls you, it is because of what your own hands 


have earned. And Allah pardons and forgives much. 
[Surah al-Shird, 42:30] 


So the believer—when he is tried—patiently perseveres, takes admonition, seeks 
the forgiveness of Allah, and does not pre-occupy himself with blaming the one 
who has mistreated him, since Allah is just in His judgement. So he praises Allah 
that his religion has remained secure, knowing that the punishment suffered in 
this world is lighter and better for him. 


And al-Qa‘nabi said, “I heard them saying, ‘Malik was eighty-nine years old; he 


died in the year one hundred and seventy-nine.’”” 
And Isma‘ll ibn Abi ‘Uways said: 
Malik became sick, so I asked some of our people about what he said at 


the time of his death. They said, ‘He recited the tashahhud [testification of 
faith], then he recited: | 
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Their affair is for Allah, before and after. 
[Surah al-Rum, 30:4].’ 


And he died on the morning of the fourteenth of Rabi‘ al-Awwal, in the 
year AH 179. So the ruler, ‘Abdullah ibn Muhammad ibn Ibrahim ibn 
Muhammad ibn ‘Ali ibn ‘Abdillah ibn ‘Abbas al-Hashimi prayed over 


him. 


And Abu Mus‘ab al-Zuhri said, “He died after the tenth of Rabi* al-Awwal, after 
ninety years.” Muhammad ibn Sahnin said, “He died on the thirteenth of Rabi‘ 


al-Awwal.” 
Imam al-Shafi't 


He is Muhammad ibn Idris ibn al-“Abbas ibn ‘Uthman ibn Shafi‘ ibn al-Sa°ib ibn 
“Ubayd ibn ‘Abd Yazid ibn Hashim ibn al-Muttalib ibn ‘Abd Manaf ibn Qusay ibn 
Kilab ibn Murrah ibn Ka‘b ibn Lu‘ay ibn Ghalib, the Imam, the Scholar of his era, 
the protector of Hadith, the Fagth of the religion, Abu “Abdillah al-Qurashi, then 
al-Muttalibi al-Shafit al-Makki, al-Ghazziyi by birth, a relative of the Messenger 
of Allah (sallallahu ‘alayhi wa-sallam) by marriage, and the descendant of his 
paternal uncle. So al-Muttalib is the brother of Hashim who is the father of “Abd 
al-Muttalib. 


It is agreed that the Imam was born in Ghazzah, and his father, Idris, died young. 
So Muhammad grew up as an orphan under the guardianship of his mother. So 
she feared the (effect of the) land upon him, so she took him to his place of origin 
whilst he was a boy of two years. So he grew up in Makkah and he began to shoot 


a bow until he excelled over his contemporaries. And he was able to hit nine out of 


4. Adapted from Siyar A‘lam al-Nubal@ (10/5-99). 


93 


ten targets. Then he began to study the Arabic language and poetry, and became 


proficient in that. Then he fell in love with figh, so he became the master of the 


people of his era in it. 


And al-Muzani said, “I have not seen anyone with a better face than al-Shafii— 
may Allah bestow mercy upon him—and whenever he took hold of his beard, 


then there was nothing more excellent than his taking hold of it.” 


And al-Rabi® al-Mu’adh‘dhin said, “I heard al-Shafii saying, ‘I used to shoot 
arrows until the doctor said to me, ‘I fear that you will contract al-Sill [a long-term 
illness] due to the amount of time you spend in the heat.’ He said, ‘And I used to 


ALE) 


hit nine out of ten targets. 


Ahmad ibn Ibrahim al-Ta‘ al-Aqta° said, “Al-Muzani informed us that al-Shafia 
said, ‘I memorized the Qur’an when I was eight years old, and I memorized al- 


Muwatta’ when I was ten years old.’”® 


And there occurs in Maniagib al-Shafi7i of al-Aburi“, that al-Rabi* ibn Sulayman 
said, “al-Shafil was born on the day that Abu Hanifah died, may Allah bestow 


mercy upon both of them.” 
And al-Shafi7 said: 


I came to Malik when I was thirteen years old—even though it seems he 
was actually twenty-three years old—he said, ‘So I came with the son of 
my uncle to al-Madinah. So Malik spoke; so he said, ‘I seek someone to 


read for you.’ I said, ‘I will read,’ so I read to him. So whenever he would 


2 gl-Managib (2/128) of al-Bayhaqi [Editor: and Tarikh Dimashg 51/281]. 

8 Editor: The narrator of this report, Ahmad ibn Ibrahim, was majhul (his reliability as a narrator was 
not established), according to al-Dhahabi (al-Siyar 10/12), causing the chain of this report to be da‘tf 
(weak). 

14 He is Abt al-Hasan Muhammad ibn al-Husayn ibn Ibrahim al-Aburi al-Sijistani (d. AH 363), refer to 
al-Tabagat (1/344) of al-Subki. 
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ask me to repeat something which had already passed, I would relate it 


from memory. So it was as if he was amazed. Then I asked him about an 
issue, and he answered, and then another issue. So he said, ‘You would 
love to be a judge!’® 


cw 
1. 


Abt ‘Ubayd said, “I have not seen anyone more intelligent than al-Shafi 


Ibn ‘Abd al-Hakam said, “I heard al-Shafii saying, ‘If the people knew the desires 
that are found in theological rhetoric, they would have fled from it just as one 


would flee from a lion.’”” 


Yunus al-Sadafi said, “I have not seen anyone more intelligent than al-Shafi. I 
debated with him one day about an issue, then we parted ways. When we met 
again, he took me by my hand, then he said, ‘O Aba Mus, is it not correct that we 


be brothers, even though we do not agree upon an issue?” 


This shows the completeness of this Imam’s intellect and his understanding, since 


debaters never cease to differ. 


Yahyé ibn Aktham was asked about Abt “Ubayd and al-Shafit: Which of them is 
more knowledgeable? He said: 


Abu ‘Ubayd used to come to us often. He was a man who, if he had 
books to assist him, he would author new works from them in a good 
manner. He would organize them with beautiful phrases due to his high 
aptitude in the Arabic language. As for al-Shafis, then we were with 
Muhammad ibn al-Hasan for many discussions, and he was a man who 
was Qurashi in his understanding and intellect; he was quick to arrive 
at the correct answer. And if he had heard any more Ahadith, he would 


have been sufficient for the ummah of Muhammad (sallallahu ‘alayhi 


5 ql-Tarikh (14/402) of Ibn ‘Asakir. 
16 Tbhid (14/403). 
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wa-sallam) over the other jurists. 


Ma‘mar ibn Shabib said,“I heard al-Ma°’mun saying, ‘Indeed I tested Muhammad 


ibn Idris in everything, so I found him to be complete.” 


Ahmad ibn Muhammad, the son of al-Shafi's daughter, said, “I heard my father 
and my uncle saying, ‘Whenever a man came to Sufyan ibn ‘Uyaynah needing 


tafsir or religious verdicts, he would look to al-Shafi and say: Ask this man.’” 


Indeed,” al-Shafii (may Allah have mercy on him) was from the most 
knowledgeable of the people with respect to the meanings of the Book and the 
Sunnah and from the severest of people with regards to holding firmly to the two 
of them. He was from the most excellent of people with regards to giving attention 
to knowledge and hoping for goodness. He used to say, “I desired that the people 
would learn this knowledge, and nothing from it would ever be attributed to me. _ 


So they would receive rewards and I would not be praised.” 


He used to say, “If I say something, then something is authenticated from the 
Messenger of Allah (sallallahu ‘alayhi wa-sallam) in contradiction to my statement, 


then that has more right to be followed, and do not blindly follow me.” 


And he said, “If I relate an authentic Hadith from the Messenger of Allah (sallallahu 
“alayhi wa-sallam) and I do not act upon it, then bear witness that my intellect has 
left.” 


And he said to Ahmad ibn Hanbal (may Allah have mercy on him), “You are more 
knowledgeable about the authentic narrations than us. So if there is an authentic 


narration, then inform me of it, whether it has come from Kufah, Basrah, or Sham.” 


And his strict adherence to the Sunnah reached the point that he used to advise 


” The following section is taken from Wasiyyat al-Imam al-Shafi%i (p. 14-22) with the checking of Sad 
al-Din ibn Muhammad al-Kibbi. 
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his companions to stick to it, so he used to say, “Stick to the people of Hadith, 


since they are the most correct from amongst the people.” And he said, “If I see 
a man from amongst the people of Hadith, then it is as if I have seen a man from 
the Companions of the Prophet (sallallahu ‘alayhi wa-sallam). May Allah reward 
them with good. They preserved the foundations for us, so they have an excellence 


over us.” And he recited the following verses of poetry: 


All forms of knowledge besides the Qur°an are a pre-occupation; 
Except for the Hadith and knowing the figh of the religion; 
Knowledge is that which contains, ‘He said...’ or ‘He informed us...’ 
Anything other than that is from the whisperings of the Devil." 


Indeed, more than one from amongst the major scholars have praised al-Shafi‘. 
From them is ‘Abd al-Rahman ibn Mahdi, and he asked him (al-Shafi4) to write a 
book about the usul for him. So al-Shafi wrote a book for him, and it became the 
first book written about this science. So after that, ibn Mahdi used to supplicate 
for him in the prayer. And from those who praised him in a similar fashion is his 
Shaykh, Malik ibn Anas, and Qutaybah ibn Sa‘id, who said, “He is an Imam.” 


And from those who praised him are: Sufyan ibn “Uyaynah, Yahya ibn Sad 
al-Qattan, Abu “Ubayd ibn Sallam, and he said, “I have not seen anyone more 
eloquent, nor intelligent, nor more abstemious than al-Shafi1.” And from amongst 
those who praised al-Shafii are: Yahyd ibn Aktham al-Qadi, Ishaq ibn Rahawayh 


and Muhammad ibn al-Hasan. 


Ahmad ibn Hanbal supplicated for him in his prayer for the span of forty years, and 
he used to say about the Hadith that was related by Abu Dawud, from the Hadith of 
Abt Hurayrah (may Allah be pleased with him), from the Prophet (sallallahu “alayhi 


wa-Ssallam): 


18 Refer to al-Bidayah wa-al-Nihayah (10/254) of Ibn Kathir, and Siyar A‘lam al-Nubala (10/60) of Imam 
al-Dhahabi. 

9 These verses of poetry have been confirmed upon al-Shafii as is found in al-Bidayah (10/256) and 
Diwan al-Shafi‘i (p. 88). 
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“Verily Allah sends for this ummah at the head of every one hundred years 


people who revive their religion for them.”” 


He said, ““Umar ibn ‘Abd al-‘Aziz came at the head of the first century, and al- 


Shafid came at the head of the second one.” 


Ahmad used to say, “al-Shafi was like a sun for the world and like a pardon for 


the people.” 


Abt Thawr said, “I have not seen the likes of al-Shafi1, nor has he seen the likes 


of himself.” 


And al-Rabi‘ said, “al-Shafia died on Thursday, and we performed his funeral 
prayer on Thursday night. So we saw the moon of Sha‘ban in the year AH 204, and 


he was seventy-two years old.”! 
Imam Ahmad ibn Hanbal” 


He is the great Imam, the Shaykh of Islam, Abu “Abdillah Ahmad ibn Muhammad 
ibn Hanbal ibn Hilal ibn Asad ibn Idris ibn ‘Abdillah ibn Hayyan al-Dhuhali al- 
Shaybani al-Marwazi, then al-Baghdadi, one of the outstanding Imams. His father 
was from the soldiers of Marw; he died as a youth, and Ahmad was raised as an 


orphan. And it is said that his mother departed from Marw and took him with her. 


0 Related by Abii Dawiid (no. 4291), al-Hakim (4/ 522), al-Khatib al-Baghdadi in Tarikh Baghdad (2/61), 
Ibn ‘Adi in al-Kamil (1/123), al-Bayhaqi in Ma‘rifat al-Sunan wa-al-Athar (1/137). It was authenticated 
by al-Hakim and al-Dhahabi as is found in Faydh al-Qadir (2/282). It was also authenticated by al- 
Albani in Sahih Sunan Abi Dawid (no. 3606). 

1 Refer to al-Bidiyah wa-al-Nihayah (10/251) of Ibn Kathir. 

2 Adapted from Sirah al-Imam Ahmad ibn Hanbal by Salih ibn Ahmad ibn Hanbal (d. aH 266). 
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He was born in Rabi‘ al-Awwal in the year AH 164.8 


Salih ibn Ahmad ibn Hanbal said: “I heard my father saying, ‘I was born in the 


year AH 164, in the beginning of Rabi‘ al-Awwal.’” 
He said, “My father said, ‘I studied Hadith when I was sixteen years old.” 
He also said that his father said: 


And Hushaym died whilst I was a youth of twenty years. And I had 
memorized what I had heard from him. So people came to the door of 
Ibn “Uyaynah, and with him were the books of Hushaym. So he placed 
them in front of me and I said, ‘The isnad for this is such and such.’ So al- 
Mu‘ayti came, and he used to memorize, so I said to him, ‘I have answered 
him about what has come, and I know from his Hadith what I have not 
yet heard [being read by Ibn Uyaynah]. And I left for al-Kufah in the year 
in which Hushaym died, the year AH 183. It was the first year in which 
I travelled. And ‘Isd4 ibn Yunus arrived in al-Kufah after me in the same 


year, and he did not perform Hajj after that. 


And the first trip that I undertook was to al-Basrah, in the year AH 186. I 
said to him, ‘In which year should I go to Sufyan ibn ‘Uyaynah?’ He said, 
‘In the year AH 187.’ So we arrived, and Fudayl ibn ‘Tyad had already died, 
and it was the first year in which I performed Hajj. And Walid ibn Muslim 
performed Hajj in the year AH 191, and in the year aH 196. And I performed 
it in the year AH 197, and I left in the year aH 198. And I stayed with ‘Abd 
al-Razzaq in the year AH 199, and the deaths of Sufyan and Yahya ibn Said 
and ‘Abd al-Rahman ibn Mahdi occurred in the year aH 198. 


Salih ibn Ahmad ibn Hanbal also said: 


3 This was taken from Mukhtasar Siyar A‘lam al-Nubal@ (1/426). | 
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My father said, ‘If I had fifty dirhams with me, I would always travel to 


Jarir ibn “Abd al-Hamid in al-Rayyi. So some of our companions left, and 


it was not possible for me to go, since I did not have anything with me.’ 


When my father wanted to make ablution for the prayer, he would not 
refuse anyone who wished to drink his water. He would drink with his 
hand. And I used to hear him reciting Surah al-Kahf often. And whenever 
I felt ill, he used to take water in a drinking bowl, then he would recite 
over it. Then he used to say to me, ‘Drink from it and wash your face and 
hands from it.’ And whenever he went out to buy groceries, he would buy 


a bundle of wood and something else and he would carry it. 


Imam al-Shafil (d. an 204)—may Allah have mercy on him—-said, “I left Baghdad, 
and I did not leave behind me a man better, having more knowledge, or greater 


figh [understanding], nor having greater taqwé [piety] than Ahmad ibn Hanbal.” 


Abu Dawud (d. aH 275)—may Allah have mercy on him— said, “The lectures of 
Ahmad were sittings of the Hereafter. He would not mention in them anything of 


the worldly affairs, and I never saw him mention this world [elsewhere].” 


“Ali ibn al-Madini (d. AH 234)—may Allah have mercy on him—said, “Indeed 
Allah aided this religion through Abi Bakr al-Siddig on the day of the apostasy, 
and through Ahmad ibn Hanbal on the day of the trial.”* 


Qutaybah ibn Sa‘id (d. AH 240)—may Allah have mercy on him—said, “If you see 
a man loving Ahmad, then know that he is a person of the Sunnah.” 


And Abt al-Hasan al-Ash‘ari (d. AH 324)—may Allah have mercy on him—said: 


Our position which we take as our religion is: Clinging to the Book of 


24 The above section has been taken from Sirah al-Imam Ahmad ibn Hanbal. 
5 Tadhkirat al-Huffaz (2/432). 
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ah. 


Allah, our Lord, the Mighty and Majestic, and to the Sunnah of our 
Prophet, Muhammad (sallallahu ‘alayhi wa-sallam), and what is narrated 


from the Companions, the Tabi‘tin and the Imams of Hadith. This is what 
we cling to, and also that to which Abu ‘Abdillah Ahmad ibn Muhammad 
ibn Hanbal—may Allah enlighten his face, raise up his rank and grant 
him a magnificent reward—used to say, distancing ourselves from those 
who oppose his statement. Since he was the noble and complete Imam 
by whom Allah made the truth clear and removed the misguidance, 
and made the minhaj [methodology] clear, and through whom Allah 
annihilated the innovation of the innovators, the deviation of the deviants 
and the doubts of the doubters. So may Allah have mercy upon him, the 


foremost Imam.’é 


Ibrahim al-Harbi (d. aH 285)—may Allah have mercy on him—said, “I saw Abu 
‘Abdillah, and it was as if Allah had gathered for him the knowledge of the earlier 
people and the later people.”” 


Abt al-Fadhl said: 


And he presented to me the following will: 
In the Name of Allah, the Merciful, the Bestower of Mercy, 


This is what I, Ahmad ibn Muhammad ibn Hanbal, leave as a will. I testify 
that there is no true deity worthy of worship besides Allah alone, without 
any partner. And that Muhammad is His servant and Messenger. He sent 
him (sallallahu ‘alayhi wa-sallam) with the guidance and the true religion 
so that it may overtake all other religions, even though the disbelievers 
may dislike it. And I advise those who obey Him from my family and 


close relatives that they worship Allah as worshippers, and praise Him 


26 ql-Ibanah ‘an Usil al-Diyanah (no. 24) of Abt al-Hasan al-Ash‘ari. 
7 The above narrations were taken from Siyar A‘lam al-Nubal@ (11/177-358). 
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as those who praise, and that they sincerely advise the community of 
the Muslims. And I am indeed pleased with Allah as a Lord, and with 
Muhammad (sallallahu ‘alayhi wa-sallam) as a Prophet. And ‘Abdullah 


ibn Muhammad, commonly known as Buran, I gave him fifty dinars, and 


he is truthful in what he says. So his money is to be paid by me from 
the proceeds of the house, if Allah wills. So if I die, it will be given by 
my sons: Salih and ‘Abdullah ibn Ahmad ibn Muhammad ibn Hanbal. So 
they will give everything mentioned, and eleven dirhams after my death 


towards whatever I have for Ibn Muhammad. 


Witnesses: Abu Yusuf, Salih and ‘Abdullah, sons of Ahmad ibn 
Muhammad ibn Hanbal. 


And Abt al-Fadhl said: 
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And he used to exert himself in fasting and he would not eat ghi. Before 
that, I would buy ghi for him with one dirham, and he would eat from that 
for an entire month. He later left off eating ghi totally. 


My father was taken to al-Mutawakkil in the year AH 237, and he stayed 
there until the year AH 241. He was not there for long before a messenger 
of al-Mutawakkil came to him. So it was on the first day of Rabi‘ al-Awwal 
in the year aH 241, my father came down with a fever on Tuesday night. 
So I entered upon him on Tuesday and he was feverish and breathing 
hard. I came to know of his illness when he became weak. So I said to him, 
‘O father, what did you break your fast with last night?’ He said, ‘With 


water, then I wanted to observe the night prayer.’ 


So he said, “Take my hand,’ so I took his hand. His legs became weak, until 
he had to lean upon me. He was attended to by more than one doctor; all 


of them were Muslims. 


So, “Abd al-Rahman said to him, ‘You should heat a gourd and drink its 


water,’ and this took place on Wednesday. 


And he was dying on Friday, so he said, ‘O Salih!’ I said, ‘At your service.’ 
He said, ‘Do not heat anything at your place, nor in the place of your 
brother ‘Abdullah.’ 


So al-Fat’h ibn Sahl came to the door to visit him, so I hid him. And ‘Ali 
ibn al-Ja‘d and many other people came, so I hid him. So I said, ‘O father, 
indeed the people are many.’ He said, ‘So what do you see fit?’ I said, ‘To 
seek your permission for them to enter, then to call them to you.’ He said, 


‘Seek the help of Allah in choosing [who enters].’ 


So the people entered upon him in large numbers, until the house was 
full. When they left, another large group entered. And the people were 


many and the street was filled, so we had to close the door. 


One of our neighbours came and entered upon him, saying, ‘Verily I 


have seen this man revive something from the Sunnah, so I have become 


happy.’ 


And a man came and said, ‘Would you be so kind as to allow me to enter 
upon him?’ I said to him, ‘Keep insisting upon him until he says: Enter.’ I 
allowed him to enter, and he stood in front of him and began to cry. And 
he said, ‘O Aba ‘Abdillah, I was from amongst those who attended your 
beating. I have come to you because I would love to be pardoned. I am 
in front of you, and if you see it fit to forgive me, then do so.’ So he said, 
‘Do you agree to not go back to the likes of that?” He [the man] said, ‘Yes.’ 
He said, ‘Verily I pardon you.’ So he [the man] left crying, and the whole 


gathering was in tears.’ 


8 This section was taken and summarized from the latter part of Sirah al-Imam Ahmad ibn Hanbal. 
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And Ibn Durah said: 


Ahmad used to be a person of figh, memorization, knowledge of Hadith © 
and figh, piety, zuhd, and patience. Indeed, Imam Ahmad was tested 
through the claim that the Qur°’an was created. And he was taken to 
Baghdad, shackled and detained. He used to pray with the people of the 
jail whilst he was shackled. So when Ramadan occurred in the year AH 217, 
and that was fourteen years after the death of al-Ma’mitn, he moved to the 
house of Ishaq ibn Ibrahim, the governor of Baghdad. Then al-Mu‘tasim 
ordered the freeing of Imam Ahmad after his punishment and debate. 
And it was said that al-Mu‘tasim was regretful and bewildered until the 
affair was rectified. Then al-Mu‘tasim and his son joined al-Wathiq. So the 
trial took its course, and al-Wathiq ordered that Imam Ahmad must not 
meet with, nor should he live in a land or town where the Caliph is. So the 


Imam went into a state of hiding for the rest of the life of al-Wathiq. 


During the Caliphate of al-Mutawakkil, Allah made the Sunnah manifest. 
And the Caliph decreed that the trials should end. Al-Mutawakkil 
ordered in the year AH 237 that the Imam be brought to him. And until 
Imam Ahmad died, not a day would pass by, except that the messenger of 


al-Mutawakkil would come to him. 


The Imam died in the year aH 241, on Friday, the twelfth of Rabi‘ al- 
Awwal. The funeral procession went out after the people left from the 
Friday prayer. So the people at his funeral manifested the Sunnah and 
cursed the people of innovations. So Allah made easy upon the Muslims 
through that whatever they had of troubles, when they saw the majesty 


and high rank of Islam and the suppression of the people of deviance.” 


9 This part was taken from Mukhtasar Siyar A‘lam al-Nubal@ (1/426-427). 
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Appendix Two: 
The Path Is One: 


Know—may Allah have mercy upon you—that the path which will guarantee the 
bounty of Islam for you is one, not numerous paths, because Allah has written 


success for one party (hizb) only. He said: 


Yo 


°° a 5 Pr] Ee @ : -,. <8 
ols 8 th of 8) Wat oh Gedy 
They are the Party of Allah. Indeed the Party of Allah is successful. 
[Stirah al-Mujadilah, 58:22] 


And He has written victory for this party alone, so He said: 


And eicosneves takes Allah, His Mestenges and a ideas as aie 


then verily the Party of Allah is successful. 
[Strah al-Ma’idah, 5:56] 


So regardless of how much you search in the Book of Allah and in the Sunnah of 


His Messenger (sallallahu ‘alayhi wa-sallam), you will not find anything about the 
splitting of the ummah into jama‘at (groups), and into ahzab (parties) and blocs, 


except that it is mentioned in a blameworthy manner. Allah the Exalted said: 
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1 Translator: The following is taken from Sittu Durar min Usil Ahl al-Athar (p. 51-61). 
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And do not be from amongst the polytheists, those who split up their religion 


and became sects, each sect pleased with what they have. 
[Surah al-Rum, 30:31-32] 


And how could our Lord, the Mighty and Majestic, approve of division for the 
ummah after He has safeguarded it with His Rope, and after He has declared His 
Prophet (sallallahu ‘alayhi wa-sallam) innocent of it when it occurs, and after He 


has threatened those who fall into it with punishment by saying: 
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Verily those who split up their religion and become sects, you have nothing to 


& 


do with them in the very least. Verily their affair is only with Allah, they shall 
be informed of what they used to do. 
[Sarah al-An‘am, 6:159] 


From Mu‘awiyah ibn Abi Sufyan who said, “Verily the Messenger of Allah 


(sallallahu ‘alayhi wa-sallam) stood amongst us and said: 
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‘Verily before you, the Jews and Christians split up into seventy-two sects, and 
verily this religion shall split up into seventy-three sects. Seventy-two of them 


will be in the Fire and one will be in Paradise, and it is the Jama‘ah.’”” 


* Sahih: Related by Ahmad (4/102), Abii Dawiid (no. 4597), al-Darimi (2/241), al-Tabarani (19 /376-377) 
and al-Hakim (1/28). It was authenticated by al-Albani in Silsilah al-Ahadith al-Sahihah (no. 203). 


Editor: The author mentions a great number of scholars who have declared the Hadith to be authentic 
“in order to silence the people of innovation who try, in play, to declare this great Hadith to be weak.” 
He listed: al-Tirmidhi, al-Hakim, al-Dhahabi, al-Juzajani, al-Baghawi, al-Shatibi, Ibn Taymiyyah, Ibn 
Hibban, Ibn Kathir, Ibn Hajr, al-‘Iraqi, al-Buisayri, and al-Albani. 


106 


Al-Amir al-San‘ani (may Allah have mercy on him) said: 


Mentioning the number [in the Hadith] is not intended to define the exact 
number of those who are destroyed; it only expounds upon the wide 
range of misguided paths and their offshoots, and the oneness of the path 
of truth. Similarly, the scholars of tafsir [explanation of the Qur’an] have 


mentioned in regards to the statements of Allah: 


; “wT -1 8G Ge ATL 
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And do not follow the other paths, as they will separate you from 


| His Path. 
[Surah al-An‘am, 6:153] 


That it is an all-inclusive mention of the paths that are not allowed to be 
followed, in order to explain the abundance of the paths.to misguidance 
and their wide ranges, and He singled out the path to guidance and the 
truth and its lack of plurality.’ 


From Ibn Mas‘ud (may Allah be pleased with him) who said: “The Messenger of 


Allah (sallallahu ‘alayhi wa-sallam ) drew a line for us, then he said, 


CC ~All fee Iie yy 


‘This is the Path of Allah.’ 


Then he drew lines branching off from its right and its left, and said, 
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‘These are different paths, and upon each one of them is a devil calling to it.’ 


3 Hadith Iftirag al-Ummah ild Nayyif wa Sab°in Firgah (p. 67-68). 
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Then he recited: 
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And verily this is My Straight Path, so follow it, and do not follow other paths, 


as they will separate you from His Path. 
[Surah al-An‘am, 6:153]””4 


So this Hadith proves, with its explicit wording, that the path is one. Ibn al-Qayyim 
(d. Au 751) said: 


And this is because the path that leads to Allah is one, and it is what He 
sent His Messengers and revealed in His Books, and no one can reach 
Him except by this one path. And if the people were to come from every 
path, and they entered through every door, then all of these paths would 
be obstructed and all of those doors would be closed on them, except this 


one path; since it is the one that takes one to Allah.° 


I say: However, the obstacles and trials in this path often give rise to doubt about 
it and leads one to forsake it. And the ones who deviate from it have only done so 
due to the attraction of the large numbers (of those who are astray), fears of being 
alone, hastiness in trying to reach the goal, and cowardice that prevents them from 


continuing along the way. 


4 Sahih: Related by Ahmad (1/435) and others. Translator: And by al-Nasa@% (no.184), and this wording 
is by Ahmad. It is also related by al-Darimi (1/67-68) and al-Tabari in Jami‘ al-Bayan (8/65). 


Editor: It is found in al-Sunan al-Kubrd of al-Nasa‘i (no. 11109, 11110) and the Musnad as mentioned, by 
way of ‘Asim ibn Abi al-Najud, who is considered honest, but he has some mistakes, and thus the chain 
of the Hadith should be considered hasan. This is the verdict of al-Albani in his checking of Mishkat 
al-Masabih (no. 176) and Shu‘ayb al-Arna’ut in his checking of the Musnad (1/435). It is also found in al- 
Sunnah of Ibn Abi ‘Asim (no. 16), on the authority of Jabir, with a daf (weak) chain. Allah knows best. 
5 al-Tafsir al-Qayyim (p. 14-15). 
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Ibn al-Qayyim said, “Whoever makes the path long, his walk will. become weak.”¢ 
And Allah is the One from Whom aid is sought. 


Knowing the Path 


From the previous words of Ibn al-Qayyim, the path is made clear to us, and it is 
clear that the intended meaning of path here is the second pillar of tawhid, after 
the testification that there is no deity worthy of worship besides Allah. And that is: 
the testification that Muhammad is the Messenger of Allah. And this is also one of 
two required elements of any acceptable deed, since an action is not accepted—as 


is known—except by the fulfilment of two conditions: 


1. Making the religion sincerely for Allah 
2. Following only the Messenger of Allah (sallallahu ‘alayhi wa-sallam) 


And I will not attempt to provide proofs for this great principle right now, because 
the goal of this section is to explain the Prophetic path without which, it is not 
possible to reach Allah, since, “Ignorance of the path, the harms in its way, and the 
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intended goal necessitates much toil and little benefit. 


And with regards to the clarification that this path is one, it is not allowed 
for one to stubbornly contradict the Messenger of Allah (sallallahu ‘alayhi 
wa-sallam) by claiming that the paths to Allah are as numerous as the people 
themselves, or similar claims, the falsehood of which is known from the religion of 
Allah that came to unite its followers, not divide them. Indeed Allah, the Exalted 


said: 
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6 al-Fawa?id (p. 90). 
” Ibid (p. 223). 
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And hold onto the Rope of Allah altogether and do not be divided. And 


remember the bounty of Allah upon you when you were enemies. He united 


your hearts, so you became brothers due to His Blessing. 
[Surah Ali-‘Imran, 3:103] 


Indeed, this trustworthy rope which has gathered the Muslims together has been 
explained as being the Book of Allah. Ibn Mas‘td (may Allah be pleased with. 
him) said, “This path is inhabited, the devils occupy it calling out, ‘O servant of 
Allah! Come to this path [over here],’ in order to keep them away from the Path 
of Allah. So hold firmly to the Rope of Allah, and verily the Rope of Allah is the 
Book of Allah.” 


There are two benefits found in this narration: 


Firstly, that the path is one, and the devils only surround it for the purpose of 
dividing the people away from it. They do not find a better way to divide them 
than proclaiming the multiplicity of the paths! So whoever seeks to make the 
people believe that the truth is not restricted to only one path, then he is surely a 
devil. Indeed Allah the Exalted, said: 


SMV) 55) Gay 13a 
So what is after the truth except falsehood? 
[Surah Yunus, 10:32] 


Secondly, the “Rope of Allah”—which it is obligatory upon all of the Muslims 
to hold onto—is explained as the Book of Allah. And this does not contradict the 
statement of Ibn Mas‘tid (may Allah be pleased with him), “The Straight Path is 
what the Messenger of Allah (sallallahu ‘alayhi wa-sallam) left us upon.”? 


§ Sahih: Related by Abu “Ubayd in Fada il al-Qur’ain (p. 75), al-Darimi (2/433), al-Sunnah (no. 22) of Ibn 
Nasr, Fada il al-Qur°’an (p. 74) of Ibn Daris, and Ibn Jarir in his Tafsir (no. 7566), al-Tabarani (no. 9031), 
al-Shariah (no. 16) of al-Ajursi, al-Ibanah (no. 135) of Ibn Battah. | 

° Sahih: Related by al-Tabarani (10/10454), al-Bayhaqi in al-Shu‘ab (4/1487). And the likes of it has been 
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That is because the Messenger of Allah (sallallahu ‘alayhi wa-sallam) left them 
upon the Book and the Sunnah, as he himself said: 


CC» geen g all GUS Naa tes plas BS ay AKA 0] Le SESH y) 
“I have left you upon that which, if you hold firmly to it, you will never go 
astray after me: the Book of Allah and my Sunnah.” 


This is also because the Sunnah is like the Book of Allah in that it is revelation, and 
furthermore, it is an explanation of the Book of Allah. Moreover, the best person 
who explained the Speech of Allah from His creation was the Messenger of Allah 
(sallallahu ‘alayhi wa-sallam), as Allah the Glorified said: 
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And We have revealed to you the Remembrance, so that you may explain to 


the people what has been revealed to them. 
[Strrah al-Nahl, 16:44] 


And ‘A’ishah (may Allah be pleased with her) said, 


Deipipeieanicg 


“His character was the Qur’an.”" 


So due to this, the Prophet (sallallahu ‘alayhi wa-sallam) commanded his ummah 


related by Ibn Jarir in his Tafsir (8 / 88-89). 
10 Hasan: Related by Ibn Nasr in al-Sunnah (no. 69), Ibn al-Waddah in al-Bida‘ (no. 76), al- 
Hakim (1/93), and al-Albani declared it authentic in his notes to al-Mishkat (no. 186). 


Editor: Al-Albani discusses its sources and refutes those who declare it and similar wordings to be 
da%f (weak) in Silsilah al-Ahadith al-Sahihah (no. 1761). 
4 Related by Muslim (no. 746) and Ahmad (6/91, 163). 
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“And whomsoever from amongst you lives long, then he shall see much 
differing. So adhere strictly to my Sunnah and the Sunnah of the rightly guided 
Caliphs after me. Hold onto it with your molar teeth, and beware of newly 


invented affairs, since every newly invented affair is an innovation.”” 


Ibn Battah (d. aH 387)—may Allah have mercy on him—said in explanation of the 


unity of the Salaf upon one creed: 


So the first generation did not cease to be upon this, their hearts were 
united as well as their madhahib; the Book of Allah was what protected 
them from error, and the Sunnah of al-Mustafa was what guided them. 
They did not act upon opinions, nor did they rush towards desires. So 
the people remained upon that and their hearts were safeguarded and 
protected by their Master, and their souls were refined and kept from 


their whims by way of His care.” 


So he—may Allah bestow mercy upon him—has spoken truthfully, since the 
religion of Allah is one, not various paths. Allah the Glorified said: 


2 Sahih: Related by Abii Dawiid (no. 4607) and al-Tirmidhi (no. 2676). 


Editor: Al-Tirmidhi called it hasan-sahih. Al-Bazzar called it “an established sahih Hadith.” Ibn ‘Abd 
al-Bar quoted him in Jami* Bayan al-‘Ilm wa Fadlihi (2/182), and agreed with his verdict. Al-Albani also 
called it sahih in Irwa? al-Ghalil (no. 2455). 

13 gl-Ibanah (1/237) of Ibn Battah al-“Ukbari. 
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And if it was from other than Allah, they would have found in it much 


differing. 
[Stirah al-Nisa’, 4:82] 


So this Path that we call the people to is the clearest, fully explained, most 
sufficient and most complete of paths. From al-Irbad ibn Sariyah (may Allah 
be pleased with him) who said, “The Messenger of Allah (sallallahu ‘alayhi 


wa-sallam) said: 


(UU YY Age ad fa dV Lal gis gd cles! fee be (SUS 55 AW y) 
‘Indeed I have left you upon a clear white path, its night is like its day. No one 


deviates from it after me, except that he is destroyed.’” 


So when a person tries to change or beautify it (the path) with something that the 
Messenger of Allah (sallallahu ‘alayhi wa-sallam) and his Companions did not 
do, then this only brings about splitting into various paths. Rather, it leads to the 
valley of destruction, and this is why the Messenger of Allah (sallallahu ‘alayhi 


wa-sallam) called innovations: misguidance. 


So due to this, the righteous Salaf were extreme in their opposition to the ones 
who added something into the religion, or the one who intrudes upon it with his 


opinion. “Umar ibn al-Khattab (may Allah be pleased with him) said: 


Beware of sitting with the people of opinion, since they are the enemies 
of the Sunnah. They are too baffled by the Sunnah to memorize it, and 
they forget the narrations they did memorize [and in a narration, ‘it slips 


away from them’]. So they are asked about that which they do not know, 


4 Sahih: Related by Ahmad (4/126), Ibn Majah (no. 5, 43), al-Sunnah (no. 48-49) of Ibn Abi ‘Asim and 
al-Hakim (1/96). It was authenticated by al-Albani in Hilal al-Jannah fi Takhrij al-Sunnah (1/27). 
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and they are too shy to say, ‘We do not know.’ So they give rulings by 


their opinions, and they go astray and they lead many others astray. They 
go astray from the Straight Path. Verily Allah did not take your Prophet 
until the Revelation had left no room for opinion. If opinions were to take 
precedence over the Sunnah, then wiping over the bottom of the socks 


would take precedence over the tops.® 


This is because the foundation of the religion is following, not inventing. And 
opinions, in most cases, are blameworthy because the intellect alone cannot lead 
one to understand a number of religious affairs, especially since the people's 
intellects vary in their perceptions and what affects them. And sometimes opinions 


can be praiseworthy.* 


And Ibn Mas‘ud said: 
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“Follow and do not innovate, for indeed you have been sufficed. 


Hold onto the ancient affair.” 


And ‘Abdullah ibn “Umar (may Allah be pleased with him) said: 
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© Related by Ibn Abi Zamanin in Usiil al-Sunnah (no. 8) and al-Lalaka’i in Sharh Usiil al-I “tiqad (no. 201), 
al-Khatib al-Baghdadi in al-Fagih wa-al-Mutafaqgih (p. 476-480), Jami Bayan al-“Ilm wa Fadlihi (no. 2001, 
2003-2005), Ibn Hazm in al-Ihkam (6/42-43), and al-Bayhagqi in al-Madkhal (no. 213) and Qawwam al- 
Sunnah in al-Hujjah (1/205). 

© For a detailed explanation of this, refer to ‘lam al-Muwagqgqi“in of Ibn al-Qayyim (1/63). 

” Sahih: Related by Waki in al-Zuhd (no. 315), ‘Abd al-Razzigq (no. 20456), Abi Khaythamah in al-‘lm 
(no. 54), Ahmad in al-Zuhd (p. 62), al-Darimi (1/69), Ibn al-Waddah in al-Bida’ (no. 60), Ibn Nasr in 
al-Sunnah (no. 78, 85), al-Tabarani (9/8770, 8845), Ibn Battah in al-Ibanah (no. 168-169), al-Lalaka’i in 
Sharh Usil al-I°tiqad (no. 104-108), al-Bayhaqi in al-Madkhal (no. 387-388), and al-Khatib in al-Fagih wa- 
al-Mutafaqqih (1/43). It was authenticated by al-Albani in Kitab al-‘Ilm of Aba Khaythamah. 
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be 


“Every innovation is misguidance, even if the people see it as something good!” 


So as long as I am mentioning the effects of innovation in cutting off the way to 
the Straight Path for those who seek it, then I must mention the narration of Ibn 


“Abbas concerning that, and it proves the vast knowledge of the Companions. 


“Uthman ibn Hadhir said, “I visited Ibn ‘Abbas and said, ‘Will you advise me?’ He 
replied, ‘Yes! Adhere strictly to the taqwa of Allah, uprightness, and the narrations. 


Follow and do not innovate!’”” 
So reflect upon this, as he mentioned two important affairs together, being: 


1. The taqwa (fear, reverence) of Allah, and it means ikhlas (sincerity) here, 
because it is paired with ittiba‘ (following). 
2. And ittiba‘ refers to the Straight Path, as has preceded. 


Then he warned him against that which opposes that: innovation. So this is how 
the speech of the Salaf used to be in general: collective in meaning, precise yet 


concise. 


And indeed the righteous Salaf were extremely harsh against those who sought 


18 Sahih: Related by Ibn Nasr in al-Sunnah (no. al-Lalaka’1 in Sharh Usiil al-I°tigad (no. 126) and al- 
Bayhaqji in al-Madkhal (no. 191). 

9 Related by al-Darimi (1/53), Ibn Waddah in al-Bida‘ (no. 61), Ibn Nasr in al-Sunnah (no. 83), Ibn Battah 
in al-Ibanah (no. 200-206), and al-Khatib in al-Fagih wa-al-Mutafaqqih (1/83). 


Editor: The aforementioned sources all include Zam‘ah ibn Salih al-Jundi, a daif (weak) narrator, in 
their chains of transmission. However, a report with a similar wording is found in al-Marwaz1’s al- 


Sunnah (no. 71) with an acceptable chain, by way of Tawus, who reports from Ibn ‘Abbas, that he said: 


‘I er Sts HM; ae pli dala 1 pScler 
“Upon you is to be upright, obey the leaders, and follow the narrations. And stay away from 


innovating!” 
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out the people's opinions in order to contradict the rulings of the Messenger of 


Allah (sallallahu ‘alayhi wa-sallam), regardless of whatever high status or nobility 


these men may have reached. 


Without a doubt, having good manners with the (early) scholars, loving them, 
and giving precedence to them over those who came later, and being doubtful 
of one's own opinion that clashes with their opinions is a matter of great 
importance. However, this is one thing, and giving precedence to the text 


from the two forms of Revelation when their meanings are clear, is another. 


“Urwah said to Ibn ‘Abbas, “Woe to you! You have misguided the people! You 
allow a separate ‘umrah in the [first] ten [days of Dht al-Hijjah], yet there is no 


[separate] ‘umrah in them!” 
So he replied, “O “Urayy [“Little ‘Urwah”]! Go ask your mother!” 


So he (Urwah) said, “Verily Abu Bakr and “Umar do not hold this position, and 
yet they are more knowledgeable and better in following the Messenger of Allah 


(sallallahu Salayhi wa-sallam) than you.” 


So he (Ibn ‘Abbas) said, “This is where you are coming from [with this proof]?! 
We come to you with [a proof from] the Messenger of Allah (sallallahu ‘alayhi 


wa-sallam), and you come with [a proof from] Abu Bakr and “Umar?!” 


Editor: Meaning that he allowed the people to make Tamattu‘, one of the three legislated 
ways of making Hajj wherein the pilgrim performs ‘umrah and then removes his ihram and 
relaxes until the days of Hajj begin. Abii Bakr and ‘Umar used to prevent the people from. this 
during their caliphates, thus those who allowed it after them, like Ibn ‘Abbas, faced opposition 
from those who did not know it was an established practice of the Prophet (sallallahu ‘alayhi 
wa-sallam). | 

71 Editor: In some versions of this narration: “Go ask your mother! Didn’t your father [al-Zubayr] make 
‘umrah with the Prophet (sallallahu ‘alayhi wa-sallam) and then they removed their ihrams [before 
making Hajj]?!” Meaning: Go ask your mother about that which the Messenger of Allah (sallallahu 
‘alayhi wa-sallam) did in the company of your father, and you will see that it (tamattu‘) is something 


established from the Sunnah. 
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And in one narration, “Woe to you! Do the two of them take precedence according 
to you, or what is found in the Book of Allah and what the Messenger of Allah 


(sallallahu ‘alayhi wa-sallam) established along with his Companions and with 


{7 


his ummah? 


And in another narration, “I believe that they will be destroyed. I say, ‘The 
Prophet (sallallahu ‘alayhi wa-sallam) said...’ and he says, ‘Aba Bakr and ‘Umar 


forbade...!!7" 


Shaykh ‘Abd al-Rahman ibn Hasan (d. an 1258)—may Allah have mercy on him 
— said after quoting this narration, “And in the speech of Ibn ‘Abbas is that which 
proves that whoever blindly follows an imam once the proof has reached him 


must be censured and rebuked firmly for his opposition to the evidence.” 
He also said: 


And this is a calamity that has struck on a large scale, especially since it has 
occurred amongst those who claim to have knowledge, that they have set 
up obstacles to prevent people from taking from the Book and the Sunnah 
and prevented people from following the Prophet (sallallahu ‘alayhi 
wa-sallam) and honouring his commands and prohibitions. An example 
of this is their saying: ‘The Book and the Sunnah cannot be used as a 
proof, except by the mujtahid [exceptionally qualified scholar], and they 
no longer exist.’ And they say, ‘The one whom you are blindly following 


is more knowledgeable than you about Hadith and the abrogated rulings 


22 Hasan Sahih: Related by Ishaq ibn Rahawayh, as is found in al-Matlab al-°Aliyah (no. 1306), Ibn Abi 
Shaybah (4/103) and by al-Tabarani (24/92) by way of him. And it is related by Ahmad (1/252, 323, 337) 
and by al-Tabarani also in al-Awsat (1/42) and by al-Khatib al-Baghdadi in al-Fagih wa-al-Mutafaggih 
(no. 379-380) and by Ibn ‘Abd al-Barr in his Jami (no. 2378-2381). It was declared sahih by Ibn Hajar in 
al-Matlab, and it was declared hasan by al-Haythami in al-Majmat‘ (3/234) and by Ibn Muflih in al-Adab 
al-Shar‘iyyah (2/66). 

3 Fat’h al-Majid Sharh Kitab al-Tawhid (p. 338). 
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found in them.’ 


So these kinds of statements that lead people to stop following the Messenger 
(sallallahu ‘alayhi wa-sallam)—the one who does not speak from his own desire— 
and to rely on someone who could be mistaken, while other scholars oppose 
him and refute his position with evidence! There is no imam except that he has 
some knowledge, but not all of it. So it is obligatory upon everyone to accept the 
proof from the Book of Allah and the Sunnah of His Messenger (sallallahu ‘alayhi 
wa-sallam) when it reaches him, act upon it, and not look to those who have 
opposed it, as Allah the Exalted has said: 


ySH5 CSG stds 455d oe 25 3 N5 oF Ad wigs 


Follow that which has been revealed to you from your Lord, and do not follow 
protectors other than Him; yet you remember little. 
[Surah al-A‘raf, 7:3] 


And He said: 
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Ope 
Is it not sufficient for them that We revealed to you the Book, which is recited 
to them? Verily, in that is a mercy and a reminder for a people who believe. 
[Surah al-‘Ankabut, 29:51] | 


And indeed a scholarly consensus has already been mentioned concerning that, 
and it has been explained that the mugallid (blind-follower) is not from the people 
of knowledge. Indeed a consensus on this issue has already been claimed by Abu 
“Umar ibn ‘Abd al-Barr and others.” | 


2 Fath al-Majid (p. 339-340). 
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[And the honour that our righteous Salaf had for the Sunnah reached the point 
that they would put someone to the sword if they rejected a Hadith from the 
Messenger of Allah (sallallahu ‘alayhi wa-sallam), as al-Shafii did when he 
complained about Bishr al-Marisi to the judge, Abu al-Bakhtari. 


He (al-Shafi) said: 


I debated with al-Marisi about [the permissibility of] drawing straws.” 
He [al-Marisi] said, ‘O Aba ‘A bdillah! This is gambling!!!’ So I went to Abu 
al-Bakhtari and said to him, ‘I heard al-Marisi saying that drawing straws 
is gambling!’ He replied, ‘O Aba “Abdillah! Get another witness and I will 
kill him.’” 


In another narration: ‘Get another witness and I will put him on wood and crucify 


him.’ | 


*° Editor: Carrying out Islamic punishments for blasphemy, apostasy, and the likes is only done in the 
lands of Islam by the Muslim ruler or one of his official representatives. 

*6 Drawing straws is mentioned in the Hadith of ‘Imran ibn Husayn: Once a man decided to free his 
six slaves just before his death, and he had no wealth other than them. So the Messenger of Allah 
(sallallahu ‘alayhi wa-sallam) summoned them and made them into three groups (of two each) and 
had them draw straws. He then freed two of them, and made the four others to remain as slaves. And 


then He rebuked the man very sternly. It was reported by Muslim (no. 1668). 


Editor: This is a proof that drawing straws is a permissible practice, and not gambling. Also, the 
Prophet (sallallahu ‘alayhi wa-sallam) rebuked the man and did not allow him to free all his slaves 
since this would prevent his inheritors from receiving anything after his death. 

*” Editor: Carrying out Islamic punishments for blasphemy, apostasy, and the likes is only done in the 
lands of Islam by the Muslim ruler or one of his official representatives. 

*8 Sahih: It was reported by al-Khallal in al-Sunnah (no. 1735) and al-Khatib in his Tarikh (7/60). 


Editor: The last three paragraphs above [between brackets] were left out of the first printing of the 


translation. 
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Appendix Three: 
The Latter Part of This Ummah Will Not Be Rectified 
Except By That Which Rectified Its First Part 


Imam Malik ibn Anas (d. aH 159)—may Allah have mercy on him—said: 


Whosoever introduces into Islam an innovation, and holds it to be 
something good, has indeed alleged that Muhammad (sallallahu ‘alayhi 
wa-sallam) has betrayed his message. Read the saying of Allah, the Most 


Blessed, the Most High: 
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This day I have perfected your religion for you, completed My favour 
upon you and I have chosen for you Islam as your religion. 
[Surah al-Ma’idah, 5:3] 


So that which was not part of the religion at that time, cannot be part of the 
religion today. And the last part of this ummah cannot be rectified, except 
by that which rectified its first part. 


When the noble scholar, Shaykh ‘Abd al-‘Aziz ibn ‘Abdillah ibn Baz (d. an 1420)— 
may Allah have mercy on him—was asked, “What is the obligation upon the 
Muslim scholars with regards to facing the trials and calamities that have befallen 


the Islamic world,” he said: 


' Related by al-Qadi ‘Iyad in al-Shifa@ (2/676). 
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From that which there is no doubt about is that sins, and being far removed 


from the correct Islamic creed—in both sayings and actions—are from the 
greatest reasons for bringing about crisis and calamities that have befallen 
the Muslims. Allah, the Mighty and Majestic, said: 
ed ooh Bo oy Usial ty sli gb wes ty dual v 
Whatever good reaches you, it is from Allah, 
and whatever evil befalls you, it is from yourself. 
[Surah al-Nisa’, 4:79] 


Allah, the Most Perfect, the Most High, also said: 
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And whatever misfortune befalls you, it is because of what your 


hands have earned. Yet He pardons much. 
[Sarah al-Shurd, 42:30] 


So Allah is Most Forgiving and is the Most Merciful to His servants, sending to 
them clear signs and warnings, in order that they may turn back to Him in tawbah 
(sincere repentance) and that He may forgive them. So when a person turns to 
Allah and draws closer to Him by an arm’s length, then Allah draws closer to him 
by two arms length. For indeed Allah, the Most High, loves those of His servants 
who turn to Him in tawbah and He is pleased with that, whilst He, the Majestic 
and Most High, remains absolutely self-sufficient of His servants. The obedience 
of the obedient ones does not benefit Him, nor do the sins of the sinful ones harm 
Him. Rather, He is Most Kind, Ever-Merciful to His servants. And He erants them 
the ability to do acts of obedience and to leave acts of disobedience. So these crises 
and calamities are none other than a warning to His servants, in that they should 
turn back to Allah in repentance and obedience, and He informs them of this by 
way of testing them. Allah, the Most High, said: 


122 


{ 


z 


shel 4 oh G5 a i Rikon et 3) spi doy sth 5 


\& 


“s 


3a 


q\ovp a scgth 3 a uy 55 Mey ot SIGS agile Onn nua 


And certainly We shall test you with something of fear, hunger, loss of wealth, 
lives and fruit. But give glad tidings to those who have patience; those who, 
when afflicted with a calamity, say: Indeed to Allah we belong, and to Him we 
shall return. They are those who shall have their ranks raised by Allah, and 
they shall receive Mercy, and it is they who are the guided ones. 

[Surah al-Bagarah, 2:155-157] 


And Allah, the One free from all defects, said: 


Corruption has appeared upon the land and at sea, because of what the hands 
of the people have earned. That Allah may make them taste a part of that 
which they have done, in order that they may return [to Allah in repentance]. 
[Surah al-Rum, 30:41] 


And Allah, the Most High, said: 
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And We shall test you by way of evil and good, and to Us you 
will be returned. 


[Surah al-Anbiya’, 21:35] 


And Allah, the Most Perfect, said: 
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And We tested them with good blessing and evil calamities, in order that they 


may return [to the obedience of Allah]. 
[Surah al-A‘raf, 7:168] 


So the obligation upon the leaders of the Muslims—the scholars, rulers, and other 
than them—is to have concern for the various afflictions and calamities that occur, 
to remind and admonish the people, and to explain to them what they have fallen 
into. Also, those in authority—from the scholars and rulers—should set a good 
example of righteous conduct, and should discuss the reasons as to why Allah is 
angered and gives retribution. They should seek to cure this through repentance, 
seeking Allah’s forgiveness, and correcting their affairs. The rest of the ummah 
will then follow them in this, since the guidance of the scholars and the wisdom 
of the rulers—both being correct and upright—has one of the greatest affects with 
regards to the fulfilment of responsibilities. The Prophet (sallallahu ‘alayhi wa- 


sallam) said: 
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“Each of you is a guardian and is responsible for those whom he is in charge of: 
The ruler is a guardian and is responsible for his subjects; a man is the guardian 
of his family, and he is a responsible for those under his care; a woman is a 
guardian of her husband’s home, and she is responsible for her guardianship; 
a servant is the guardian of his master’s wealth, and he is responsible for his 
guardianship; a man is a guardian of his father’s wealth and is responsible 


for his guardianship. So each one of you is a guardian, and each one of you is 
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responsible for his guardianship.” 


However, when the Muslims become accustomed to sinning and being content 
with it, and those who wield authority and power do not try to prevent them, 
then the anger of Allah will quickly descend upon the ummah. And when His 
anger occurs, and His punishment takes place, then it covers both the sinful and 
obedient, and the protection of Allah is sought from this. About this Allah, the 
Most High, said: | 


Oe’ tee a1. e Es rq 4 ae 4B) 
And beware of the trials that do not affect only the oppressors 


amongst you in particular. 
[Strrah al-Anfal, 8:25] 


Likewise, the Prophet (sallallahu “alayhi wa-sallam) said: 


oa 
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“When the people see an oppressor, and they do not try to take him by the hand 


[to correct him], then they are on the verge of Allah covering them all with a 


punishment from Himself.” 


Allah, the Most Perfect, said: 


2 Related by al-Bukhari (no. 2558) and Muslim (no. 1829), from ‘Umar (may Allah be pleased with him). 


[Editor: This is the wording of al-Bukhari.] 
> Sahih: Related by al-Tirmidhi (no. 2168), who authenticated it. The Hadith was related from Abt Bakr 
al-Siddiq (may Allah be pleased with him). 
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Indeed, Allah will not aia the atl i of a people until on change the 


condition of themselves. 
[Surah al-Ra‘d, 13:11] 


So the scholars will be thoroughly questioned in front of Allah with regards to 
them giving knowledge and guidance to the people and explaining to them what 


is correct and what is wrong, and also clarifying the beneficial from the harmful. 


So we ask Allah that He favours all the Muslims and grants them the ability to be 
obedient to their Lord, and to cling to the guidance of their Prophet Muhammad 
(sallallahu ‘alayhi wa-sallam); that He grants their leaders the ability to fulfil their 
duties; that He reaches their scholars through the ways of guidance so that this 
all may traverse its path and the ummah will be directed to it; and that He guides 
the misguided Muslims and corrects their affairs. Indeed, He is the Guardian over 


this, and the one having power to do this.‘ 


The great scholar of Hadith, Muhammad Nasir al-Din al-Albani (d. aH 1420)— 


may Allah have mercy on him—said: 


So the return to the religion is the return to the Book and the Sunnah, 
because that is the religion, by agreement of the scholars. And it is 
protected from deviation and from falling into misguidance and due to 
that, the Prophet (sallallahu ‘alayhi wa-sallam) said: 
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“I have left you upon two things: the Book of Allah and my Sunnah. 


[And these two will not separate from each other until they reach me at 


4 Majmi‘ al-Fatawi wa-al-Magalat al-Mutanawwi‘ah (4/134). 
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If we wish to possess honour from Allah, the Blessed and Exalted, and if 
we want Him to raise the humiliation from us and to aid us against the 
enemy, then we must follow what we have pointed to with regards to 
the correction of understandings and the elimination of opinions which 
have been given precedence over the Shari‘ah proofs with the people of 


knowledge and with the people of fiqh especially. 


Indeed another thing is very important—as an essential principle—for 
the correction of the understandings. Indeed, it is the action, because 
knowledge is a way for action. So if a man has pure and unadulterated 
knowledge, yet he does not act upon it, it would not be expected for 
this knowledge to bear fruit. Then it is inevitable that this knowledge be 


connected to action.® 


> Sahih: Related by Malik (2/899). It was authenticated by al-Albani in Sahih al-Jami* (no. 3391). 


Editor: It is no. 2937 in my printing of Sahih al-Jami°. It is mentioned by Imam Malik in al-Muwatta? 
(no. 1708) without a chain, and also without the last part of the Hadith that is between brackets. The 
first part of the Hadith is authentic and well known, from the narrations of Abi Hurayrah and ‘Amr 
bin “Awf, as mentioned by al-Hafiz Ibn ‘Abd al-Barr in al-Tamhid (14/384). The second part of the 
Hadith was originally listed by al-Suyuti in al-Jami‘ al-Saghir, and referenced to al-Mustadrak of Imam 
al-Hakim, where it is gathered (#319) with its full wording and a chain; however, it is by way of Salih 
ibn Musa al-Talhi, a narrator who was abandoned by the scholars of Hadith, as pointed out by Shaykh 
Mugbil ibn Hadi in his checking of al-Mustadrak (1/161). Shaykh al-Albani discusses its different 
wordings and chains and concludes that it is hasan by way of its different routes in Silsilah al-Ahadith 
al-Sahihah (no. 1761), and Allah knows best. 

© Shaykh Salih ibn Fawzan al-Fawzan says: 


So verily, the soundness of the ‘aqidah [creed] is the primary basis, because testifying that 
there is no deity worthy of worship besides Allah and that Muhammad is the Messenger of 
Allah is the first pillar of Islam. So the first thing that the prophets called their people to was 
the soundness [islah] of the ‘aqidah, due to the fact that all of the deeds, acts of worship, and 
movements are built upon that, and without the correct ‘agidah, there is no benefit in any 
actions. Allah the Exalted said: 
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It is obligatory upon the people of knowledge to carry out this educational 


upbringing upon the new Muslims in light of what has been confirmed 
from the Book and the Sunnah. So it is not permissible for us to merely 


leave the people alone to inherit understandings and mistakes; some of 
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oles (BG ge Led S541 35 
And if they had associated partners with Allah, whatever [good deeds] they had done 
would be rendered useless. 


[Surah al-An‘am, 6:88] 


That is to say, that their actions would have become nullified. Allah, the Glorified and 
Exalted, said: 
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Verily, whoever associates others with Allah, then indeed Allah has prohibited Paradise 
from him, and his dwelling place shall be the Fire. And the transgressors will not have 


any helpers. 
[Surah al-Ma’idah, 5:72] 


Allah the Exalted said: 
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And indeed We revealed to you, and to those before you, that if you committed shirk, 
then your actions would have become worthless, and you would surely be from the 
losers. 
[Sarah al-Zumar, 39:65] 


It becomes clear from these texts and other than them, that the soundness of ‘agidah is the 
most important matter in Revelation, and it is the utmost priority in da‘wah [calling to Allah]. 
So the first thing that must be established in the da‘wah is the correct ‘aqidah. So indeed the 
Prophet (sallallahu ‘alayhi wa-sallam) remained in Makkah for thirteen years after being 
sent, calling the people to the rectification of the ‘aqidah and to tawhid, and the obligatory 
duties were not revealed to him, except in al-Madinah. Yes, the prayer was revealed to him 
in Makkah before the hijrah [migration to al-Madinah], according to that which proves that 
actions are not to be pursued except after having attained the correct ‘aqidah. So this person. 
who says that it is sufficient for him to have iman [faith], without giving attention to ‘aqidah, 
then this statement is self-contradictory, because iman cannot truly be iman, except with. 
the correct ‘agidah. If you are not upon the correct ‘aqidah, then there is no iman [faith] nor 
religion. (Muraja°at fi Figh al-Waqi‘, p. 42-43, of Dr. ‘Abdullah ibn Muhammad al-Rifa‘). 


it being clear falsehood, by the agreement of the scholars, and some of 


it having various problems in it from ijtihad [analogical reasoning] and 


opinion, and some of this ijtihad and opinions oppose the Sunnah. 


So after purifying [tasfiyah] these affairs and clarifying whatis obligatory to 
proceed upon it, it becomes necessary to cover the educational upbringing 
[tarbiyah] upon this correct knowledge. So this education [tarbiyah] is 
that which shall bear fruit for the pure Islamic society, through which the 


Islamic state will be established for us.” So without these two premises, 


7 When Shaykh Salih ibn Fawzan al-Fawzan was asked, “How is the ‘aqidah related to the day to day 


life of the Muslim and his actions.” He answered: 


As I have explained, when the ‘aqidah is correct, the deeds will become righteous, because 
the correct ‘agidah directs the Muslim to do righteous deeds, and it directs him towards 
goodness and praiseworthy actions. This is because when he testifies that there is no deity 
worthy of worship besides Allah, it is a testification built upon knowledge and yaqin 
[certainty of faith] and recognition of its meaning. It directs him to righteous deeds, because 
the testification that there is no deity worthy of worship besides Allah is not merely a 
statement uttered upon the tongue. Rather, it is an open proclamation of belief and action, 
and this testification will not be correct, nor beneficial, until it is followed up by righteous 
deeds. So [that means] carrying out the pillars of iman [faith] and whatever is an increase 
upon that from the commandments of the religion and its duties and the sum total of its 


supererogatory deeds (Murajaat fi Fiqh al-Wagi‘, p. 43). 
And Shaykh Muhammad Nasir al-Din al-Albani, may Allah have mercy on him, said: 


Therefore, we believe with certainty, that every group that does not establish itself upon 
the foundation of the Book and the Sunnah and the manhaj [methodology] of the Salaf 
al-Salih—having extensively and comprehensively studied the rulings of Islam, the large 
and the small, the principles and the branches—then this group will not be from the Saved 
Sect, the Sect which proceeds upon the Straight Path which was indicated by the Messenger 
(sallallahu ‘alayhi wa-sallam) in the authentic Hadith. And if we imagined that there are 
separate groups in the Islamic lands, upon this manhaj, then they will not be considered as 
being parties; rather they are a single group, with a single manhaj and its path is a single one. 
Though they are separated by land, they are not, however, separated in thoughts, ‘aqidah 
[beliefs], or manhaj. Rather this separation is only due to a physical separation in land, as 


opposed to the various groups and parties, which may even be in a single land, yet despite 
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‘correct knowledge’ and ‘correct education upon this correct knowledge’ 


it will not become possible—in my belief—to establish Islam, the Islamic 


rule, or the Islamic state.® 


this, each party is pleased only with that which it possesses. As for these types of parties, we 
do not believe that they are upon the Straight Path. Rather, we state with certainty that they 
are upon those paths at the head of each one is a devil calling the people to it. And hopefully 
this contains an answer for what has preceded (Fatawi Shaykh al-Albani, p. 113-114). 


And Shaykh Muhammad ibn Salih al-“Uthaymin (d. an 1421)—may Allah have mercy on him—said: 


And some people say: It is not possible for the da‘wah (call) to be strong unless it is done 
within the framework of a [political] party! We say to that: This is incorrect! Rather, the 
da‘wah will be strong whenever the person is under the Book of Allah and the Sunnah 
of His Messenger (sallallahu ‘alayhi wa-sallam)—following the narrations of the Prophet 
(sallallahu ‘alayhi wa-sallam) and that of his Companions. (From a recording entitled: 
Majmi’ Kalam al-‘Ulam@ fi “Abd al-Rahmdan ‘Abd al-Khiliq, side two.) 

® al-Tasfiyah wa-al-Tarbiyah wa-Hajat al-Muslimin ilayha (p. 29-31), slightly adapted. 
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Appendix Four: 
The Creed of Muhammad Zahid al-Kawthari: 


The Position of al-Kawthari on the ‘Agidah of the Salaf 


The Salaf are those who traverse the methodology of the Companions and those 
who followed them in goodness by holding onto the Book and the Sunnah, and 
biting onto it with their molar teeth, and giving precedence to the two of them over 
any other statement or guidance, whether it is in beliefs, acts of worship, dealings 
or manners. So they affirm the foundations of the religion and its subsidiary affairs 


(furu‘) upon that which came in the Book and the Sunnah.’ 


So al-Kawthari views this ‘aqidah to be an ‘aqidah of shirk and idolatry, and he 
called it “idolatry of the idiots,” and “the first idolatry,” and “clear idolatry,” and 
“idolatry within Islam,” and “idolatry after Islam,” and “idolatry disguised as 


the Sunnah,” and “a warning to the ummah against the callers to idolatry,” and 


’ The following is taken from Bayan Mukhalafat al-Kawthari li-‘Itigad al-Salaf (p.57-83) of Dr. Muhammad 
ibn ‘Abd al-Rahman al-Khumayyis, with some additions from the translator. Indeed, we deemed it 


necessary to include this refutation, since Imam Abu “Uthman al-Sabuni (d. AH 449) said: 


And along with that they [the Salaf] unanimously agreed with their saying about the Ahl al- 
Bid‘ah, that they should be subdued, humiliated and disgraced, banished and driven away. 
Indeed one must keep away from them, from those who associate with them and from those 
who are intimate with them. And seek nearness to Allah by avoiding them and fleeing from 
them (°Agidah al-Salaf wa As‘hab al-Hadith, p. 112). 


And Zaidah ibn Qudamah said: “I said to Mansur ibn al-Mu‘tamir, ‘When I am fasting can I revile the 
ruler?’ He said: ‘No.’ I then said: ‘Then can I revile the people of desires?’ He said: ‘Yes.’” Refer to al- 
Hilyah (5/41-42) of Abu Nu‘aym and al-Samt wa-Adab al-Lisan (p. 145) of Ibn Abi Dunya. 
* Refer to Makanah Ahl al-Hadith (p. 10), of Shaykh Rabi‘ ibn Hadi al-Madkhali, slightly adapted, and 
refer to al-°Aq@ id al-Salafiyyah of Ibn Hajar. 
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“nomadic theology and idolatry,” and the likes of that.’ 


The Position of al-Kawthari on the Books That Affirm the “Aqidah of the 
Salaf 


The Salaf from the scholars of the Sunnah wrote many books in confirmation of 
the creed of the Book and the Sunnah and in refutation of the people of desires and 
innovations. Many of them—and the praise is for Allah—have been published and 
have become from amongst those affairs that increase al-Kawthari in ignominy. 
So he took to labelling those books with evil words. He said about al-Sunnah of 
‘Abdullah ibn Ahmad ibn Hanbal, “a book of deviation, tajsim [ascribing a jism 
(body) to Allah] and tashbih [resemblance].” Likewise, he said, “And perhaps 
there is more than meets the eye in this portion of the Book and the Sunnah from 
which we have drunk. And I do not think that a Muslim who received an Islamic 


upbringing would incline towards attesting to the likes of these pagan fables.” 


And he said about the book al-Tawhid by Imam Ibn Khuzaymah (d. Au 311), “And 
according to the people of knowledge, it is a book of shirk, and that is because he 


clung to the opinions of idolatry.”° 


He said in rebuke, “His—Ibn Khuzaymah’s—book, al-Tawhid was labelled by al- 
Razi, ‘A book of shirk.’ 


And he said about Imam Ibn Khuzaymah, “He used to be involved in theological 
thetoric, then he left it long ago. So along with this ignorance, he wrote the book 


al-Tawhid. So he did harm to himself, and some from amongst the people of 


3 Refer to Kitab Tabdid al-Zalam (p. 41, 154), and the notes of al-Kawthari upon al-Asma? wa-al-Sifat (p. 
407, 443-444), and the notes of al-Kawthari upon Tabyin Kadhib al-Muftari (p. 18). And refer to Magalat 
al-Kawthari (pp. 287, 290, 301, 306, 315, 327, 330, 334, 338). 

4 Refer to Magalat al-Kawthari (pp. 324, 320, 301, 307, 325, 329, 332, 337). 

5 Ibid (p. 330). 

6 al-Ta°nib (p. 108). 
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knowledge said about it that it is a book of shirk.”’ 


And he said about the book al-Radd ‘ald al-Jahmiyyah by Imam Abt ‘Abd al-Rahman 
ibn Abi Hatim al-Razi, “And he mentioned in his book al-Radd ‘ald al-Jahmiyyah 
that which seemed correct to his intellect. So Allah, the Glorified, separated the 


intellects, making him ignorant of theological rhetoric.”* 


And he said, “And along with that, you see him entering into the narrow straits 


of the knowledge of the foundations of the religion, instead of tafwid [relegation] 


Wo 


and tanzih [rejection]. 


And he said about Imam Ibn Abi Shaybah, the writer of the book, al-‘Arsh, “And 
Muhammad ibn Abi Shaybah, the writer of the book al-“Arsh, was a liar.” 


His Position on the Scholars of the Sunnah 


Before we explain the position of al-Kawthari towards the scholars of the Sunnah, 
it is inescapable that we pass over his speech concerning the Companions. 
It is apparent that his belief concerning the Companions is the belief of the 


Maturidiyyah, which is not in agreement with the way of Ah] al-Sunnah." Indeed 


7 From al-Kawthari’s notes upon al-Asm@ wa-al-Sifat (p. 267) of al-Bayhaqi. 

8 Ta‘ligat al-Kawthari ald Kitab al-Asm@ wa-al-Sifat (p. 269). 

° Refer to al-Ta°nib (pp. 167-168). 

10 Ibid (p. 110). 

4 Imam Muhammad ibn Salih al-Uthaymin (d. aH 1420)—may Allah have mercy on him—said in 
Sharh °Agidat al-Wasitiyyah (1/123): 


So for example, the Ash‘aris and the Maturidis are not considered from Ahl al-Sunnah wa- 
al-Jama‘ah in this particular matter [ie. concerning the Names and Attributes of Allah]. 
Rather, they oppose what the Prophet (sallallahu ‘alayhi wa-sallam) and his Companions 
were upon with regards to accepting the Attributes of Allah, the Most Perfect, upon their 
literal meanings. This is why whoever says that Ahl al-Sunnah are three groups: the Salafis, 
the Ash‘aris and the Maturidis, then such a person is indeed mistaken. Rather we say: How 
can all three be considered Ahl al-Sunnah yet they differ with each other? What is there 
after Truth, except misguidance. How can they all be Ahl al-Sunnah, whilst each one of 
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al-Kawthari oppressed and had enmity towards some of the Companions of the 


Prophet (sallallahu ‘alayhi wa-sallam), and displayed blind bigotry towards his 
madh’hab. And the following clarifies that: 


[1]: He accused Anas ibn Malik (may Allah have mercy on him) of senility and lack 


of understanding, as is found in al-Ta?nib. 


[2]: He accused the noble Companion, Mu‘awiyah ibn Abi al-Hakam, the 
narrator for the Hadith of the slave-girl of what follows: [i] He is not a person 
of understanding; [ii] He used to speak during the prayer; [iii] He was largely a 


narrator by meaning.” 


And al-Kawthari states that the narrator must be a faqth of the principles of the 
Hanafiyyah. So he rejects the narrations of the one who is not a fagih.“ And this 
points to the abandonment of the narrations of some of the Companions, such as 
Abu Hurayrah and Anas ibn Malik. 


So the result of this is cursing the Companions of the Prophet (sallallahu ‘alayhi wa- 


them refutes the other? This is not possible, except if it is possible to reconcile the opposites. 
There is no doubt however, that one of them is truly Ahl al-Sunnah—but which one? Is it 
the Ash‘aris, the Maturidis or the Salafis? Whichever of them agrees with the Sunnah is 


considered to be Ahl al-Sunnah, whilst whichever of them opposes it is not. 


So we say: The Salaf are Ahl al-Sunnah wa-al-Jama‘ah, and this description cannot be true 
for anyone else. So how can those who oppose the Sunnah be called Ahl al-Sunnah? This 
is not possible. How is it possible to say Ahl al-Sunnah are of three differing groups, but 
we say that they are in agreement? So where is the agreement and consensus? Rather, Ahl 
al-Sunnah wa-al-Jama‘ah are those who hold on to what the Prophet (sallallahu ‘alayhi wa- 
sallam) and his Companions were upon and to the ‘agidah [creed] of the Salaf until the Day 
of Judgement—they are the Salafis. 

2 Refer to al-Ta°nib (p. 117), al-Targhib (p. 332), and_refer to the refutation upon him in Tali‘ah al-Tankil 

(1/ 65-66). 

15 Refer to the notes of al-Kawthari upon al-Asm@ wa-al-Sifat (pp. 421-423), Kitab Tabdid al-Zalam (p. 

94-96) and Magalat al-Kawthari (p. 349). 

14 gl-Ta@nib (p. 223). 
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sallam) and objection towards their honour, and portraying them as innovators. 


Ibn al-Sam‘ani said, “Objecting to the honour of the Companions is a sign of 


forsakenness for the one who does it. Rather, he is a misguided innovator.” 
His Vilification of the Scholars 


The scholars of the Sunnah have been severely maligned and vilified by al- 
Kawthari, and he has charged them with shirk, idolatry and tajsim (attributing a 
human body to Allah), and all of this is an old weapon of the Jahmiyyah used (in 
their attacks upon Ahl al-Sunnah) and examples shall follow. 


Firstly, his allegation and ruling upon them of idolatry and kufr: So indeed he 
said the following statements with regards to them: “The idolaters,” and “the 
people of idolatry,” and “the worthless ones (Hashawiyyah), deeply rooted in 
idolatry,” and “callers to idolatry,” and “a warning to the ummah against the 


callers to idolatry.” 


Secondly, he describes them with ignorance: He described them with ignominy 


and lack of intellect and religion, and from the likes of that are his statements: 


5 Fat’h al-Bari (4/365). Abt Sa‘id (may Allah be pleased with him) relates that the Prophet (sallallahu 
“alayhi wa-sallam) said, “Do not abuse my Companions, for if any of you were to spend gold equal 
to Uhud in charity, it would not equal a handful of one of them, or even half of that.” Related by 
al-Bukhari (no. 318) and Muslim (no. 6087). 


Imam al-Lalaka’i relates in Sharh Usil al-I°tiqad (no. 2359), that Imam Ahmad said, “If you see anyone 
speaking ill of the Companions of the Messenger of Allah (sallallahu ‘alayhi wa-sallam), then doubt 


his Islam.” 


Indeed al-Fuday] ibn ‘Iyad said, “Indeed, I love those whom Allah loves, they are those from whom the 
Companions of the Messenger of Allah (sallallahu ‘alayhi wa-sallam) are safe. I hate those whom Allah 
hates, they are the people of deviant sects and innovations” al-Hilyah (8/103). 

© Magalat al-Kawthari (pp. 332, 327, 126, 307, 301, 325, 336), Ta‘ligat al-Kawthari ‘ald Kitab al-Asma? wa-al- 
Sifat (pp. 325, 356, 419, 407). 
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“The group of contemptible ignoramuses,” and “the despicable and vulgar group,” 


and “those who live in the past,” and “those with no school of thought,” and “the 
deceived ignoramuses,” and “they are between the ignoramus who settled into 
his ignorance, and the knowledgeable one who stubbornly rejects the truth,” and 
“their intellects are meagre,” and “how many of them have been stricken in their 
intelligence and their religion, without having any understanding, nor intellect,” 
and “all of them possess only a little understanding and a little of the religion,” 
and “those who have gone insane,” and “the farthest of the people from insight,” 
and “the rabble, the riff-raff.”” 


His Statements Concerning Shaykh al-Islam Ibn Taymiyyah 


Indeed, al-Kawthari performed takfir upon Shaykh al-Islam Ibn Taymiyyah (d. an 
728)whenhe charged him withheresy (zandaqah),*hypocrisy,"blasphemy (ilhad),” 
apostasy,” treason,” plotting,” disgraceful falsification,” hidden falsification,“ being 
proficient in misrepresentation,* deception,” defamation of the Salaf,* slandering 
the Salaf,” clearly lying and speaking with vulgarity,” fabricating narrations, 


deficiency in the religion and the intellect,“ and inventing innovations in the 


”” Refer to Kitab Tabdid al-Zalam (pp. 15, 5, 55, 122, 154, 45, 171, 151). 

18 Kitab al-Zalam (p. 81) of al-Kawthari, and Muqaddimah al-Kawthari al-Ras@il al-Subkiyyah (pp. 27-28). 
19 Kitab al-Zalam (p. 81) and Mugaddimah al-Kawthari al-Rasa@il al-Subkiyyah (p. 34). 

0 Magalat al-Kawthari (p. 320) and Kitab al-Zalam (p. 74). 

21 Kitab al-Zalam (p. 5) and Muqaddimah al-Kawthari al-Ras@il al-Subkiyyah (p. 52). 

22 ql-Ta°nib (p. 109) and Kitab al-Zalam (p. 80, 91). 

3 Mugaddimah al-Kawthari al-Ras@ il al-Subkiyyah (p. 46). 

24 Thid (p. 12). 

5 Kitab al-Zalaim (p. 50). 

6 Magalat al-Kawthari ‘ald Dhiwiil Tadhkirat al-Huffaz (p. 188). 

2” Kitab al-Zalam(pp. 80, 140) and Mugaddimah al-Kawthari al-Ras@il al-Subkiyyah (p. 21). 
8 Kitab al-Zalam (pp. 50, 55-56). 

2? Ibid (pp. 54, 60). 

30 Thid (pp. 50, 63, 82, 140, 143). 

31 Thid (pp. 50, 63, 82, 140, 143). 

2 Thid (p. 93). 


136 


foundations of the creed® and other than that from his blameworthy statements.* 


His Statements Concerning Imam Ibn al-Qayyim 


Likewise, he charged Ibn al-Qayyim with disbelief,» and hidden heresy,* apparent 
heresy,” blasphemy,* opening the door of heresy,” finding fault with the Shari‘ah,“ 
weakness towards the religion, abandoning the obligations,“ and other than that 


from amongst the atrocious allegations that he has made.” 


%8 Ibid (pp. 16, 81, 105, 116). 

* Indeed, al-Hafiz al-Bazzar said, describing the opponents of Ibn Taymiyyah, “You would not see a 
scholar opposing him, dissuading from him, filled with hatred for him, except that he was the most 
greedy of them in gathering the worldly goods, the most cunning of them in acquiring them, the most’ 
ostentatious of them, the most desirous for reputation, and the most prolific of them in having lies on 


his tongue” al-A‘lam al-‘Uliyyah (p. 82). 


Muhammad ibn ‘Abd al-Barr al-Subki said, “By Allah, no one hates Ibn Taymiyyah except for an 
ignoramus or the possessor of desires which have diverted him from the truth after he has come to 
know it” Radd al-Wafir (p. 95) of Ibn Nasir al-Din. 


The scholar of the Hanafiyyah, Badr al-Din al-‘Ayni said, “Whosoever says Ibn Taymiyyah is a 
disbeliever, then he is, in reality, himself a disbeliever, and the one who accuses him of heresy is 
himself a heretic. How is this possible when his works are widely available and there is no hint of 
deviation or dissension contained therein” Radd al-Wafir (p. 245). 

% Kitab al-Zalam (p. 24, 28, 30, 66, 170). 

% Tbid (p. 82). 

7 Ibid (p. 182). 

8 Ibid (pp. 55, 74). 

89 Ibid (p. 55). 

40 Tbid. 

41 Ibid (p. 47). 

* Tbn Hajar al-‘Asqalani said in his endorsement of Radd al-Wafir, “If there were no virtues of Shaykh 
Taqiyy al-Din except for his famous student Shaykh Shams al-Din ibn al-Qayyim al-Jawziyyah, the 
writer of many works from which both his opponents and supporters benefited from, then this would 


be a sufficient indication of his great position.” © 


Mulla ‘Ali al-Qari said, “It will become clear to the one who studies Madarij al-Salikin [of Ibn al- 
Qayyim] that these two [Ibn Taymiyyah and Ibn al-Qayyim] are from the greatest of Ahl al-Sunnah 
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His Position on Ja‘d ibn Dirham® and Jahm ibn Safwan“ —The Two 


Imams of Ta‘til 


Indeed, al-Kawthari defended Jahm ibn Safwan and Ja‘d ibn Dirham and 
supported them. Rather, he showed great zeal in defending the two of them, so he 
said in defence of Jahm ibn Safwan, “And opinions have been ascribed to Jahm, 
yet he did not ascribe a sect to himself. What was ascribed to him was mainly from 
a people who wished to use nicknames to discredit the man between sects. And 
these opinions of his were spread by them in accordance to their insight, but they 
were not what Jahm believed in every case. They were opinions followed by the 


people.”* 


And he said about Khalid ibn ‘Abdullah al-Qasari who slaughtered Ja‘d ibn. 
Dirham, “He slaughtered Ja‘d ibn Dirham upon the day of ‘Id al-Adha as a sacrifice 
from himself...and the scholars had to remain silent in front of his destruction of 


an apparent sign from the apparent signs of the religion.” 


wa-al-Jama‘ah, and from the awliya’ of this nation” Mirgat al-Mafatih (8 / 251-252). 


43 Imam al-Dhahabi said about him: 


He is Mu‘dab Marwan al-Himar. He was the first one to invent the idea that Allah did not 
take a khalil [close friend], nor did He speak to Musé, and that such an action is impermissible 
for Allah. So al-Mada‘ini said, ‘He was a heretic.’ Indeed, Wahb said to him, ‘I think you will 
be from amongst those who are destroyed, if you do not say to us that Allah has a Hand, and 
that He has an Eye’ (Mukhtasar Siyar A‘lam al-Nubal@, 1/206-207). 


44 Tmam al-Dhahabi said: 


He is Abu. Mahraz al-Rasibi al-Samargandi, the writer and speaker. He was a founder of 
misguidance, possessing intellect and the ability to argue. He wrote to the leader, Harith 
ibn Surayj al-Tamimi. He used to deny the Attributes, and he would even deny the Creator 
through his allegations. He used to speak of the creation of the Qur’an, and he used to say 
that Allah was in every place (Mukhtasar Siyar A‘lam al-Nubal@, 1/212). 

48 Mugaddimat al-Kawthari li-Tabyin Kadhib al-Muftari (p. 12). 

46 gl-Ta°nib (p. 91). 
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Examples of al-Kawthari Distorting Statements of the Scholars of the Salaf 


No one from amongst the people of innovation has been known to be more 
treacherous, and more open in distorting the authentic texts, and more despicable 
in distorting the Islamic beliefs and lying upon and slandering Ahl al-Sunnah, 
than the likes of al-Kawthari. And in front of you are some clear examples of his 


open distortions: 


[1]: So indeed, Imam Abu Hanifah openly declared the ascension of Allah above 
His Throne, and His fawgiyyah (being high above) over his servants, and he 
openly declared takfir upon whosoever doubts in that. However, al-Kawthari 
distorted the words of Abu Hanifah with vile tahrif (distortion).” 


[2]: Imam Abu Hanifah and his companions openly declared the Qur’an to be the 
Speech of Allah, and that whoever said it was created was a disbeliever. However, 
al-Kawthari distorted their texts to mean spiritual speech (kalam nafsi).* Likewise, 
he changed the speech of Imam Ahmad with regards to this issue by his own 
words to mean spiritual speech. This is distortion, because the innovation of 
spiritual speech could not have existed at that time. The first one to invent this 
innovation was Ibn al-Kullab, after the fitnah with regards to the creation of the 


Qur’an, and Allah is the One through whom aid is sought. 


[3]: Many of the scholars of Islam, such as Imam Muhammad ibn al-Hasan and 
Imam Ahmad and other than them, affirmed the Attributes without takyif (asking 
how), nor tamthil (making a likeness), nor ta°wil (figurative explanation), and they 
are not to be explained by the explanation of the Jahmiyyah, nor by their ta°wils. 


However, al-Kawthari distorted their texts to mean tafwid.” 


*” Refer to the clear text of Abi Hanifah and the distortion of al-Kawthari in his notes upon al-Figh al- 
Absat (p. 49-52). 

48 Magalat al-Kawthari (p. 27) and al-Tarhib (p. 301). 

” Buligh al-Amani (pp. 53-54) and Kitab Tabdid al-Zalim (pp. 53, 136, 171). As for the people of tafwid 
(relegation), then they are those “who relegate the knowledge of the meaning of the Attributes [to 
Allah], and they claim that this was the way of the Salaf. However, the Salaf were free from this way.” 
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From the words of Ibn al-“Uthaymin in al-Qawa‘id al-Muthla (p. 77). 
Shaykh al-Islam Ibn Taymiyyah said in Dar?u Ta‘“arud al-°Aql wa-al-Nagl (1/ 116-118): 


As for tafwid [relegation], then it is known that Allah has commanded us to contemplate 
upon the Qur’an, and He has incited us to comprehend it and understand it. So how is it 
possible, along with all of that, that He would discourage us from understanding, realizing 


and comprehending it? 


So therefore, it could be that whatever Allah has described Himself with in the Qur’an, or 
much of what Allah has described Himself with, was not known to the prophets in terms of 


meaning. Rather, they said words whose meanings they did not comprehend... 


It is known that it would be a calumny of the Qur’an and the prophets if Allah had revealed 
the Qur'an, and informed them that He made it a guidance and clarification for the people, 
and He commanded the Messenger to convey it plainly and to explain to the people what 
had been revealed to them, and He commanded contemplation and comprehension of 
the Qur’an; yet along with this, He did not inform about the Attributes of the Lord. No 
one knows their meanings. So no one is to comprehend, nor to contemplate, nor did the 
Messenger clarify to the people what had been revealed to them. With this implication, 
whatever any heretic or innovator says from his intellect or opinion—without knowledge— 
is the truth, and there is nothing in the texts to invalidate that. This is because those texts are 
now problematic and unclear, and no one knows their meaning, and it is not permissible to 
seek proof from that whose meaning no one knows. So such speech aims to close the door 
to the guidance of the prophets, and it opens the door for those who oppose them and say, 
‘The guidance and clarification is our way, not the way of the prophets, because we know 
what we are saying and we clarify it with intellectual proofs. And the prophets did not even. 
know what they were saying, let alone attempted to explain their meanings.’ So be upon 
clarity with regards to the statement of the people of tafwid, which is the most evil of the 


statements of the people of innovations and heresy from those who claim to be followers of 
the Sunnah and the Salaf. 


As for the position of the Salaf towards the Attributes of Allah, then their view could not possibly have 
been that of tafwid, since they affirmed meanings for the Attributes, as can be seen in the following 


examples: 


Rabi‘ah al-Ra’l (d. AH 136) said, “Al-Istiwé is not unknown, and how [it occurs] is not comprehensible, 


and from Allah is the Message, upon the Messenger is to convey, and upon us is to affirm.” Related 
by al-Bayhaqji in al-Asma? wa-al-Sifat (no. 516) and al-Lalaka’l in Sharh Usiul al-I°tiqad Ahl al-Sunnah wa- 
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al-Jama‘ah (no. 665). Ibn Taymiyyah said in Majmi‘ al-Fatawi (5/365), “It is established from Rabi‘ah.” 
He also said in al-Hamawiyyah (p. 80), “Al-Khallal narrated it with an isnad [chain of narrators], all of 


whom are thigat [precise and reliable].” 


Imam al-Khattabi (d. 4H 388) said, “The madh’hab [way] of the Salaf with regards to the Sifat [Attributes 
of Allah] is to affirm them as they are ‘ald dahir [with their apparent meaning], negating any tashbih 
[resemblance] to them, nor takyif [asking how they are],” al-Ghuniyah ‘an al-Kalam wa-Ahlihi, as quoted 
in Mukhtasar al-‘Uluww (no. 137). 


Imam al-Talamanki (d. AH 429) said, “There is ijma‘ [consensus] from Ahl al-Sunnah that Allah 
ascended over His Throne bi-dhatihi (by His Self)...There is ijma‘ [consensus] from Ahl al-Sunnah 
that Allah ascended over His Throne ‘ald haqiqah (in a real sense), not ‘ala al-majaz [metaphorically].” 
Related by al-Dhahabi in Siyar A‘laim al-Nubali? (17/566). 


And al-Qadi, Abt Ya‘la (d. An 458) said: 


It is not permissible to repel these narrations - as is the way of a group from amongst the 
Muttazilah. Nor to become pre-occupied with ta’wil—as is the way of the Ash‘ariyyah. It 
is obligatory to carry them upon their dahir meaning, and that the Attributes of Allah do 
not resemble anyone from His creation, nor do we have an ‘aqidah [belief] that there is 
any tashbih [resemblance] to them. Rather, [we believe] in what has been reported from 
our Shaykh and our Imam, Abu ‘Abdillah Ahmad ibn Muhammad ibn Hanbal, and other 
scholars of Ashab al-Hadith (Ibtal al-Ta?wilat, p. 4). 


AlJ-Khatib al-Baghdadi (d. AH 463) said: 


As for Speech about the Attributes, that which is authentically related about them in the 
Sunnah, then the Salaf—may Allah be pleased with them all—was to affirm them all as 
they are, ‘al4 dahir [upon their apparent meaning]; negating any tashbih [resemblance] to 
Allah, and not asking how they are. We do not say that al-Yad [the Hand of Allah] means 
His Power, nor that al-Sama‘ [Allah’s Hearing] and al-Basr [Allah’s Sight] meaning His 
Knowledge, nor do we say that He has jawarih [limbs] (al-Kalam ‘ald al-Sifat, pp. 19-20). 


Ibn Abd al-Barr (d. AH 463) said, ‘“Ahl al-Sunnah are agreed in affirming all the Sifat [Attributes] which 
are related in the Qur’an and the Sunnah, having iman [faith] in them and understanding them “ala al- 


haqiqah [upon their real meaning], not ‘ald al-majaz [metaphorically]” al-Tamhid (7/145). 


Shaykh ‘Abd al-Qadir al-Jilani (d. an 561) said: 


141 


[4]: Texts from the Salaf and texts from the four Imams in particular openly declare 


the loftiness of Allah over His servants, and His Suluww (highness) above His 
Throne. However, al-Kawthari distorted their texts and declared that affirming 


al-“uluww is disbelief according to the four Imams. 


And al-Kawthari has made many other distortions, some of them were mentioned 
by al-‘Allamah ‘Abd al-Rahman al-Mu‘allimi (d. an 1386)—may Allah have mercy 
on him—in Tali‘ah al-Tankil (p. 48-51). 


A Comparison Between the ‘Aqidah of Imam Abii Hanifah and al- 


Kawthari Concerning Tawhid and Iman 


[1]: Imam Abt Hanifah and His companions were not known to perform ta’wil 
of the Attributes. Rather, Abu Hanifah declared that ta°wil of the Attributes was 
nullification of them, and it was the way of the Mu‘tazilah. So indeed he said, “It 
is not to be said that His Hand is His Power, nor His Bounty, because that is a 
nullification of the Attribute, and it is the statement of the people of Qadar and 


I‘tizal.”® 


So making ta’wil of the Attribute of the Hand to mean Power, or Bounty gives 


way to denying the texts that display this Attribute with a meaning outside its 


It is essential to carry the Attribute of al-Istiwa by His dhat [Essence] over the Throne. Istiwa 
does not mean sitting and touching, as the Mujassimah and Karramiyyah say; nor does it 
mean ‘uluww [highness], as the Ash‘ariyyah say; nor does it mean istila [conquering or 
dominating over], as the Mu‘tazilah say. None of this is related in the Shari‘ah. Neither 
has this been related from any of the Salaf al-Salih, from the Companions and the Tabi‘tn, 
nor from the Ashab al-Hadith [scholars of Hadith]. Rather, it is related from them that they | 


carried al-Istiwa° with its apparent meaning (al-Ghunyat al-Talibin, 1/50). 


Imam al-Qurtubi (d. aH 671) said, “Not a single person from the Salaf al-Salih denied istiwd over the 
Throne to be haqiqah [in a real sense]. The reality of its kayfiyyah [how He ascends] is not known. 
Imam Malik said that al-Istiwa is known; how is not known, and to ask questions concerning it is an 
innovation” al-Jami* li-Ahkam al-Qur°iin (18/216). 

50 al-Figh al-Akbar (p. 302). | 
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context. So therefore, denial occurs by ta°wil; it negates the meaning with which 


it (the Attribute) came and affirms another meaning for the texts, which is neither 
apparently understood, nor written as such. So from that, he did not call to ta’wil 
of the Attribute of the Hand, nor other than it, by changing its meaning from 
the apparent sense. This is how Imam Abt Hanifah adhered to and applied his 
methodology. So he rejected making ta’wil of the Hand to Power or Bounty, nor 
did he hold His Pleasure to be Reward, nor His Anger to be Punishment.” This is 
from one angle, and from another angle, Imam Abu Hanifah declared that making 
ta°wil of the Attributes takes one outside of the fold of Ahl al-Sunnah wa-al- 
Jama‘ah. Rather, it is the way of the Mu‘tazilah, as is proven by his statement, “It 
is the way of the people of Qadar and al-I*tizal.”* However, al-Kawthari opposed 
him, so he spoke out with this ta°wil, which in reality is denial of the Attributes 


and distortion of their texts. So he went against the way of the Salaf. 


[2]: Indeed, Imam Abu Hanifah (may Allah have mercy on him) affirmed the 
‘uluww of Allah over his creation, and declared takfir upon whoever denied the 
‘uluww (highness) of Allah the Exalted, or doubted it.* 


So al-Kawthari negated Allah’s Attribute of ‘uluww over His creation and 
fawgqiyyah (being high above) His servants. So he believed that Allah was neither 
inside of the world, not outside of it. So he distorted the texts concerning the 
Attributes of ‘uluww to mean highness in magnificence (“azamah) and honour 


(“izzah), or highness in force (qahr) and subjugation (ghalabah), or high status. 


[3]: Imam Abu Hanifah (may Allah have mercy on him) affirmed the istiw4 of 
Allah above His Throne, and His ‘uluww over His creation, and this is proven by 


his statement, “And we affirm that Allah the Exalted has ascended [istiw4] over 


5! ql-Figh al-Absat (p. 56). 

» Ibid 

53 al-Figh al-Akbar (p. 302. 

°4 al-Figh al-Absat (p. 49-52). 

°° Kitab Tabdid al-Zalam (p. 35, 78). 

6 Ta°igat al-Kawthari ‘ald Kitab al-Asm@ wa-al-Sifat (p. 406) and Tabdid al-Zalam (p. 35, 78). 
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His Throne, without being in need of anything.”” And Mulla ‘AJi al-Qari said, 


after mentioning the statement of Imam Malik, “Al-Istiwa is known, and how is 
unknown.” He said, “It is the choice of our great Imam. Likewise, he chose this 
view for whatever is mentioned in the ayat and the Ahadith about the Hand, the 
Eye and the Face and the likes of them from the Attributes.”* 


However, al-Kawthari denied the Attribute of al-Istiwa and distorted its texts to 
mean subjugation and conquering.” He did not suffice with that, instead he went 


on to distort the famous statement of Imam Malik concerning al-Istiwa’.” 


[4]: Imam Abu Hanifah (may Allah have mercy on him) affirmed the Attribute 
of nuziil (descent) for Allah the Exalted, to the lowest heaven, without takyif, 
nor tahrif, nor ta‘til. So he used to say, “He descends, without inquiry into the 
modality.”* Rather, some of the older Hanafiyyah performed takfir upon the one 
who denied one Attribute from amongst the Attributes.” Despite this, al-Kawthari 
denied the Attribute of nuzul and distorted its texts to mean the descent of His 
angels or His Command.® And he distorts any Hadith that comes with the verb: 


yanzil (to descend).# 


57 Sharh al-Wasiyyah (p. 10). 

58 Tbid (p. 31). 

? Ta‘ligat al-Kawthari ‘ald Kitab al-Asma@ wa-al-Sifat (p. 405-406) and Kitab Tabdid al-Zalam (pp. 111-112). 
60 Tbid. | 

6 Itigad al-Salaf As‘hab al-Hadith (p. 42) and Jala al-A‘yan (p. 353). 

© Itigad al-Salaf As‘hab al-Hadith (p. 49) 

® Kitab Tabdid al-Zalam (p. 112-113) 

6 Ta‘liqat al-Kawthari cald Kitab al-Asma? wa-al-Sifat (pp. 449-450). Abu ‘Abdillah ibn Abi Hafs al-Bukhari 
said in his book: Ibrahim ibn al-Ash’ath said, “I heard al-Fudayl ibn ‘Iyad (d. aH 187) say, “When a 
Jahmi says to you, ‘We do not believe in a Lord that descends to His place [yanzilu ‘ala makanihil],’ then 
say, ‘I believe in a Lord who does whatever He wills’” (“Agidah al-Salaf wa As’ hab al-Hadith (p. 50) and 
Usiil al-I‘tigad (no. 775) of al-Lalaka’1). 


Ahmad ibn ‘Ali al-Abar said, “I heard Yahya ibn Ma‘in say: ‘When you hear a Jahmi saying: I disbelieve 


in a Lord that descends, then say, ‘I believe in a Lord that does whatever He wills’” [Usil al-I°tigad of 
al-Lalak@i (no. 776)]. 
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[5]: Imam Abu Hanifah (may Allah have mercy on him) affirmed two real Hands 
for Allah the Exalted. They do not resemble any hands from the creation; this is 
proven by His statement, “And He has a Hand and a Face, as Allah the Exalted 
has affirmed in the Qur’an by mentioning the Face and the Hand. So He has these 


Attributes, without inquiry into the modality.”® However, al-Kawthari denied the 
Attribute of the two Hands and distorted their texts to mean Power (qudrah)* and 


Concern (“inayah).” 


[6]: Imam Abu Hanifah declared that the Qur’an was sent down, it was not created. 
So he said, “And the Qur’an is not created.”® And he also said, “And we affirm 
that the Qur’an is the Speech of Allah the Exalted, it is not created.” However, 
al-Kawthari said that the Qur’an was created and that there was no difference 


between him and the Mu‘tazilah with regards to its nature of being created.” 


[7]: Imam Abu Hanifah (may Allah have mercy on him) was not known to speak 
of spiritual speech. Rather, it is not possible that he could have spoken of it, 
because the first one to invent the statement of spiritual speech was Ibn Kullab 
during the time of Imam Ahmad ibn Hanbal. So al-Kawthari denies the Attribute 
of Speech and distorted its texts to mean spiritual speech,” so he said, “The Speech 


is spiritual speech.”” 


[8]: Imam Abu Hanifah (may Allah have mercy on him) declared that Miisd heard 
the Speech of Allah the Exalted: 


And Hammad ibn Salamah said, “Abuse whosoever you see rejecting this [i.e. the descent of Allah to 
the Lowest Heaven]” [al-Arba‘in fi-Sifat-Allah (no. 49)]. 

6 al-Figh al-Akbar (p. 302). 

6 Ta‘ligat al-Kawthari ‘ald Kitab al-Asm@ wa-al-Sifat (p. 314). 

* Tbid (p. 317). 

68 al-Figh al-Akbar (p. 301). 

° Sharh Wasiyyah al-Imam Abi Hanifah (p. 10). 

” Ta‘ligat al-Kawthari ‘ald Kitab al-Asma? wa-al-Sifat (p. 251). 

” Refer to al-Tanib (pp. 96-97, 107) and Mugaddimat al-Kitab Tabyin Kadhib al-Muftari (p. 15). 

” al-Tanib (pp. 96-97). 
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And Allah spoke to Miisa directly. 
[Surah al-Nisa’, 4:164] 


“And Musa (upon him be peace) heard the Speech of Allah the Exalted, as Allah 
the Exalted said, ‘And Allah spoke to Musa directly.’ Indeed Allah was the Speaker 
and Musa (upon him be peace) could not have been speaking.”” “However, al- 
Kawthari does not deem it permissible to hear the Speech of Allah the Exalted, 
because according to him, the Speech of Allah does not occur with letters, nor with 


a voice. Rather, it is spiritual speech.”” 


[9]: Imam Abu Hanifah and some of his followers have prohibited the various 
types of shirk, major or minor, such as: supplication and seeking aid from other 
than Allah,* prostration to other than Allah,” taking oaths by other than Allah,” 
sacrificing for other than Allah.* And he (al-Kawthari) believed that the saints 
have the power to change things in the universe, along with Allah,” that one may 
come to know the Unseen,” and in swearing by other than Allah. Additionally, 
al-Kawthari adopted some of the superstitions, innovations and shirk of the 
Quburiyyah (those who frequent the graves). So he deemed it permissible to seek 
aid from the dead in order to bestow the blessings and to remove the calamities.” 


And he felt that the dead souls have an effect upon the situations in this world. So 


73 ql-Figh al-Akbar (p. 302). 

74 Ta‘ligat al-Kawthari ‘ald Kitab al-Insaf (p. 95). 

75 Refer to Rith al-Ma‘ani (11/98, 6/129) 

76 Refer to al-Bahr al-R@ig (/24), Rith al-Ma‘ani (17/213) and al-Mirgat Sharh Mishkat (2/202). 
”” Refer to the Hashiyah (2 / 439-440) of Ibn ‘Abidin and al-Bahr al-R@ iq (2/298). 

8 Tuhfah al-Fugah@ (3/67). 

79 ql-Bahr al-R@ ig (2/298). 

80 gl-Fatawi al-Hindiyyah (6 /323-326) and al-Bahr al-Ra@ig (2/88, 5/124). 

81 ql-Bahr al-R@ ig (5/124) 

82 Kitab Tabdid al-Zalam (p. 162) and Magalat al-Kawthari (p. 385). 
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they are the ones who manage the affairs.* And he deemed it permissible to visit 


the graves of the saints that are decorated with many lights, as the people with 
eyes have witnessed," and he believed that these souls remain wrapped around 
their bodies, and that the knowledge of the unseen was unveiled for them. And he 
saw it as permissible to build graves over mosques, since it is an inherited affair.® 
Likewise, it is permissible, according to him, to perform the prayer in a mosque 
which contains the grave of a pious man, with the intention being to seek blessings 
through his remnants, and to have the supplication answered there. And it is 


permissible, according to him, to visit the graves in order to seek blessings through 


8 Kitab Tabdid al-Zalam (p. 162) 

8 Kitab Tabdid al-Zalam (p. 162) and Magalat al-Kawthari (p. 385). 

® Jundub ibn ‘Abdillah al-Bajali said that he heard the Prophet (sallallahu ‘alayhi wa-sallam) say, five 
days before he died, “Verily those before you took the graves of their prophets and righteous people 
as places of worship, so do not take the graves as places of worship. Indeed I forbid you from this!” 
Related by Muslim (2/67-68), Abii “Awanah (1/104) and others. 


From Abu Hurayrah that the Messenger of Allah (sallallahu ‘alayhi wa-sallam) said, “O Allah, do 
not turn my grave into an idol. May the curse of Allah be upon those who take the graves of their 
prophets as places of worship.” Related by Ahmad (no. 7352), Ibn Sa‘d (2/241-242) and others. Its chain 


of narrators is authentic. 


“Abdullah ibn Sharjil Hasanah said, “I saw ‘Uthman ibn ‘Affan order the levelling of the graves. So it 
was said to him, ‘This is the grave of Umm ‘Amr, the daughter of ‘Uthman!’ However, he commanded 
that it too should be levelled.” Related by Ibn Abi Shaybah in al-Musannaf (4/138) and Abu Zur‘ah in 


al-Tarikh (22/2) with an authentic chain of narrators. 


From Abu al-Hayyaj al-Asadi who said, “Ali ibn Abi Talib said to me, ‘Shall I not send you for what 
the Messenger of Allah (sallallahu ‘alayhi wa-sallam) sent me? That you deface all statues and pictures 
and that you level all elevated graves.” Related by Muslim (3/61), Abii Dawiid (3/70), al-Nasa‘“i (1/285) 


and others. 


Abi Burdah said, “Abt Musa al-Ash‘ari advised us before he died, saying, ‘You should hasten with 
my janazah...and do not put in my lahad [a cleavage in the side of the grave where the body is placed] 
anything that will come between me and the earth, nor build anything over my grave. So bear witness 
that I am free of those women who shave their heads, tear their clothes or beat their cheeks.’ They said, 
‘Did you hear anything about this?’ He said: ‘Yes, from the Messenger of Allah (sallallahu ‘alayhi wa- 
sallam)!’” Related by Ahmad (4/397) with a strong chain of narrators. 
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them and to supplicate to them, so it will be answered through them.* According 


to him, it is permissible to light lamps and candles upon the graves in order to 
extol the souls that are in them, so as to make its body radiant over the dirt, just 
as the sun is radiant over the earth. So this is supposed to notify the people as to 
where the soul is, so that they may seek blessings from it and supplicate to it, so 


that it will answer them.*’ 


[10]: Imam Abu Hanifah has spoken of the legislated tawassul (seeking a means 
of approach to Allah), and it is that which its permissibility has been established 
through proofs from the Shari‘ah, as is found in his statement, “And it is not 
befitting for anyone to call upon Allah, except by the permitted and commanded 


supplications, as can be seen in the statement of Allah the Exalted: 


Le OF pret BLAS ob Ogden Cyl 19555 LQ aged LAI sea abs 
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And Allah has Beautiful Names, so call upon Him by them, and leave those 
who deviate with regards to His Names. They shall be fully recompensed for 
what they used to do. 
[Surah al-A‘raf, 7:180]”* 


And a prohibition against the non-legislated tawassul has occurred in his words, 
it is that which has no proof from the Book, nor the Sunnah. So indeed, he says, “Tt 
is not permissible for anyone to call upon Allah, except by Him, and it is detested 
that he say, ‘By the jointure of Majesty from Your throne,’ or ‘By the Right of Your 
creation.’”® And he said, “It is detested for the supplicator to say, ‘I ask You by 
the right of so-and-so,’ or, ‘By the right of Your prophets and messengers, and by 


the right of the Sacred House and the Sacred Sanctuary.’”” However, according 


86 Magalat al-Kawthari (pp. 156-158). 

87 Magalat al-Kawthari (pp. 156-157). 

88 gl-Durr al-Manthiir (6/396-397). 

8° Sharh Figh al-Akbvar (p. 198). 

% Sharh al-Agidah al-Tahawiyyah (p. 234), It‘haf al-Sadah al-Muttagin (2/285), Sharh Figh al-Akbar (p. 198). 
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to al-Kawthari, tawassul in the language and the Shari‘ah is tawassul through the 


person himself, and it can be done by the person in his presence, or in his absence 
after his death.” So they (according to al-Kawthari) hear the calls after their death,” 
but tawassul by the supplication of the living and requesting supplication from 
someone who is living is not from tawassul, neither in the language, nor in the 
Shari‘ah.* [According to him,] itis permissible to call upon the Messenger (sallallahu 
“alayhi wa-sallam) after his death to remove anxieties, and differentiating between 
tawassul with the Prophet (sallallahu ‘alayhi wa-sallam) during his life and after 


his death was taken from the Jews. 


[11]: According to Imam Abit Hanifah, iman is attestation and affirmation. So 
indeed he affirmed the pillars of iman with the tongue.® As for al-Kawthari, then 
according to him, it is a binding argument* and actions are outside the reality of 
iman.” With this, he is in agreement with Imam Abu Hanifah, but he opposes him 


by placing affirmation outside of Iman. 


[12]: Imam Abu Hanifah (may Allah have mercy on him) used to praise the scholars 
of the Salaf, and he did not curse, slander, nor defame them. When ‘Ata’ ibn Abi 
Rabah asked him, “From which one of the groups are you?” So he answered, “I am 
from amongst those who do not curse the Salaf, and those who believe in Qadar 
[Pre-Decree], and I do not perform takfir upon anyone due to major sins.” So 
‘Ata’ said to him, “You know, so stick to it.”** However, al-Kawthari has charged 
the Salaf with faults; his statements and his position towards the scholars has 


preceded, so refer back to it. 


91 Magalat al-Kawthari (pp. 378-379, 386). 

® Tbid (p. 380). 

%3 Ibid (pp. 378-379, 386). 

4 Kitab al-Zalam (p. 155-156). 

%® Sharh al-°Agqidah al-Tahawiyyah (p. 42) with the notes of al-Albani. 

© al-Ta’nib (p. 60-66). 

” Ibid (p. 60), Ta‘ligat al-Kawthari ‘ald Kitab al-Tanbih (p. 48) and al-Farg bayn al-Firagq (p. 123). 
8 Tarikh Baghdad (13/331). 
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So after this disparagement, we come to the conclusion that not everyone who 


ascribes himself to Imam Abu Hanifah is in agreement with him in terms of creed. 
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Glossary of Transliterated Arabic Terms Used 


Ayah: 
“adl 
Ahadith 


Ahl al-Bid‘ah 


Ahl al-Sunnah 


(wa-al-Jama‘ah) 
ahzab 

“Alawi 

Al-Bayt al-Haram: 


al-Kimiya” 
Al-Lawh al-Mahfuz 
“aqidah 


Ash‘ari 


“adamah 


(a) A sign; (b) a verse of the Qur’an. (pl. Ayat). 
Justice, fairness. 
See Hadith. (sing. Hadith). 


People who ascribe to Islam but have beliefs that 
contradict the guidance of the Messenger (sallallahu 


“alayhi wa-sallam). 


The Muslims who hold to the Sunnah of the Prophet 
(sallallahu ‘alayhi wa-sallam); the Salafis (see: Salafi). 


Groups; sects; parties. (sing. Hizb). 
A descendant of ‘Ali ibn Abi Talib. 
Lit. "The Sanctified House," the Ka‘bah in Makkah 


(a) Chemistry (modern Arabic); (b) alchemy (old 
Arabic). 


Lit. "The Preserved Tablet," the book in which records 
of all things are kept. 


Creed, belief. 


One who denies the literal meanings of all of Allah's 
Attributes except seven: Life, Knowledge, Capability, 
Speech, Iradah (Will), Seeing, Hearing. 


Greatness. 
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awliya’ 


Batiniyyah 


bay‘ah 
Bayt al-Maqdis 


buhm 


Dar al-Hijrah 
Dajjal 

dinar 

da‘if 

dirham 


Td al-Adha 


Iman 


Fagqih 


Fawgiyyah 


Fiqh 


furu’ 
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See: wali. (Sing. wali). 


A deviant sect that ascribes to Islam; they claim that all 
religious texts have hidden meanings that differ from 


the apparent meanings. 
A pledge or oath of allegiance. 
The sacred mosque in Jerusalem. 


A description of people who have absolutely no 


possessions. 

Lit. "the abode of emigration,” the city of al-Madinah. 
Lit. "fraud," the Anti-Christ. 

A gold coin used as money. 

Lit. “weak,” unauthentic narration. 

A silver coin used as money. 


The second of two annual Muslim holidays taking 
place on the tenth day of the month of Dht al-Hijjah. 


(a) Faith, conviction; (b) a comprehensive term 
referring to belief in one's heart, statements upon one's 


tongue, and actions of one's limbs. 
A scholar of Islamic legal rulings. 


The position of one thing being above another; 


loftiness. 


(a) Understanding; (b) Islamic jurisprudence, Islamic 


legal rulings. 


Subsidiary branches. 


gh 


ghalabah 


Hafiz 


hadd 


Hadith 


Fay) 


Hasan 


Hasan-Sahih 


Hashawiyyah 


hizb 


ihram 


ijtihad 


The act of overpowering someone or something. 


A rank attributed to a very knowledgeable Hadith 


scholar. 


(a) Limit; (b) prohibition; (c) Islamically legislated 
punishment; (d) definition. 


The sayings, actions and approvals attributed to the 
Prophet (sallallahu ‘alayhi wa-sallam). (pl. Ahadith). 


The annual pilgrimage to Makkah including religious 
rites performed according to the Sunnah of the 


Prophet (sallallahu ‘alayhi wa-sallam). 


(a) Fine, good; (b) a term used for an authentic Hadith, 


which does not reach the level of sahih. 


A term used for an authentic Hadith that is considered 
hasan by some scholars, and sahih by others, or has at 


least one chain that is hasan and another that is sahih. 


A derogatory term used by deviant sects to describe 
the people of the Sunnah who affirm Allah's Attributes 


as found in the Book and the Sunnah. 
A sect, cult, or group. 


The act of a pilgrim intending to perform Hajj or 
“Umrah by shunning all sewn garments (for males), 


perfume, sexual intercourse, vain talk, etc. 


(a) Exertion of effort; (b) the scholastic process of a 
mujtahid arriving at a deduction in an unclear or 


unprecedented issue. 
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ikhlas 


ilhad 
imam 


inayah 
Injil 


In sha‘® Allah 


iqrar 
iradah 


nc 


inja 


Isra° 


istiwa 


ithbat 
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(a) Sincerity, integrity; (b) to perform a deed for the 


sake of Allah alone, one of the two conditions for the 


acceptability of any act of worship. 


(a) Deviation; (b) atheism, outright denial of the 


existence of the Creator. 


(a) A leader; (b) a leader of the prayer, (c) a leading 


scholar; (d) the leader of a state or nation. 
Care; concern; attention. 
The Book given to ‘Isa (Jesus). 


Lit. "If Allah wants it," (a) something said by Muslims 
when speaking about what they plan to do; (b) 
something said when Muslims refer to themselves 

as "believers," not out of doubt, but to avoid praising 
themselves or claiming that they have fulfilled all their 
religious duties completely. 


To agree to something. 
Will, desire, or intent. 


The innovated belief that actions are not a necessary 
part of faith (iman) and that people do not vary in 
their levels of faith. 


A journey by night; (b) the miraculous journey of the 
Prophet (sallallahu ‘alayhi wa-sallam) from Makkah to 
Bayt al-Magqdis (Jerusalem) in one night. 


Ascension. 


To affirm something; affirmation. 


Ithna ‘Ashariyyah 


i‘tizal 


ittiba‘ 


Ja‘fariyyah 
Jahmi 


Jahmiyyah 


jihad 


jihah 


Jinn. 


Ka‘bah 


kayfiyyah 


A severely deviant sect from the many sects of the 


Shi‘ah. 


A set of innovated beliefs, similar to those of the 
Jahmiyyah, including the belief that the Speech of 
Allah, the Qur’an, is created, that the believers will not 
see Allah in the Hereafter, and a denial of a number of 


affairs related to the Hereafter. 


(a) Following; (b) following the Sunnah of the Prophet 
(sallallahu ‘alayhi wa-sallam), one of the conditions for 


the acceptability of any act of worship. 
A deviant sect from amongst the Shi‘ah. 
A follower of Jahmiyyah. 


The followers of Jahm ibn Safwan, the student of Ja‘d 
ibn Dirham, both of whom were executed for their 
apostasy in the time of the later Tabi‘tin; amongst their 
beliefs is that they deny the Attributes of Allah and 


declare the Qur’an to be created. 


(a) Striving, struggling; (b) fighting to make the Word 
of Allah supreme. 


Direction, position in relationship to other things. 


An invisible species of creation made from smokeless 
fire. 


A square stone building in al-Masjid al-Haram (the 
great mosque in Makkah which Muslims go to for 


pilgrimage and direct their faces in prayer). 


The exact and precise understanding of the details of 


something. 
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khalil 


kufr 


Maturidiyyah 


mahabbah 


Majhul 


Masih al-Dajjal 
Masjid 


Madh‘hab 


minhaj 


Mudallis 


Mujbirah: 
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Those who declared that a Muslim becomes a 


disbeliever due to committing a major sin less than 
shirk. (pl. Khawarij). 


A close friend. 


An act of disbelief, to reject or disbelief something; 


(person: kafir). 


It is a sect of theological rhetoric that ascribes itself to 
Abu Mansur al-Maturidi al-Hanafi (d. Au 333). 


Love. 


(a) An unknown person; (b) a description of a narrator 
of Hadith whose reliability and /or trustworthiness 
has not been confirmed by the scholars of Hadith, thus 


presence in the chain is a source of weakness. 
The lying Anti-Christ. 
Mosque, place of prayer. 


(a) A position or opinion of a scholar; (b) a school of 


Islamic Jurisprudence. (pl. madhahib). 
Methodology. 


(a) A deceptive person; (b) a narrator of Hadith who 
practices tadlis, which includes failing to mention 
the name of the one who he heard the narration from 


directly. 


A deviant sect that ascribes to Islam; they claim that 
Allah has forced all the people to do what they do, 


thus they are not to be blamed for acts of disobedience. 


Mujtahid 


Muaallid 


Murji’ 


Mushabbihah 


Mus‘haf 


Mu‘tazilah 


Mutawatir 


Mawgquf 


Nasibah 


Nawasib 


Nugsaniyyah 


(a) A knowledgeable scholar capable of deriving new 


rulings based on Islamic principles (ijtihad), see ijtihad. 


(b) One who is qualified to issue religious verdicts. 


One who practices taqlid (blind following), taking the 
positions of others without knowing or understanding 


their evidences. 
A follower of Irja‘; See: Irja°. (pl. Murji’ah). 


A deviant sect that ascribes to Islam; they understand 
Allah's Attributes to be similar to those of His 


Creation. 
The Qur’an in written (book) form. 


A deviant sect that ascribes to Islam, their belief is 


Itizal (see I*tizal). 


A Hadith which is narrated by a very large number of 
reporters, such that it cannot be considered that they 


all agreed upon a lie. 
A narration about a Companion's statement or action. 


A deviant sect that ascribes to Islam, they have hatred 
for “Ali (may Allah be pleased with him), also known 


as: Nawasib. 
See Nasibah. 


A derogatory name given to Ahl al-Sunnah by the 
deviant Murji’ah; see: Murji’ah. 
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Nusayriyyah 


nuzul 


QOadar 


Qadari 


Qadariyyah 


Qadar Kawni 


Qadar Shar 


qiyas 


qudrah 
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A severely deviant sect of the Shi‘ah cult, named after 


Muhammad ibn Numayr al-Nusayri (d. aH 270); they 
believe that the family members of the Prophet and the 
Imams of the Shi‘ah were actually manifestations of 
the divinity of Allah. 


Descent, descending. 


Divine pre-ordainment, that which Allah has 


ordained. 
Someone who denies some aspects or all of Qadar. 


A deviant sect that ascribed to Islam, they deny some 


aspects or all of Qadar. 


All that Allah has decreed to occur, nothing exists 
except by way of Qadar Kawni. 


All good things that Allah loves and has commanded 
His servants with; Example: The division of the 
Muslims is something that has occurred and was 
even foretold, so it is from Qadar Kawni and itis a 
prohibited thing from Qadar Shar‘. 


Another word for Qadar; see: Qadar. 
Coercion, the act of forcing someone to do something. 


The direction in which Muslims pray, towards the 
Ka‘bah in Makkah. 


Analogical deduction, by qiyas new laws are deduced 


from old laws based on similarities between them. 


Capability, ability. 


ur’an 
Q 


Rafidah: 


Rafidi 
Rabi‘ al-Awwal 


Ramadan 


Rawafid 


Rububiyyah 


Saduq 


Sahih 


Sahih li-ghayrihi 


Salaf /Salaf al-Salihin 


Salafi 


The Book of Allah given to Muhammad (sallallahu 
“alayhi wa-sallam), from the Speech of Allah. 


An extreme form of the Shi‘ah cult, they bear malice 
and grudges against the noble Companions and 


declare them to be apostates. 
(pl. Rawafid, Rafidah); see: Rafidah. 
The third month of the Islamic calendar. 


The ninth month of the Islamic calendar in which 


Muslims observe daily fasting as an obligation 
(sing. Rafidi), see: Rafidi. 
Pleasure, being pleased with someone or something. 


A branch of tawhid that includes affirming that Allah 
is the sole Creator, Provider, Giver of life and death, 


etc. 


(a) An honest person; (b) a generally reliable narrator 


who is not as precise as a thiqah (see: thiqah). 


Authentic, the highest rank of an authentic Hadith, see 
Hadith. 


A hasan Hadith by itself that is considered sahih due 


to supporting narrations. 


Pious predecessors; the Muslims of the first three 
generations: the Companions, their followers, and 


their followers' followers. 


One who follows the way of the Salaf. 
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sallallahu ‘alayhi 


wa-sallam 


Sha‘ban: 


Shahadah: 


Shari‘ah: 


Shaykh: 


Shaytan: 


Shi‘ah: 


Shirk: 


Surah: 


Sunnah: 


Tabi‘un: 


Tajsim: 
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A supplication said upon mention of the Prophet 


(sallallahu ‘alayhi wa-sallam), meaning: may Allah 


raise his rank and grant him peace. 


The eighth month of the Islamic calendar, the month 


before Ramadan. 


The testimony that there is none worthy of worship 
except Allah, and that Muhammad was His final 


servant and Messenger (sallallahu “alayhi wa-sallam). 
the divine law of Islam. 


(a) An elder; (b) a title of respect used for the scholars; 


(c) a teacher. 
Satan, the devil. 


A number of deviant sects that ascribe themselves to 
Islam; they prefer some of the Companions over others 
in an unlegislated way, some of them have enmity for 
some of the Companions, others curse and revile them 


as a form of worship. 


Associating partners with Allah directly or indirectly, 


compromising any aspects of tawhid. See tawhid. 
A chapter of the Qur’an. 


The way of the Prophet (sallallahu ‘alayhi wa-sallam) 
consisting of his words, actions, silent approvals, and 


characteristics. 
The students of the Companions. 


To claim that Allah has a physical body similar to that 


of the creation. 


Tahrif: 


Tafsir: 
tafwid 


takfir 


tamattu‘ 


tamthil 


tanzih 
taqlid 


taqwa 


tarbiyah 
tasdiq 
tasfiyah 


Tashahhud 


Tashbih 


To distort or pervert the wording of a text. 


(a) An explanation; (b) an explanation of the Qur’an. 
Relegation; to claim that a text has no meaning that 


can be understood. 
The act of declaring a Muslim an apostate. 


One of the three ways of performing Hajj wherein one 
performs ‘Umrah before Hajj and then removes his 


ihram and relaxes until the actual start of Hajj. 


(a) To claim that one thing is exactly like another (b) 
the claim that Allah is identical to His creation in some 
or all of His Attributes. 


Glorification; to declare something free of defects. 
Blind following; to follow someone’s opinion(s) 


without evidence. 


Acting in obedience to Allah, and leaving acts of 


disobedience. 
To educate and/or raise someone. 
The act of believing someone or something. 


To purify someone or something. 


(a) See Shahadah; (b) phrases of remembrance said 
when one sits at the end of his prayer, or at the end of 


every two rak‘ahs. 


(a) To claim that one thing is similar to another; (b) the 
claim that Allah is similar to His creation in some or all 
of His Attributes. 
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Tatil 


Tawassul 


tawbah 


ta°wil 


tawhid 


Tawrat 


dhat 


thagr 


thiqah 


Dhii al-Hijjah 


Ulthiyyah 


“uluww 


umm 


ummah 
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To outright deny Allah's Attribute(s). 


(a) To draw near to something; (b) to draw near to 
Allah. 


Repentance, to return to obedience. 


(a) See tafsir; (b) to explain something based on other 


than its apparent and foremost meaning. 


Islamic Monotheism, the Oneness of Allah: His 
Unshared Lordship, His sole right of Worship, and His 
Beautiful Names and Attributes. 


The Book of Allah given to Musa; the Torah. 
One's actual presence or essence of being. 


A townat or near the border between the land of the 


Muslims and the land of the non-Muslims. 
A reliable and trustworthy narrator of Hadith. 


The twelfth month of the Islamic calendar in which 
Muslims perform Hajj (see Hajj). 


A branch of tawhid that includes affirming and acting 
by the principle that only Allah has the right to acts of 
worship, the tawhid that is the foundation of the call 


of all the Messengers. 
Loftiness; highness. 


"The mother of"; Umm Salamah = "the mother of 


Salamah". 


Nation; the Muslims as a whole. 


usul 


Usul al-Din 
wakil 


yaqin 


Zakat 


Zamzam 


Zina 
zindiq 


zuhd 


A visit to Makkah comprised of religious rites similar 


to Hajj. See Hajj. 
Fundamentals; foundational matters. 


The foundational matters of the religion. 
Guardian, disposer of affairs. 


Firm conviction. 


An obligatory charity paid by Muslims who have 


accumulated certain forms of wealth, for example: 


2.5% annually of one's savings. 


The blessed water from a spring at the Haram (the 


grand mosque) in Makkah. 
Fornication or adultery. 
Heretic; hypocrite. (pl. Zanadiqah). 


Asceticism, not concerning oneself with many material 


concerns due to focusing on the worship of Allah. 
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